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Advertisement. (1741)
Most of these essays were written with a view of being publish'd as Weekly-Papers, and were intended to comprehend the
Designs both of the Spectators and Craftsmen. But having dropt that Undertaking, partly from Laziness, partly
from Want of Leisure, and being willing to make a Trial of my Talents for Writing, before I ventur'd upon any more serious
Compositions, I was induced to commit these Trifles to the Judgment of the Public. Like most new Authors, I must confess, I
feel some Anxiety concerning the Success of my Work: But one Thing makes me more secure, That the Reader may condemn
my Abilities, but, I hope, will approve of my Moderation and Impartiality in my Method of handling Political Subjects:
And as long as my Moral Character is in Safety, I can, with less Concern, abandon my Learning and Capacity to the most
severe Censure and Examination. Public Spirit, methinks, shou'd engage us to love the Public, and to bear an equal Affection to
all our Country-Men; not to hate one Half of them, under Colour of loving the Whole. This Party-Rage I have endeavour'd
to repress, as far as possible; and I hope this Design will be acceptable to the moderate of both Parties; at the same Time, that,
perhaps, it may displease the Bigots of both.
The Reader must not look for any Connexion among these Essays, but must consider each of them as a Work apart. This is
an Indulgence that is given to all Essay-Writers; and, perhaps, such a desultory Method of Writing, is an equal Ease both
to Author and Reader, by freeing them from any tiresome Stretch of Attention and Application.

Of the Delicacy of Taste and Passion.
Some People are subject to a certain delicacy of passion, which makes them extremely sensible to all the accidents of life, and
gives them a lively joy upon every prosperous event, as well as a piercing grief, when they meet with misfortunes and adversity.
Favours and good offices easily engage their friendship; while the smallest injury provokes their resentment. Any honour or
mark of distinction elevates them above measure; but they are as sensibly touched with contempt. People of this character have,
no doubt, more lively enjoyments, as well as more pungent sorrows, than men of cool and sedate tempers: But, I believe, when
every thing is balanced, there is no one, who would not rather be of the latter character, were he entirely master of his own
disposition. Good or ill fortune is very little at our disposal: And when a person, that has this sensibility of temper, meets with
any misfortune, his sorrow or resentment takes entire possession of him, and deprives him of all relish in the common
occurrences of life; the right enjoyment of which forms the chief part of our happiness. Great pleasures are much less frequent
than great pains; so that a sensible temper must meet with fewer trials in the former way than in the latter. Not to mention, that
men of such lively passions are apt to be transported beyond all bounds of prudence and discretion, and to take false steps in the
conduct of life, which are often irretrievable.
There is a delicacy of taste observable in some men, which very much resembles this delicacy of passion, and produces the same
sensibility to beauty and deformity of every kind, as that does to prosperity and adversity, obligations and injuries. When you
present a poem or a picture to a man possessed of this talent, the delicacy of his feeling makes him be sensibly touched with
every part of it; nor are the masterly strokes perceived with more exquisite relish and satisfaction, than the negligences or
absurdities with disgust and uneasiness. A polite and judicious conversation affords him the highest entertainment; rudeness or
impertinence is as great a punishment to him. In short, delicacy of taste has the same effect as delicacy of passion: It enlarges the
sphere both of our happiness and misery, and makes us sensible to pains as well as pleasures, which escape the rest of mankind.
I believe, however, every one will agree with me, that, notwithstanding this resemblance, delicacy of taste is as much to be
desired and cultivated as delicacy of passion is to be lamented, and to be remedied, if possible. The good or ill accidents of life
are very little at our disposal; but we are pretty much masters what books we shall read, what diversions we shall partake of, and
what company we shall keep. Philosophers have endeavoured to render happiness entirely independent of every thing external.
That degree of perfection is impossible to be attained: But every wise man will endeavour to place his happiness on such objects
chiefly as depend upon himself: and that is not to be attained so much by any other means as by this delicacy of sentiment.
When a man is possessed of that talent, he is more happy by what pleases his taste, than by what gratifies his appetites, and
receives more enjoyment from a poem or a piece of reasoning than the most expensive luxury can afford.
Whatever connexion there may be originally between these two species of delicacy, I am persuaded, that nothing is so proper to
cure us of this delicacy of passion, as the cultivating of that higher and more refined taste, which enables us to judge of the
characters of men, of compositions of genius, and of the productions of the nobler arts. A greater or less relish for those obvious
beauties, which strike the senses, depends entirely upon the greater or less sensibility of the temper: But with regard to the
sciences and liberal arts, a fine taste is, in some measure, the same with strong sense, or at least depends so much upon it, that
they are inseparable. In order to judge aright of a composition of genius, there are so many views to be taken in, so many
circumstances to be compared, and such a knowledge of human nature requisite, that no man, who is not possessed of the
soundest judgment, will ever make a tolerable critic in such performances. And this is a new reason for cultivating a relish in the
liberal arts. Our judgment will strengthen by this exercise: We shall form juster notions of life: Many things, which please or
afflict others, will appear to us too frivolous to engage our attention: And we shall lose by degrees that sensibility and delicacy of
passion, which is so incommodious.
But perhaps I have gone too far in saying, that a cultivated taste for the polite arts extinguishes the passions, and renders us
indifferent to those objects, which are so fondly pursued by the rest of mankind. On farther reflection, I find, that it rather
improves our sensibility for all the tender and agreeable passions; at the same time that it renders the mind incapable of the
rougher and more boisterous emotions.

“

Ingenuas didicisse fideliter artes,
Emollit mores, nec sinit esse feros.

For this, I think there may be assigned two very natural reasons. In the first place, nothing is so improving to the temper as the
study of the beauties, either of poetry, eloquence, music, or painting. They give a certain elegance of sentiment to which the rest
of mankind are strangers. The emotions which they excite are soft and tender. They draw off the mind from the hurry of
business and interest; cherish reflection; dispose to tranquillity; and produce an agreeable melancholy, which, of all dispositions
of the mind, is the best suited to love and friendship.
In the second place, a delicacy of taste is favourable to love and friendship, by confining our choice to few people, and making
us indifferent to the company and conversation of the greater part of men. You will seldom find, that mere men of the world,
whatever strong sense they may be endowed with, are very nice in distinguishing characters, or in marking those insensible
differences and gradations, which make one man preferable to another. Any one, that has competent sense, is sufficient for their
entertainment: They talk to him, of their pleasure and affairs, with the same frankness that they would to another; and finding
many, who are fit to supply his place, they never feel any vacancy or want in his absence. But to make use of the allusion of a
celebrated French1 author, the judgment may be compared to a clock or watch, where the most ordinary machine is sufficient
to tell the hours; but the most elaborate alone can point out the minutes and seconds, and distinguish the smallest differences of
time. One that has well digested his knowledge both of books and men, has little enjoyment but in the company of a few select
companions. He feels too sensibly, how much all the rest of mankind fall short of the notions which he has entertained. And,
his affections being thus confined within a narrow circle, no wonder he carries them further, than if they were more general and
undistinguished. The gaiety and frolic of a bottle companion improves with him into a solid friendship: And the ardours of a
youthful appetite become an elegant passion.

1. Mons. Fontenelle, Pluralité des Mondes. Soir. 6.

Of the Liberty of the Press.
Nothing is more apt to surprize a foreigner, than the extreme liberty, which we enjoy in this country, of communicating
whatever we please to the public, and of openly censuring every measure, entered into by the king or his ministers. If the
administration resolve upon war, it is affirmed, that, either wilfully or ignorantly, they mistake the interests of the nation, and
that peace, in the present situation of affairs, is infinitely preferable. If the passion of the ministers lie towards peace, our
political writers breathe nothing but war and devastation, and represent the pacific conduct of the government as mean and
pusillanimous. As this liberty is not indulged in any other government, either republican or monarchical; in Holland and
Venice, more than in France or Spain; it may very naturally give occasion to a question, How it happens that Great Britain

alone enjoys this peculiar privilege?
The reason, why the laws indulge us in such a liberty seems to be derived from our mixed form of government, which is neither
wholly monarchical, nor wholly republican. It will be found, if I mistake not, a true observation in politics, that the two
extremes in government, liberty and slavery, commonly approach nearest to each other; and that, as you depart from the
extremes, and mix a little of monarchy with liberty, the government becomes always the more free; and on the other hand,
when you mix a little of liberty with monarchy, the yoke becomes always the more grievous and intolerable. In a government,
such as that of France, which is absolute, and where law, custom, and religion concur, all of them, to make the people fully
satisfied with their condition, the monarch cannot entertain any jealousy against his subjects, and therefore is apt to indulge
them in great liberties both of speech and action. In a government altogether republican, such as that of Holland, where there
is no magistrate so eminent as to give jealousy to the state, there is no danger in intrusting the magistrates with large
discretionary powers; and though many advantages result from such powers, in preserving peace and order, yet they lay a
considerable restraint on men's actions, and make every private citizen pay a great respect to the government. Thus it seems
evident, that the two extremes of absolute monarchy and of a republic, approach near to each other in some material
circumstances. In the first, the magistrate has no jealousy of the people: in the second , the people have none of the magistrate:
Which want of jealousy begets a mutual confidence and trust in both cases, and produces a species of liberty in monarchies, and
of arbitrary power in republics.
To justify the other part of the foregoing observation, that, in every government, the means are most wide of each other, and
that the mixtures of monarchy and liberty render the yoke either more easy or more grievous; I must take notice of a remark in
Tacitus with regard to the Romans under the emperors, that they neither could bear total slavery nor total liberty, Nec totam

servitutem, nec totam libertatem pati possunt. This remark a celebrated poet has translated and applied to the English, in his
lively description of queen Elizabeth's policy and government,

“ Et fit aimer son joug a l'Anglois indompté,
Qui ne peut ni servir, ni vivre en liberté,
Henriade, liv. I.

According to these remarks, we are to consider the Roman government under the emperors as a mixture of despotism and
liberty, where the despotism prevailed; and the English government as a mixture of the same kind, where the liberty
predominates. The consequences are conformable to the foregoing observation; and such as may be expected from those mixed
forms of government, which beget a mutual watchfulness and jealousy. The Roman emperors were, many of them, the most
frightful tyrants that ever disgraced human nature; and it is evident, that their cruelty was chiefly excited by their jealousy, and
by their observing that all the great men of Rome bore with impatience the dominion of a family, which, but a little before, was
no wise superior to their own. On the other hand, as the republican part of the government prevails in England, though with
a great mixture of monarchy, it is obliged, for its own preservation, to maintain a watchful jealousy over the magistrates, to
remove all discretionary powers, and to secure every one's life and fortune by general and inflexible laws. No action must be
deemed a crime but what the law has plainly determined to be such: No crime must be imputed to a man but from a legal proof

before his judges; and even these judges must be his fellow-subjects, who are obliged, by their own interest, to have a watchful
eye over the encroachments and violence of the ministers. From these causes it proceeds, that there is as much liberty, and even,
perhaps, licentiousness in Great Britain, as there were formerly slavery and tyranny inRome.
These principles account for the great liberty of the press in these kingdoms, beyond what is indulged in any other government.
It is apprehended, that arbitrary power would steal in upon us, were we not careful to prevent its progress, and were there not
an easy method of conveying the alarm from one end of the kingdom to the other. The spirit of the people must frequently be
rouzed, in order to curb the ambition of the court; and the dread of rouzing this spirit must be employed to prevent that
ambition. Nothing so effectual to this purpose as the liberty of the press, by which all the learning, wit, and genius of the nation
may be employed on the side of freedom, and every one be animated to its defence. As long, therefore, as the republican part of
our government can maintain itself against the monarchical, it will naturally be careful to keep the press open, as of importance
to its own preservation.
It must however be allowed, that the unbounded liberty of the press, though it be difficult, perhaps impossible, to propose a
suitable remedy for it, is one of the evils, attending those mixt forms of government.

Of Impudence and Modesty.
I am of opinion, That the common complaints against Providence are ill-grounded, and that the good or bad qualities of men
are the causes of their good or bad fortune, more than what is generally imagined. There are, no doubt, instances to the
contrary, and these too pretty numerous; but few, in comparison of the instances we have of a right distribution of prosperity
and adversity: nor indeed could it be otherwise from the common course of human affairs. To be endowed with a benevolent
disposition, and to love others, will almost infallibly procure love and esteem; which is the chief circumstance in life, and
facilitates every enterprize and undertaking; besides the satisfaction, which immediately results from it. The case is much the
same with the other virtues. Prosperity is naturally, though not necessarily, attached to virtue and merit; and adversity, in like
manner, to vice and folly.
I must, however, confess, that this rule admits of an exception, with regard to one moral quality; and thatmodesty has a natural
tendency to conceal a man's talents, as impudence displays them to the utmost, and has been the only cause why many have
risen in the world, under all the disadvantages of low birth and little merit. Such indolence and incapacity is there in the
generality of mankind, that they are apt to receive a man for whatever he has a mind to put himself off for; and admit his
overbearing airs as proofs of that merit which he assumes to himself. A decent assurance seems to be the natural attendant of
virtue; and few men can distinguish impudence from it: As, on the other hand, diffidence, being the natural result of vice and
folly, has drawn disgrace upon modesty, which in outward appearance so nearly resembles it.
As impudence, though really a vice, has the same effects upon a man's fortune, as if it were a virtue; so we may observe, that it is
almost as difficult to be attained, and is, in that respect, distinguished from all the other vices, which are acquired with little
pains, and continually encrease upon indulgence. Many a man, being sensible that modesty is extremely prejudicial to him in
making his fortune, has resolved to be impudent, and to put a bold face upon the matter: But, it is observable, that such people
have seldom succeeded in the attempt, but have been obliged to relapse into their primitive modesty. Nothing carries a man
through the world like a true genuine natural impudence. Its counterfeit is good for nothing, nor can ever support itself. In any
other attempt, whatever faults a man commits and is sensible of, he is so much the nearer his end. But when he endeavours at
impudence, if he ever failed in the attempt, the remembrance of that failure will make him blush, and will infallibly disconcert
him: After which every blush is a cause for new blushes, till he be found out to be an arrant cheat, and a vain pretender to
impudence.
If any thing can give a modest man more assurance, it must be some advantages of fortune, which chance procures to him.
Riches naturally gain a man a favourable reception in the world, and give merit a double lustre, when a person is endowed with
it; and supply its place, in a great measure, when it is absent. It is wonderful to observe what airs of superiority fools and knaves,
with large possessions, give themselves above men of the greatest merit in poverty. Nor do the men of merit make any strong
opposition to these usurpations; or rather seem to favour them by the modesty of their behaviour. Their good sense and
experience make them diffident of their judgment, and cause them to examine every thing with the greatest accuracy: As, on the
other hand, the delicacy of their sentiments makes them timorous lest they commit faults, and lose in the practice of the world
that integrity of virtue, so to speak, of which they are so jealous. To make wisdom agree with confidence, is as difficult as to
reconcile vice and modesty.
These are the reflections which have occurred upon this subject of impudence and modesty; and I hope the reader will not be
displeased to see them wrought into the following allegory,
Jupiter, in the beginning, joined Virtue, Wisdom, and Confidence together; and Vice, Folly, and Diffidence: And thus
connected, sent them into the world. But though he thought he had matched them with great judgment, and said
that Confidence was the natural companion of Virtue, and that Vice deserved to be attended with Diffidence, they had not gone
far before dissension arose among them. Wisdom, who was the guide of the one company, was always accustomed before she
ventured upon any road, however beaten, to examine it carefully; to enquire whither it led; what dangers, difficulties and
hindrances might possibly or probably occur in it. In these deliberations she usually consumed some time; which delay was very

displeasing to Confidence, who was always inclined to hurry on, without much forethought or deliberation, in the first road he
met. Wisdom and Virtue were inseparable: But Confidence one day, following his impetuous nature, advanced a considerable
way before his guides and companions; and not feeling any want of their company, he never enquired after them, nor ever met
with them more. In like manner, the other society, though joined by Jupiter, disagreed and separated. As Folly saw very little
way before her, she had nothing to determine concerning the goodness of roads, nor could give the preference to one above
another; and this want of resolution was encreased by Diffidence, who, with her doubts and scruples, always retarded the
journey. This was a great annoyance to Vice, who loved not to hear of difficulties and delays, and was never satisfied without his
full career, in whatever his inclinations led him to. Folly , he knew, though she harkened to Diffidence, would be easily managed
when alone; and therefore, as a vicious horse throws his rider, he openly beat away this controller of all his pleasures, and
proceeded in his journey with Folly , from whom he is inseparable. Confidence and Diffidence being, after this manner, both
thrown loose from their respective companies, wandered for some time; till at last chance led them at the same time to one
village. Confidence went directly up to the great house, which belonged to Wealth, the lord of the village; and without staying
for a porter, intruded himself immediately into the innermost apartments, where he found Vice and Folly well received before
him. He joined the train; recommended himself very quickly to his landlord; and entered into such familiarity with Vice, that
he was enlisted in the same company with Folly . They were frequent guests of Wealth, and from that moment
inseparable. Diffidence, in the mean time, not daring to approach the great house, accepted of an invitation fromPoverty, one
of the tenants; and entering the cottage, found Wisdom and Virtue, who being repulsed by the landlord, had retired
thither. Virtue took compassion of her, and Wisdom found, from her temper, that she would easily improve: So they admitted
her into their society. Accordingly, by their means, she altered in a little time somewhat of her manner, and becoming much
more amiable and engaging, was now known by the name of Modesty. As ill company has a greater effect than good, Confidence,
though more refractory to counsel and example, degenerated so far by the society of Vice and Folly , as to pass by the name
of Impudence. Mankind, who saw these societies as Jupiter first joined them, and know nothing of these mutual desertions,
are thereby led into strange mistakes; and wherever they see Impudence, make account of finding Virtue and Wisdom, and
wherever they observe Modesty, call her attendants Vice and Folly .

That Politics may be reduced to a Science.
It is a question with several, whether there be any essential difference between one form of government and another? and,
whether every form may not become good or bad, according as it is well or ill administered 2? Were it once admitted, that all
governments are alike, and that the only difference consists in the character and conduct of the governors, most political
disputes would be at an end, and all Zeal for one constitution above another, must be esteemed mere bigotry and folly. But,
though a friend to moderation, I cannot forbear condemning this sentiment, and should be sorry to think, that human affairs
admit of no greater stability, than what they receive from the casual humours and characters of particular men.
It is true; those who maintain, that the goodness of all government consists in the goodness of the administration, may cite
many particular instances in history, where the very same government, in different hands, has varied suddenly into the two
opposite extremes of good and bad. Compare the French government under Henry III. and under Henry IV. Oppression,
levity, artifice on the part of the rulers; faction, sedition, treachery, rebellion, disloyalty on the part of the subjects: These
compose the character of the former miserable æra. But when the patriot and heroic prince, who succeeded, was once firmly
seated on the throne, the government, the people, every thing seemed to be totally changed; and all from the difference of the
temper and conduct of these two sovereigns. Instances of this kind may be multiplied, almost without number, from ancient as
well as modern history, foreign as well as domestic.
But here it may be proper to make a distinction. All absolute governments must very much depend on the administration; and
this is one of the great inconveniences attending that form of government. But a republican and free government would be an
obvious absurdity, if the particular checks and controuls, provided by the constitution, had really no influence, and made it not
the interest, even of bad men, to act for the public good. Such is the intention of these forms of government, and such is their
real effect, where they are wisely constituted: As on the other hand, they are the source of all disorder, and of the blackest crimes,
where either skill or honesty has been wanting in their original frame and institution.
So great is the force of laws, and of particular forms of government, and so little dependence have they on the humours and
tempers of men, that consequences almost as general and certain may sometimes be deduced from them, as any which the
mathematical sciences afford us.
The constitution of the Roman republic gave the whole legislative power to the people, without allowing a negative voice either
to the nobility or consuls. This unbounded power they possessed in a collective, not in a representative body. The consequences
were: When the people, by success and conquest, had become very numerous, and had spread themselves to a great distance
from the capital, the city-tribes, though the most contemptible, carried almost every vote: They were, therefore, most cajoled by
every one that affected popularity: They were supported in idleness by the general distribution of corn, and by particular bribes,
which they received from almost every candidate: By this means, they became every day more licentious, and the Campus
Martius was a perpetual scene of tumult and sedition: Armed slaves were introduced among these rascally citizens; so that the
whole government fell into anarchy, and the greatest happiness, which the Romans could look for, was the despotic power of
the Cæsars. Such are the effects of democracy without a representative.
A Nobility may possess the whole, or any part of the legislative power of a state, in two different ways. Either every nobleman
shares the power as part of the whole body, or the whole body enjoys the power as composed of parts, which have each a distinct
power and authority. The Venetian aristocracy is an instance of the first kind of government: The Polish of the second. In
the Venetian government the whole body of nobility possesses the whole power, and no nobleman has any authority which he
receives not from the whole. In the Polish government every nobleman, by means of his fiefs, has a distinct hereditary
authority over his vassals, and the whole body has no authority but what it receives from the concurrence of its parts. The
different operations and tendencies of these two species of government might be made apparent even a priori .
A Venetian nobility is preferable to a Polish, let the humours and education of men be ever so much varied. A nobility, who
possess their power in common, will preserve peace and order, both among themselves, and their subjects; and no member can
have authority enough to controul the laws for a moment. The nobles will preserve their authority over the people, but without

any grievous tyranny, or any breach of private property; because such a tyrannical government promotes not the interests of the
whole body, however it may that of some individuals. There will be a distinction of rank between the nobility and people, but
this will be the only distinction in the state. The whole nobility will form one body, and the whole people another, without any
of those private feuds and animosities, which spread ruin and desolation every where. It is easy to see the disadvantages of
a Polish nobility in every one of these particulars.
It is possible so to constitute a free government, as that a single person, call him doge, prince, or king, shall possess a large share
of power, and shall form a proper balance or counterpoise to the other parts of the legislature. This chief magistrate may be
either elective or hereditary; and though the former institution may, to a superficial view, appear the most advantageous; yet a
more accurate inspection will discover in it greater inconveniencies than in the latter, and such as are founded on causes and
principles eternal and immutable. The filling of the throne, in such a government, is a point of too great and too general
interest, not to divide the whole people into factions: Whence a civil war, the greatest of ills, may be apprehended, almost with
certainty, upon every vacancy. The prince elected must be either a Foreigner or a Native: The former will be ignorant of the
people whom he is to govern; suspicious of his new subjects, and suspected by them; giving his confidence entirely to strangers,
who will have no other care but of enriching themselves in the quickest manner, while their master's favour and authority are
able to support them. A native will carry into the throne all his private animosities and friendships, and will never be viewed in
his elevation, without exciting the sentiment of envy in those, who formerly considered him as their equal. Not to mention that
a crown is too high a reward ever to be given to merit alone, and will always induce the candidates to employ force, or money,
or intrigue, to procure the votes of the electors: So that such an election will give no better chance for superior merit in the
prince, than if the state had trusted to birth alone for determining their sovereign.
It may therefore be pronounced as an universal axiom in politics, That an hereditary prince, a nobility without vassals, and a

people voting by their representatives, form the best Momarchy, Aristocracy, and Democracy. But in order to prove more
fully, that politics admit of general truths, which are invariable by the humour or education either of subject or sovereign, it
may not be amiss to observe some other principles of this science, which may seem to deserve that character.
It may easily be observed, that, though free governments have been commonly the most happy for those who partake of their
freedom; yet are they the most ruinous and oppressive to their provinces: And this observation may, I believe, be fixed as a
maxim of the kind we are here speaking of. When a monarch extends his dominions by conquest, he soon learns to consider his
old and his new subjects as on the same footing; because, in reality, all his subjects are to him the same, except the few friends
and favourites, with whom he is personally acquainted. He does not, therefore, make any distinction between them in
his general laws; and, at the same time, is careful to prevent all particular acts of oppression on the one as well as on the other.
But a free state necessarily makes a great distinction, and must always do so, till men learn to love their neighbours as well as
themselves. The conquerors, in such a government, are all legislators, and will be sure to contrive matters, by restrictions on
trade, and by taxes, so as to draw some private, as well as public, advantage from their conquests. Provincial governors have also
a better chance, in a republic, to escape with their plunder, by means of bribery or intrigue; and their fellow-citizens, who find
their own state to be enriched by the spoils of the subject provinces, will be the more inclined to tolerate such abuses. Not to
mention, that it is a necessary precaution in a free state to change the governors frequently; which obliges these temporary
tyrants to be more expeditious and rapacious, that they may accumulate sufficient wealth before they give place to their
successors. What cruel tyrants were the Romans over the world during the time of their commonwealth! It is true, they had
laws to prevent oppression in their provincial magistrates; but Cicero informs us, that the Romans could not better consult
the interests of the provinces than by repealing these very laws. For, in that case, says he, our magistrates, having entire
impunity, would plunder no more than would satisfy their own rapaciousness; whereas, at present, they must also satisfy that of
their judges, and of all the great men in Rome, of whose protection they stand in need. Who can read of the cruelties and
oppressions of Verres without horror and astonishment? And who is not touched with indignation to hear, that,
after Cicero had exhausted on that abandoned criminal all the thunders of his eloquence, and had prevailed so far as to get him
condemned to the utmost extent of the laws; yet that cruel tyrant lived peaceably to old age, in opulence and ease, and, thirty
years afterwards, was put into the proscription by Mark Anthony, on account of his exorbitant wealth, where he fell
with Cicero himself, and all the most virtuous men of Rome? After the dissolution of the commonwealth, the Roman yoke

became easier upon the provinces, as Tacitus informs us3; and it may be observed, that many of the worst
emperors, Domitian4, for instance, were careful to prevent all oppression on the provinces. In5 Tiberius's time, Gaul was
esteemed richer than Italy itself: Nor, do I find, during the whole time of the Roman monarchy, that the empire became less
rich or populous in any of its provinces; though indeed its valour and military discipline were always upon the decline. The
oppression and tyranny of the Carthaginians over their subject states in Africa went so far, as we learn from Polybius6,
that, not content with exacting the half of all the produce of the land, which of itself was a very high rent, they also loaded them
with many other taxes. If we pass from ancient to modern times, we shall still find the observation to hold. The provinces of
absolute monarchies are always better treated than those of free states. Compare the Païs conquis of France with Ireland, and
you will be convinced of this truth; though this latter kingdom, being, in a good measure, peopled from England, possesses so
many rights and privileges as should naturally make it challenge better treatment than that of a conquered province. Corsica is
also an obvious instance to the same purpose.
There is an observation in Machiavel, with regard to the conquests of Alexander the Great, which I think, may be regarded
as one of those eternal political truths, which no time nor accidents can vary. It may seem strange, says that politician, that such
sudden conquests, as those of Alexander, should be possessed so peaceably by his successors, and that the Persians, during all
the confusions and civil wars among the Greeks, never made the smallest effort towards the recovery of their former
independent government. To satisfy us concerning the cause of this remarkable event, we may consider, that a monarch may
govern his subjects in two different ways. He may either follow the maxims of the eastern princes, and stretch his authority so
far as to leave no distinction of rank among his subjects, but what proceeds immediately from himself; no advantages of birth;
no hereditary honours and possessions; and, in a word, no credit among the people, except from his commission alone. Or a
monarch may exert his power after a milder manner, like other European princes; and leave other sources of honour, beside
his smile and favour: Birth, titles, possessions, valour, integrity, knowledge, or great and fortunate atchievements. In the former
species of government, after a conquest, it is impossible ever to shake off the yoke; since no one possesses, among the people, so
much personal credit and authority as to begin such an enterprize: Whereas, in the latter, the least misfortune, or discord
among the victors, will encourage the vanquished to take arms, who have leaders ready to prompt and conduct them in every
undertaking7.
Such is the reasoning of Machiavel, which seems solid and conclusive; though I wish he had not mixed falsehood with truth,
in asserting, that monarchies, governed according to eastern policy, though more easily kept when once subdued, yet are the
most difficult to subdue; since they cannot contain any powerful subject, whose discontent and faction may facilitate the
enterprizes of an enemy. For besides, that such a tyrannical government enervates the courage of men, and renders them
indifferent towards the fortunes of their sovereign; besides this, I say, we find by experience, that even the temporary and
delegated authority of the generals and magistrates; being always, in such governments, as absolute within its sphere, as that of
the prince himself; is able, with barbarians, accustomed to a blind submission, to produce the most dangerous and fatal
revolutions. So that, in every respect, a gentle government is preferable, and gives the greatest security to the sovereign as well as
to the subject.
Legislators, therefore, ought not to trust the future government of a state entirely to chance, but ought to provide a system of
laws to regulate the administration of public affairs to the latest posterity. Effects will always correspond to causes; and wise
regulations in any commonwealth are the most valuable legacy that can be left to future ages. In the smallest court or office, the
stated forms and methods, by which business must be conducted, are found to be a considerable check on the natural depravity
of mankind. Why should not the case be the same in public affairs? Can we ascribe the stability and wisdom of
the Venetian government, through so many ages, to any thing but the form of government? And is it not easy to point out
those defects in the original constitution, which produced the tumultuous governments of Athens and Rome, and ended at last
in the ruin of these two famous republics? And so little dependance has this affair on the humours and education of particular
men, that one part of the same republic may be wisely conducted, and another weakly, by the very same men, merely on
account of the difference of the forms and institutions, by which these parts are regulated. Historians inform us that this was
actually the case with Genoa. For while the state was always full of sedition, and tumult, and disorder, the bank of St.George,

which had become a considerable part of the people, was conducted, for several ages, with the utmost integrity and wisdom8.
The ages of greatest public spirit are not always most eminent for private virtue. Good laws may beget order and moderation in
the government, where the manners and customs have instilled little humanity or justice into the tempers of men. The most
illustrious period of the Roman history, considered in a political view, is that between the beginning of the first and end of the
last Punic war; the due balance between the nobility and the people being then fixed by the contests of the tribunes, and not
being yet lost by the extent of conquests. Yet at this very time, the horrid practice of poisoning was so common, that, during
part of a season, a Prætor punished capitally for this crime above three thousand9 persons in a part of Italy; and found
informations of this nature still multiplying upon him. There is a similar, or rather a worse instance10, in the more early times
of the commonwealth. So depraved in private life were that people, whom in their histories we so much admire. I doubt not
but they were really more virtuous during the time of the two Triumvirates; when they were tearing their common country to
pieces, and spreading slaughter and desolation over the face of the earth, merely for the choice of tyrants11.
Here, then, is a sufficient inducement to maintain, with the utmost Zeal, in every free state, those forms and institutions, by
which liberty is secured, the public good consulted, and the avarice or ambition of particular men restrained and punished.
Nothing does more honour to human nature, than to see it susceptible of so noble a passion; as nothing can be a greater
indication of meanness of heart in any man, than to see him destitute of it. A man who loves only himself, without regard to
friendship and desert, merits the severest blame; and a man, who is only susceptible of friendship, without public spirit, or a
regard to the community, is deficient in the most material part of virtue.
But this is a subject which needs not be longer insisted on at present. There are enow of zealots on both sides who kindle up the
passions of their partizans, and under pretence of public good, pursue the interests and ends of their particular faction. For my
part, I shall always be more fond of promoting moderation than zeal; though perhaps the surest way of producing moderation in
every party is to increase our zeal for the public. Let us therefore try, if it be possible, from the foregoing doctrine, to draw a
lesson of moderation with regard to the parties, into which our country is at presentg divided; at the same time, that we allow
not this moderation to abate the industry and passion, with which every individual is bound to pursue the good of his country.
Those who either attack or defend a minister in such a government as ours, where the utmost liberty is allowed, always carry
matters to an extreme, and exaggerate his merit or demerit with regard to the public. His enemies are sure to charge him with
the greatest enormities, both in domestic and foreign management; and there is no meanness or crime, of which, in their
account, he is not capable. Unnecessary wars, scandalous treaties, profusion of public treasure, oppressive taxes, every kind of
mal-administration is ascribed to him. To aggravate the charge, his pernicious conduct, it is said, will extend its baleful
influence even to posterity, by undermining the best constitution in the world, and disordering that wise system of laws,
institutions, and customs, by which our ancestors, during so many centuries, have been so happily governed. He is not only a
wicked minister in himself, but has removed every security provided against wicked ministers for the future.
On the other hand, the partizans of the minister make his panegyric run as high as the accusation against him, and celebrate his
wise, steady, and moderate conduct in every part of his administration. The honour and interest of the nation supported
abroad, public credit maintained at home, persecution restrained, faction subdued; the merit of all these blessings is ascribed
solely to the minister. At the same time, he crowns all his other merits by a religious care of the best constitution in the world,
which he has preserved in all its parts, and has transmitted entire, to be the happiness and security of the latest posterity.
When this accusation and panegyric are received by the partizans of each party, no wonder they beget an extraordinary ferment
on both sides, and fill the nation with violent animosities. But I would fain persuade these party-zealots, that there is a flat
contradiction both in the accusation and panegyric, and that it were impossible for either of them to run so high, were it not
for this contradiction. If our constitution be really that noble fabric, the pride of Britain, the envy of our neighbours, raised by the

labour of so many centuries, repaired at the expence of so many millions, and cemented by such a profusion of blood12; I say, if our
constitution does in any degree deserve these eulogies, it would never have suffered a wicked and weak minister to govern

triumphantly for a course of twenty years, when opposed by the greatest geniuses in the nation, who exercised the utmost liberty
of tongue and pen, in parliament, and in their frequent appeals to the people. But, if the minister be wicked and weak, to the
degree so strenuously insisted on, the constitution must be faulty in its original principles, and he cannot consistently be
charged with undermining the best form of government in the world. A constitution is only so far good, as it provides a remedy
against mal-administration; and if the British, when in its greatest vigour, and repaired by two such remarkable events, as
the Revolution and Accession , by which our ancient royal family was sacrificed to it; if our constitution, I say, with so great
advantages, does not, in fact, provide any such remedy, we are rather beholden to any minister who undermines it, and affords
us an opportunity of erecting a better in its place.
I would employ the same topics to moderate the zeal of those who defend the minister. Is our constitution so excellent? Then a
change of ministry can be no such dreadful event; since it is essential to such a constitution, in every ministry, both to preserve
itself from violation, and to prevent all enormities in the administration. Is our constitution very bad? Then so extraordinary a
jealousy and apprehension, on account of changes, is ill placed; and a man should no more be anxious in this case, than a
husband, who had married a woman from the stews, should be watchful to prevent her infidelity. Public affairs, in such a
government, must necessarily go to confusion, by whatever hands they are conducted; and the zeal of patriots is in that case
much less requisite than the patience and submission of philosophers. The virtue and good intentions of Cato and Brutus are
highly laudable; but, to what purpose did their zeal serve? Only to hasten the fatal period of the Roman government, and
render its convulsions and dying agonies more violent and painful.
I would not be understood to mean, that public affairs deserve no care and attention at all. Would men be moderate and
consistent, their claims might be admitted; at least might be examined. The country-party might still assert, that our
constitution, though excellent, will admit of mal-administration to a certain degree; and therefore, if the minister be bad, it is
proper to oppose him with a suitable degree of zeal. And, on the other hand, the court-party may be allowed, upon
the supposition that the minister were good, to defend, and with some zeal too, his administration. I would only persuade men
not to contend, as if they were fighting pro aris & focis, and change a good constitution into a bad one, by the violence of their
factions.
I have not here considered any thing that is personal in the present controversy. In the best civil constitution, where every man
is restrained by the most rigid laws, it is easy to discover either the good or bad intentions of a minister, and to judge, whether
his personal character deserve love or hatred. But such questions are of little importance to the public, and lay those, who
employ their pens upon them, under a just suspicion either of malevolence or of flattery.

2. For forms of government let fools contest,

Whate'er is best administer'd is best.
Essay on Man, Book 3.
3. Ann. lib. I. cap. 2.
4. Suet. in vita Domit.
5. Egregium resumendæ libertati tempus, si ipsi florentes, quam inopsItalia, quam imbellis urbana plebs, nihil validum in exercitibus, nisi quod

externum cogitarent. Tacit. Ann. lib. 3.
6. Lib. I. cap. 72.
7. See NOTE [A].
I have taken it for granted, according to the supposition ofMachiavel, that the ancient Persians had no nobility; though there is reason to
suspect, that the Florentine secretary, who seems to have been better acquainted with the Roman than the Greek authors, was mistaken in
this particular. The more ancient Persians, whose manners are described by Xenophon, were a free people, and had nobility.
Their ομοτιμοι were preserved even after the extending of their conquests and the consequent change of their government.Arrian mentions
them in Darius's time, De exped. Alex. lib. ii. Historians also speak often of the persons in command as men of family.Tygranes, who was
general of the Medes under Xerxes, was of the race of Achmænes, Herod. lib. vii. cap. 62. Artachæas, who directed the cutting of the
canal about mount Athos, was of the same family. Id. cap. 117. Megabyzus was one of the seven eminent Persians who conspired against
the Magi. His son, Zopyrus, was in the highest command under Darius, and delivered Babylon to him. His grandson, Megabyzus,
commanded the army, defeated at Marathon. His great-grandson, Zopyrus, was also eminent, and was banished from Persia. Herod. lib.
iii. Thuc. lib. i. Rosaces, who commanded an army in Egypt under Artaxerxes, was also descended from one of the seven

conspirators, Diod. Sic. lib. xvi. Agesilaus, in Xenophon, Hist. Græc. lib. iv. being desirous of making a marriage betwixt king Cotys his
ally, and the daughter of Spithridates, a Persian of rank, who had deserted to him, first asksCotys what family Spithridates is of. One of
the most considerable in Persia, says Cotys. Ariæus, when offered the sovereignty by Clearchus and the ten thousand Greeks, refused it
as of too low a rank, and said, that so many eminent Persians would never endure his rule. Id. de exped. lib. ii. Some of the families
descended from the seven Persians abovementioned remained during all Alexander's successors; and Mithirdates, in Antiochus's time,
is said by Polybius to be descended from one of them, lib. v. cap. 43. Artabazus was esteemed, as Arrian says, εν τοις πρωτοις

Περσων lib. iii. And when Alexander married in one day 80 of his captains to Persian women, his intention plainly was to ally
the Macedonians with the most eminent Persian families. Id. lib. vii. Diodorus Siculus says they were of the most noble birth in Persia, lib.
xvii. The government of Persia was despotic, and conducted in many respects, after the eastern manner, but was not carried so far as to
extirpate all nobility, and confound all ranks and orders. It left men who were still great, by themselves and their family, independent of their
office and commission. And the reason why the Macedonians kept so easily dominion over them was owing to other causes easy to be found
in the historians; though it must be owned that Machiavel's reasoning is, in itself, just, however doubtful its application to the present case.
8. Essempio veramente raro, & da Filosofi intante loro imaginate & vedute Republiche mai non trovato, vedere dentro ad un medesimo cerchio, fra

medesimi cittadini, la liberta, & la tirannide, la vita civile & la corotta, la giustitia & la licenza; perche quello ordine solo mantiere quella citta
piena di costumi antichi & venerabili. E s'egli auvenisse (che col tempo in ogni modo auverrà) que San Giorgio tutta quel la città occupasse,
sarrebbe quella una Republica piu dalla Venetiana memorabile. Della Hist. Florentinè, lib. 8.
9. T. Livii, lib. 40. cap. 43.
10. Id. lib. 8. cap. 18.
11. L'Aigle contre L'Aigle, Romains contre Romains,

Combatans seulement pour le choix de tyrans.
12. Dissertation on parties, Letter 10.

Corneille.

Of the First Principles of Government.
Nothing appears more surprizing to those, who consider human affairs with a philosophical eye, than the easiness with which
the many are governed by the few; and the implicit submission, with which men resign their own sentiments and passions to
those of their rulers. When we enquire by what means this wonder is effected, we shall find, that, as Force is always on the side
of the governed, the governors have nothing to support them but opinion. It is therefore, on opinion only that government is
founded; and this maxim extends to the most despotic and most military governments, as well as to the most free and most
popular. The soldan of Egypt, or the emperor of Rome, might drive his harmless subjects, like brute beasts, against their
sentiments and inclination: But he must, at least, have led his mamalukes, or prætorian bands, like men, by their opinion.
Opinion is of two kinds, to wit, opinion of interest, and opinion of right. By opinion of interest, I chiefly understand the
sense of the general advantage which is reaped from government; together with the persuasion, that the particular government,
which is established, is equally advantageous with any other that could easily be settled. When this opinion prevails among the
generality of a state, or among those who have the force in their hands, it gives great security to any government.
Right is of two kinds, right to Power and right to Property. What prevalence opinion of the first kind has over mankind, may
easily be understood, by observing the attachment which all nations have to their ancient government, and even to those names,
which have had the sanction of antiquity. Antiquity always begets the opinion of right; and whatever disadvantageous
sentiments we may entertain of mankind, they are always found to be prodigal both of blood and treasure in the maintenance of
public justice. There is, indeed, no particular, in which, at first sight, there may appear a greater contradiction in the frame of
the human mind than the present. When men act in a faction, they are apt, without shame or remorse, to neglect all the ties of
honour and morality, in order to serve their party; and yet, when a faction is formed upon a point of right or principle, there is
no occasion, where men discover a greater obstinacy, and a more determined sense of justice and equity. The same social
disposition of mankind is the cause of these contradictory appearances.
It is sufficiently understood, that the opinion of right to property is of moment in all matters of government. A noted author
has made property the foundation of all government; and most of our political writers seem inclined to follow him in that
particular. This is carrying the matter too far; but still it must be owned, that the opinion of right to property has a great
influence in this subject.
Upon these three opinions, therefore, of public interest, of right to power, and of right to property, are all governments founded,
and all authority of the few over the many. There are indeed other principles, which add force to these, and determine, limit, or
alter their operation; such as self-interest, fear, and affection: But still we may assert, that these other principles can have no
influence alone, but suppose the antecedent influence of those opinions above-mentioned. They are, therefore, to be esteemed
the secondary, not the original principles of government.
For, first, as to self-interest, by which I mean the expectation of particular rewards, distinct from the general protection which we
receive from government, it is evident that the magistrate's authority must be antecedently established, at least be hoped for, in
order to produce this expectation. The prospect of reward may augment his authority with regard to some particular persons;
but can never give birth to it, with regard to the public. Men naturally look for the greatest favours from their friends and
acquaintance; and therefore, the hopes of any considerable number of the state would never center in any particular set of men,
if these men had no other title to magistracy, and had no separate influence over the opinions of mankind. The same
observation may be extended to the other two principles of fear and affection. No man would have any reason to fear the fury of
a tyrant, if he had no authority over any but from fear; since, as a single man, his bodily force can reach but a small way, and all
the farther power he possesses must be founded either on our own opinion, or on the presumed opinion of others. And
though affection to wisdom and virtue in a sovereign extends very far, and has great influence; yet he must antecedently be
supposed invested with a public character, otherwise the public esteem will serve him in no stead, nor will his virtue have any
influence beyond a narrow sphere.

A Government may endure for several ages, though the balance of power, and the balance of property do not coincide. This
chiefly happens, where any rank or order of the state has acquired a large share in the property; but from the original
constitution of the government, has no share in the power. Under what pretence would any individual of that order assume
authority in public affairs? As men are commonly much attached to their ancient government, it is not to be expected, that the
public would ever favour such usurpations. But where the original constitution allows any share of power, though small, to an
order of men, who possess a large share of the property, it is easy for them gradually to stretch their authority, and bring the
balance of power to coincide with that of property. This has been the case with the house of commons in England.
Most writers, that have treated of the British government, have supposed, that, as the lower house represents all the commons
of Great Britain, its weight in the scale is proportioned to the property and power of all whom it represents. But this principle
must not be received as absolutely true. For though the people are apt to attach themselves more to the house of commons, than
to any other member of the constitution; that house being chosen by them as their representatives, and as the public guardians
of their liberty; yet are there instances where the house, even when in opposition to the crown, has not been followed by the
people; as we may particularly observe of the tory house of commons in the reign of king William. Were the members obliged
to receive instructions from their constituents, like the Dutch deputies, this would entirely alter the case; and if such immense
power and riches, as those of all the commons of Great Britain, were brought into the scale, it is not easy to conceive, that
the crown could either influence that multitude of people, or withstand that overbalance of property. It is true, the crown has
great influence over the collective body in the elections of members; but were this influence, which at present is only exerted
once in seven years, to be employed in bringing over the people to every vote, it would soon be wasted; and no skill, popularity,
or revenue, could support it. I must, therefore, be of opinion, that an alteration in this particular would introduce a total
alteration in our government, and would soon reduce it to a pure republic; and, perhaps, to a republic of no inconvenient form.
For though the people, collected in a body like the Roman tribes, be quite unfit for government, yet when dispersed in small
bodies, they are more susceptible both of reason and order; the force of popular currents and tides is, in a great measure, broken;
and the public interest may be pursued with some method and constancy. But it is needless to reason any farther concerning a
form of government, which is never likely to have place in Great Britains, and which seems not to be the aim of any party
amongst us. Let us cherish and improve our ancient government as much as possible, without encouraging a passion for such
dangerous novelties.

Of Love and Marriage.
I know not whence it proceeds, that women are so apt to take amiss every thing which is said in disparagement of the married
state; and always consider a satyr upon matrimony as a satyr upon themselves. Do they mean, that they are the parties
principally concerned, and that if a backwardness to enter into that state should prevail in the world, they would be the greatest
sufferers? Or, are they sensible, that the misfortunes and miscarriages of the married state are owing more to their sex than to
ours? I hope they do not intend to confess either of these two particulars, or to give such an advantage to their adversaries, the
men, as even to allow them to suspect it.
I have often had thoughts of complying with this humour of the fair sex, and of writing a panegyric upon marriage: But, in
looking around for materials, they seemed to be of so mixed a nature, that at the conclusion of my reflections, I found that I was
as much disposed to write a satyr, which might be placed on the opposite pages of the panegyric: And I am afraid, that as satyr
is, on most occasions, thought to contain more truth than panegyric, I should have done their cause more harm than good by
this expedient. To misrepresent facts is what, I know, they will not require of me. I must be more a friend to truth, than even to
them, where their interests are opposite.
I shall tell the women what it is our sex complains of most in the married state; and if they be disposed to satisfy us in this
particular, all the other differences will easily be accommodated. If I be not mistaken, 'tis their love of dominion, which is the
ground of the quarrel; tho' 'tis very likely, that they will think it an unreasonable love of it in us, which makes us insist so much
upon that point. However this may be, no passion seems to have more influence on female minds, than this for power; and
there is a remarkable instance in history of its prevailing above another passion, which is the only one that can be supposed a
proper counterpoise for it. We are told that all the women in Scythia once conspired against the men, and kept the secret so
well, that they executed their design before they were suspected. They surprised the men in drink, or asleep; bound them all fast
in chains; and having called a solemn council of the whole sex, it was debated what expedient should be used to improve the
present advantage, and prevent their falling again into slavery. To kill all the men did not seem to the relish of any part of the
assembly, notwithstanding the injuries formerly received; and they were afterwards pleased to make a great merit of this lenity of
theirs. It was, therefore, agreed to put out the eyes of the whole male sex, and thereby resign in all future time the vanity which
they could draw from their beauty, in order to secure their authority. We must no longer pretend to dress and show, say they;
but then we shall be free from slavery. We shall hear no more tender sighs; but in return we shall hear no more imperious
commands. Love must for ever leave us; but he will carry subjection along with him.
'Tis regarded by some as an unlucky circumstance, since the women were resolved to maim the men, and deprive them of some
of their senses, in order to render them humble and dependent, that the sense of hearing could not serve their purpose, since 'tis
probable the females would rather have attacked that than the sight: And I think it is agreed among the learned, that, in a
married state, 'tis not near so great an inconvenience to lose the former sense as the latter. However this may be, we are told by
modern anecdotes, that some of the Scythian women did secretly spare their husband's eyes; presuming, I suppose, that they
could govern them as well by means of that sense as without it. But so incorrigible and untractable were these men, that their
wives were all obliged, in a few years, as their youth and beauty decayed, to imitate the example of their sisters; which it was no
difficult matter to do in a state where the female sex had once got the superiority.
I know not if our Scottish ladies derive any thing of this humour from their Scythian ancestors; but, I must confess that I
have often been surprized to see a woman very well pleased to take a fool for her mate, that she might govern with the less
controul; and could not but think her sentiments, in this respect, still more barbarous than those of the Scythian women
above-mentioned; as much as the eyes of the understanding are more valuable than those of the body.
But to be just, and to lay the blame more equally, I am afraid it is the fault of our sex, if the women be so fond of rule, and that
if we did not abuse our authority, they would never think it worth while to dispute it. Tyrants, we know, produce rebels; and all
history informs us, that rebels, when they prevail, are apt to become tyrants in their turn. For this reason, I could wish there
were no pretensions to authority on either side; but that every thing was carried on with perfect equality, as between two equal

members of the same body. And to induce both parties to embrace those amicable sentiments, I shall deliver to them Plato's
account of the origin of love and marriage.
Mankind, according to that fanciful philosopher, were not, in their original, divided into male and female, as at present; but
each individual person was a compound of both sexes, and was in himself both husband and wife, melted down into one living
creature. This union, no doubt, was very intire, and the parts very well adjusted together, since there resulted a perfect harmony
betwixt the male and female, altho' they were obliged to be inseparable companions. And so great were the harmony and
happiness flowing from it, that the Androgynes (for so Plato calls them) or Men-Women, became insolent upon their
prosperity, and rebelled against the Gods. To punish them for this temerity, Jupiter could contrive no better expedient, than
to divorce the male-part from the female, and make two imperfect beings of the compound, which was before so perfect. Hence
the origin of men and women, as distinct creatures. But notwithstanding this division, so lively is our remembrance of the
happiness which we enjoyed in our primæval state, that we are never at rest in this situation; but each of these halves is
continually searching thro' the whole species to find the other half, which was broken from it: And when they meet, they join
again with the greatest fondness and sympathy. But it often happens, that they are mistaken in this particular; that they take for
their half what no way corresponds to them; and that the parts do not meet nor join in with each other, as is usual in fractures.
In this case the union was soon dissolved, and each part is set loose again to hunt for its lost half, joining itself to every one
whom it meets, by way of trial, and enjoying no rest till its perfect sympathy with its partner shews, that it has at last been
successful in its endeavours.
Were I disposed to carry on this fiction of Plato, which accounts for the mutual love betwixt the sexes in so agreeable a
manner, I would do it by the following allegory.
When Jupiter had separated the male from the female, and had quelled their pride and ambition by so severe an operation, he
could not but repent him of the cruelty of his vengeance, and take compassion on poor mortals, who were now become
incapable of any repose or tranquillity. Such cravings, such anxieties, such necessities arose, as made them curse their creation,
and think existence itself a punishment. In vain had they recourse to every other occupation and amusement. In vain did they
seek after every pleasure of sense, and every refinement of reason. Nothing could fill that void, which they felt in their hearts, or
supply the loss of their partner, who was so fatally separated from them. To remedy this disorder, and to bestow some comfort,
at least, on the human race in their forlorn situation, Jupiter sent down Love and Hymen to collect the broken halves of
human kind, and piece them together in the best manner possible. These two deities found such a prompt disposition in
mankind to unite again in their primæval state, that they proceeded on their work with wonderful success for some time; till at
last, from many unlucky accidents, dissension arose betwixt them. The chief counsellor and favourite of Hymen was Care, who
was continually filling his patron's head with prospects of futurity; a settlement, family, children, servants; so that little else was
regarded in all the matches they made. On the other hand, Love had chosen Pleasure for his favourite, who was as pernicious a
counsellor as the other, and would never allow Love to look beyond the present momentary gratification, or the satisfying of the
prevailing inclination. These two favourites became, in a little time, irreconcileable enemies, and made it their chief business to
undermine each other in all their undertakings. No sooner had Love fixed upon two halves, which he was cementing together,
and forming to a close union, but Care insinuates himself, and bringing Hymen along with him, dissolves the union produced
by love, and joins each half to some other half, which he had provided for it. To be revenged of this, Pleasure creeps in upon a
pair already joined by Hymen; and calling Love to his assistance, they under hand contrive to join each half by secret links, to
halves, which Hymen was wholly unacquainted with. It was not long before this quarrel was felt in its pernicious consequences;
and such complaints arose before the throne of Jupiter, that he was obliged to summon the offending parties to appear before
him, in order to give an account of their proceedings. After hearing the pleadings on both sides, he ordered an immediate
reconcilement betwixt Love and Hymen, as the only expedient for giving happiness to mankind: And that he might be sure this
reconcilement should be durable, he laid his strict injunctions on them never to join any halves without consulting their
favourites Care and Pleasure , and obtaining the consent of both to the conjunction. Where this order is strictly observed,
the Androgyne is perfectly restored, and the human race enjoy the same happiness as in their primæval state. The seam is scarce
perceived that joins the two beings; but both of them combine to form one perfect and happy creature.

Of the Study of History.
There is nothing which I would recommend more earnestly to my female readers than the study of history, as an occupation, of
all others, the best suited both to their sex and education, much more instructive than their ordinary books of amusement, and
more entertaining than those serious compositions, which are usually to be found in their closets. Among other important
truths, which they may learn from history, they may be informed of two particulars, the knowledge of which may contribute
very much to their quiet and repose; That our sex, as well as theirs, are far from being such perfect creatures as they are apt to
imagine, and, That Love is not the only passion, which governs the male-world, but is often overcome by avarice, ambition,
vanity, and a thousand other passions. Whether they be the false representations of mankind in those two particulars, which
endear romances and novels so much to the fair sex, I know not; but must confess that I am sorry to see them have such an
aversion to matter of fact, and such an appetite for falshood. I remember I was once desired by a young beauty, for whom I had
some passion, to send her some novels and romances for her amusement in the country; but was not so ungenerous as to take
the advantage, which such a course of reading might have given me, being resolved not to make use of poisoned arms against
her. I therefore sent her Plutarch's lives, assuring her, at the same time, that there was not a word of truth in them from
beginning to end. She perused them very attentively, 'till she came to the lives of Alexander and Cæsar, whose names she had
heard of by accident; and then returned me the book, with many reproaches for deceiving her.
I may indeed be told, that the fair sex have no such aversion to history, as I have represented, provided it be secret history, and
contain some memorable transaction proper to excite their curiosity. But as I do not find that truth, which is the basis of
history, is at all regarded in those anecdotes, I cannot admit of this as a proof of their passion for that study. However this may
be, I see not why the same curiosity might not receive a more proper direction, and lead them to desire accounts of those who
lived in past ages, as well as of their cotemporaries. What is it to Cleora, whether Fulvia entertains a secret commerce
of Love with Philander or not? Has she not equal reason to be pleased, when she is informed (what is whispered about among
historians) that Cato's sister had an intrigue with Cæsar, and palmed her son, Marcus Brutus, upon her husband for his
own, tho' in reality he was her gallant's? And are not the loves of Messalina or Julia as proper subjects of discourse as any
intrigue that this city has produced of late years?
But I know not whence it comes, that I have been thus seduced into a kind of raillery against the ladies: Unless, perhaps, it
proceed from the same cause, which makes the person, who is the favourite of the company, be often the object of their goodnatured jests and pleasantries. We are pleased to address ourselves after any manner, to one who is agreeable to us; and, at the
same time, presume, that nothing will be taken amiss by a person, who is secure of the good opinion and affections of every one
present. I shall now proceed to handle my subject more seriously, and shall point out the many advantages, which flow from
the study of history, and show how well suited it is to every one, but particularly to those who are debarred the severer studies,
by the tenderness of their complexion, and the weakness of their education. The advantages found in history seem to be of three
kinds, as it amuses the fancy, as it improves the understanding, and as it strengthens virtue.
In reality, what more agreeable entertainment to the mind, than to be transported into the remotest ages of the world, and to
observe human society, in its infancy, making the first faint essays towards the arts and sciences: To see the policy of
government, and the civility of conversation refining by degrees, and every thing which is ornamental to human life advancing
towards its perfection. To remark the rise, progress, declension, and final extinction of the most flourishing empires: The
virtues, which contributed to their greatness, and the vices, which drew on their ruin. In short, to see all human race, from the
beginning of time, pass, as it were, in review before us; appearing in their true colours, without any of those disguises, which,
during their life-time, so much perplexed the judgment of the beholders. What spectacle can be imagined, so magnificent, so
various, so interesting? What amusement, either of the senses or imagination, can be compared with it? Shall those trifling
pastimes, which engross so much of our time, be preferred as more satisfactory, and more fit to engage our attention? How
perverse must that taste be, which is capable of so wrong a choice of pleasures?
But history is a most improving part of knowledge, as well as an agreeable amusement; and a great part of what we commonly
call Erudition , and value so highly, is nothing but an acquaintance with historical facts. An extensive knowledge of this kind

belongs to men of letters; but I must think it an unpardonable ignorance in persons of whatever sex or condition, not to be
acquainted with the history of their own country, together with the histories of ancient Greece and Rome. A woman may
behave herself with good manners, and have even some vivacity in her turn of wit; but where her mind is so unfurnished, 'tis
impossible her conversation can afford any entertainment to men of sense and reflection.
I must add, that history is not only a valuable part of knowledge, but opens the door to many other parts, and affords materials
to most of the sciences. And indeed, if we consider the shortness of human life, and our limited knowledge, even of what passes
in our own time, we must be sensible that we should be for ever children in understanding, were it not for this invention, which
extends our experience to all past ages, and to the most distant nations; making them contribute as much to our improvement
in wisdom, as if they had actually lain under our observation. A man acquainted with history may, in some respect, be said to
have lived from the beginning of the world, and to have been making continual additions to his stock of knowledge in every
century.
There is also an advantage in that experience which is acquired by history, above what is learned by the practice of the world,
that it brings us acquainted with human affairs, without diminishing in the least from the most delicate sentiments of virtue.
And, to tell the truth, I know not any study or occupation so unexceptionable as history in this particular. Poets can paint virtue
in the most charming colours; but, as they address themselves entirely to the passions, they often become advocates for vice.
Even philosophers are apt to bewilder themselves in the subtilty of their speculations; and we have seen some go so far as to
deny the reality of all moral distinctions. But I think it a remark worthy the attention of the speculative, that the historians have
been, almost without exception, the true friends of virtue, and have always represented it in its proper colours, however they
may have erred in their judgments of particular persons. Machiavel himself discovers a true sentiment of virtue in his history
of Florence. When he talks as a Politician, in his general reasonings, he considers poisoning, assassination and perjury, as
lawful arts of power; but when he speaks as an Historian, in his particular narrations, he shows so keen an indignation against
vice, and so warm an approbation of virtue, in many passages, that I could not forbear applying to him that remark of Horace,
That if you chace away nature, tho' with ever so great indignity, she will always return upon you. Nor is this combination of
historians in favour of virtue at all difficult to be accounted for. When a man of business enters into life and action, he is more
apt to consider the characters of men, as they have relation to his interest, than as they stand in themselves; and has his
judgment warped on every occasion by the violence of his passion. When a philosopher contemplates characters and manners in
his closet, the general abstract view of the objects leaves the mind so cold and unmoved, that the sentiments of nature have no
room to play, and he scarce feels the difference between vice and virtue. History keeps in a just medium betwixt these extremes,
and places the objects in their true point of view. The writers of history, as well as the readers, are sufficiently interested in the
characters and events, to have a lively sentiment of blame or praise; and, at the same time, have no particular interest or concern
to pervert their judgment.
Veræ voces tum demum pectore ab imo

“ Eliciuntur.Lucret.

Of the Independency of Parliament.
Political writers have established it as a maxim, that, in contriving any system of government, and fixing the several checks and
controuls of the constitution, every man ought to be supposed a knave, and to have no other end, in all his actions, than private
interest. By this interest we must govern him, and, by means of it, make him, notwithstanding his insatiable avarice and
ambition, co-operate to public good. Without this, say they, we shall in vain boast of the advantages of any constitution, and
shall find, in the end, that we have no security for our liberties or possessions, except the good-will of our rulers; that is, we shall
have no security at all.
It is, therefore, a just political maxim, that every man must be supposed a knave: Though at the same time, it appears somewhat
strange, that a maxim should be true in politics, which is false in fact. But to satisfy us on this head, we may consider, that men
are generally more honest in their private than in their public capacity, and will go greater lengths to serve a party, than when
their own private interest is alone concerned. Honour is a great check upon mankind: But where a considerable body of men act
together, this check is, in a great measure, removed; since a man is sure to be approved of by his own party, for what promotes
the common interest; and he soon learns to despise the clamours of adversaries. To which we may add, that every court or
senate is determined by the greater number of voices; so that, if self-interest influences only the majority, (as it will always do)
the whole senate follows the allurements of this separate interest, and acts as if it contained not one member, who had any
regard to public interest and liberty.
When there offers, therefore, to our censure and examination, any plan of government, real or imaginary, where the power is
distributed among several courts, and several orders of men, we should always consider the separate interest of each court, and
each order; and, if we find that, by the skilful division of power, this interest must necessarily, in its operation, concur with
public, we may pronounce that government to be wise and happy. If, on the contrary, separate interest be not checked, and be
not directed to the public, we ought to look for nothing but faction, disorder, and tyranny from such a government. In this
opinion I am justified by experience, as well as by the authority of all philosophers and politicians, both antient and modern.
How much, therefore, would it have surprised such a genius as Cicero, or Tacitus, to have been told, that, in a future age,
there should arise a very regular system of mixed government, where the authority was so distributed, that one rank, whenever it
pleased, might swallow up all the rest, and engross the whole power of the constitution. Such a government, they would say,
will not be a mixed government. For so great is the natural ambition of men, that they are never satisfied with power; and if one
order of men, by pursuing its own interest, can usurp upon every other order, it will certainly do so, and render itself, as far as
possible, absolute and uncontroulable.
But, in this opinion, experience shews they would have been mistaken. For this is actually the case with the British
constitution. The share of power, allotted by our constitution to the house of commons, is so great, that it absolutely
commands all the other parts of the government. The king's legislative power is plainly no proper check to it. For though the
king has a negative in framing laws; yet this, in fact, is esteemed of so little moment, that whatever is voted by the two houses, is
always sure to pass into a law, and the royal assent is little better than a form. The principal weight of the crown lies in the
executive power. But besides that the executive power in every government is altogether subordinate to the legislative; besides
this, I say, the exercise of this power requires an immense expence; and the commons have assumed to themselves the sole right
of granting money. How easy, therefore, would it be for that house to wrest from the crown all these powers, one after another;
by making every grant conditional, and choosing their time so well, that their refusal of supply should only distress the
government, without giving foreign powers any advantage over us? Did the house of commons depend in the same manner on
the king, and had none of the members any property but from his gift, would not he command all their resolutions, and be
from that moment absolute? As to the house of lords, they are a very powerful support to the Crown, so long as they are, in
their turn, supported by it; but both experience and reason shew, that they have no force or authority sufficient to maintain
themselves alone, without such support.
How, therefore, shall we solve this paradox? And by what means is this member of our constitution confined within the proper

limits; since, from our very constitution, it must necessarily have as much power as it demands, and can only be confined by
itself? How is this consistent with our experience of human nature? I answer, that the interest of the body is here restrained by
that of the individuals, and that the house of commons stretches not its power, because such an usurpation would be contrary to
the interest of the majority of its members. The crown has so many offices at its disposal, that, when assisted by the honest and
disinterested part of the house, it will always command the resolutions of the whole so far, at least, as to preserve the antient
constitution from danger. We may, therefore, give to this influence what name we please; we may call it by the invidious
appellations of corruption and dependence; but some degree and some kind of it are inseparable from the very nature of the
constitution, and necessary to the preservation of our mixed government.
Instead then of asserting13 absolutely, that the dependence of parliament, in every degree, is an infringement of British liberty,
the country-party should have made some concessions to their adversaries, and have only examined what was the proper degree
of this dependence, beyond which it became dangerous to liberty. But such a moderation is not to be expected in party-men of
any kind. After a concession of this nature, all declamation must be abandoned; and a calm enquiry into the proper degree of
court-influence and parliamentary dependence would have been expected by the readers. And though the advantage, in such a
controversy, might possibly remain to the country-party; yet the victory would not be so compleat as they wish for, nor would a
true patriot have given an entire loose to his zeal, for fear of running matters into a contrary extreme, by diminishing too14 far
the influence of the crown. It was, therefore, thought best to deny, that this extreme could ever be dangerous to the
constitution, or that the crown could ever have too little influence over members of parliament.
All questions concerning the proper medium between extremes are difficult to be decided; both because it is not easy to find

words proper to fix this medium, and because the good and ill, in such cases, run so gradually into each other, as even to render
our sentiments doubtful and uncertain. But there is a peculiar difficulty in the present case, which would embarrass the most
knowing and most impartial examiner. The power of the crown is always lodged in a single person, either king or minister; and
as this person may have either a greater or less degree of ambition, capacity, courage, popularity, or fortune, the power, which is
too great in one hand, may become too little in another. In pure republics, where the authority is distributed among several
assemblies or senates, the checks and controuls are more regular in their operation; because the members of such numerous
assemblies may be presumed to be always nearly equal in capacity and virtue; and it is only their number, riches, or authority,
which enter into consideration. But a limited monarchy admits not of any such stability; nor is it possible to assign to the crown
such a determinate degree of power, as will, in every hand, form a proper counterbalance to the other parts of the constitution.
This is an unavoidable disadvantage, among the many advantages, attending that species of government.

13. See Dissertation on Parties, throughout.
14. See NOTE [B].
By that influence of the crown, which I would justify, I mean only that which arises from the offices and honours that are at the disposal of the
crown. As to private bribery, it may be considered in the same light as the practice of employing spies, which is scarcely justifiable in a good
minister, and is infamous in a bad one: But to be a spy, or to be corrupted, is always infamous under all ministers, and is to be regarded as a
shameless prostitution. Polybius justly esteems the pecuniary influence of the senate and censors to be one of the regular and constitutional
weights, which preserved the balance of the Roman government. Lib. vi. cap. 15.

Whether the British Government inclines more to Absolute Monarchy, or to
a Republic.
It affords a violent prejudice against almost every science, that no prudent man, however sure of his principles, dares prophesy
concerning any event, or foretel the remote consequences of things. A physician will not venture to pronounce concerning the
condition of his patient a fortnight or month after: And still less dares a politician foretel the situation of public affairs a few
years hence. Harrington thought himself so sure of his general principle, that the balance of power depends on that of property,
that he ventured to pronounce it impossible ever to re-establish monarchy in England: But his book was scarcely published
when the king was restored; and we see, that monarchy has ever since subsisted upon the same footing as before.
Notwithstanding this unlucky example, I will venture to examine an important question, to wit, Whether

the British government inclines more to absolute monarchy, or to a republic; and in which of these two species of government it will
most probably terminate? As there seems not to be any great danger of a sudden revolution either way, I shall at least escape the
shame attending my temerity, if I should be found to have been mistaken.
Those who assert, that the balance of our government inclines towards absolute monarchy, may support their opinion by the
following reasons. That property has a great influence on power cannot possibly be denied; but yet the general maxim, that the

balance of one depends on the balance of the other, must be received with several limitations. It is evident, that much less property
in a single hand will be able to counterbalance a greater property in several; not only because it is difficult to make many persons
combine in the same views and measures; but because property, when united, causes much greater dependence, than the same
property, when dispersed. A hundred persons, of 1000l. a year a-piece, can consume all their income, and no body shall ever be
the better for them, except their servants and tradesmen, who justly regard their profits as the product of their own labour. But
a man possessed of 100,000l. a year, if he has either any generosity or any cunning, may create a great dependence by
obligations, and still a greater by expectations. Hence we may observe, that, in all free governments, any subject exorbitantly
rich has always created jealousy, even though his riches bore no proportion to those of the state. Crassus's fortune, if I
remember well, amounted only to about two millions and a half of our money; yet we find, that, though his genius was nothing
extraordinary, he was able, by means of his riches alone, to counterbalance, during his lifetime, the power of Pompey as well as
that of Cæsar, who afterwards became master of the world. The wealth of the Medici made them masters of Florence;
though, it is probable, it was not considerable, compared to the united property of that opulent republic.
These considerations are apt to make one entertain a magnificent idea of the British spirit and love of liberty; since we could
maintain our free government, during so many centuries, against our sovereigns, who, besides the power and dignity and
majesty of the crown, have always been possessed of much more property than any subject has ever enjoyed in any
commonwealth. But it may be said, that this spirit, however great, will never be able to support itself against that immense
property, which is now lodged in the king, and which is still encreasing. Upon a moderate computation, there are near three
millions a year at the disposal of the crown. The civil list amounts to near a million; the collection of all taxes to another; and
the employments in the army and navy, together with ecclesiastical preferments, to above a third million: An enormous sum,
and what may fairly be computed to be more than a thirtieth part of the whole income and labour of the kingdom. When we
add to this great property, the encreasing luxury of the nation, our proneness to corruption, together with the great power and
prerogatives of the crown, and the command of military force, there is no one but must despair of being able, without
extraordinary efforts, to support our free government much longer under these disadvantages.
On the other hand, those who maintain, that the byass of the British government leans towards a republic, may support their
opinion by specious arguments. It may be said, that, though this immense property in the crown, be joined to the dignity of
first magistrate, and to many other legal powers and prerogatives, which should naturally give it greater influence; yet it really
becomes less dangerous to liberty upon that very account. Were England a republic, and were any private man possessed of a
revenue, a third, or even a tenth part as large as that of the crown, he would very justly excite jealousy; because he would
infallibly have great authority, in the government: And such an irregular authority, not avowed by the laws, is always more
dangerous than a much greater authority, derived from them. A man, possessed of usurped power, can set no bounds to his

pretensions: His partizans have liberty to hope for every thing in his favour: His enemies provoke his ambition, with his fears,
by the violence of their opposition: And the government being thrown into a ferment, every corrupted humour in the state
naturally gathers to him. On the contrary, a legal authority, though great, has always some bounds, which terminate both the
hopes and pretensions of the person possessed of it: The laws must have provided a remedy against its excesses: Such an eminent
magistrate has much to fear, and little to hope from his usurpations: And as his legal authority is quietly submitted to, he has
small temptation and small opportunity of extending it farther. Besides, it happens, with regard to ambitious aims and projects,
what may be observed with regard to sects of philosophy and religion. A new sect excites such a ferment, and is both opposed
and defended with such vehemence, that it always spreads faster, and multiplies its partizans with greater rapidity, than any old
established opinion, recommended by the sanction of the laws and of antiquity. Such is the nature of novelty, that, where any
thing pleases, it becomes doubly agreeable, if new; but if it displeases, it is doubly displeasing, upon that very account. And, in
most cases, the violence of enemies is favourable to ambitious projects, as well as the zeal of partizans.
It may farther be said, that, though men be much governed by interest; yet even interest itself, and all human affairs, are entirely
governed by opinion. Now, there has been a sudden and sensible change in the opinions of men within these last fifty years, by
the progress of learning and of liberty. Most people, in this island, have divested themselves of all superstitious reverence to
names and authority: The clergy have much lost their credit: Their pretensions and doctrines have been ridiculed; and even
religion can scarcely support itself in the world. The mere name of king commands little respect; and to talk of a king as GOD's
vicegerent on earth, or to give him any of those magnificent titles, which formerly dazzled mankind, would but excite laughter
in every one. Though the crown, by means of its large revenue, may maintain its authority in times of tranquillity, upon private
interest and influence; yet, as the least shock or convulsion must break all these interests to pieces, the royal power, being no
longer supported by the settled principles and opinions of men, will immediately dissolve. Had men been in the same
disposition at the revolution, as they are at present, monarchy would have run a great risque of being entirely lost in this island.
Durst I venture to deliver my own sentiments amidst these opposite arguments, I would assert, that, unless there happen some
extraordinary convulsion, the power of the crown, by means of its large revenue, is rather upon the encrease; though, at the
same time I own, that its progress seems very slow, and almost insensible. The tide has run long, and with some rapidity, to the
side of popular government, and is just beginning to turn towards monarchy.
It is well known, that every government must come to a period, and that death is unavoidable to the political as well as to the
animal body. But, as one kind of death may be preferable to another, it may be enquired, whether it be more desirable for
the British constitution to terminate in a popular government, or in absolute monarchy? Here I would frankly declare, that,
though liberty be preferable to slavery, in almost every case; yet I should rather wish to see an absolute monarch than a republic
in this island. For, let us consider, what kind of republic we have reason to expect. The question is not concerning any fine
imaginary republic, of which a man may form a plan in his closet. There is no doubt, but a popular government may be
imagined more perfect than absolute monarchy, or even than our present constitution. But what reason have we to expect that
any such government will ever be established in Great Britain, upon the dissolution of our monarchy? If any single person
acquire power enough to take our constitution to pieces, and put it up a-new, he is really an absolute monarch; and we have
already had an instance of this kind, sufficient to convince us, that such a person will never resign his power, or establish any
free government. Matters, therefore, must be trusted to their natural progress and operation; and the house of commons,
according to its present constitution, must be the only legislature in such a popular government. The inconveniencies attending
such a situation of affairs, present themselves by thousands. If the house of commons, in such a case, ever dissolve itself, which
is not to be expected, we may look for a civil war every election. If it continue itself, we shall suffer all the tyranny of a faction,
subdivided into new factions. And, as such a violent government cannot long subsist, we shall, at last, after many convulsions,
and civil wars, find repose in absolute monarchy, which it would have been happier for us to have established peaceably from
the beginning. Absolute monarchy, therefore, is the easiest death, the true Euthanasia of the British constitution.
Thus, if we have reason to be more jealous of monarchy, because the danger is more imminent from that quarter; we have also
reason to be more jealous of popular government, because that danger is more terrible. This may teach us a lesson of moderation
in all our political controversies.

Of Parties in General.
Of all men, that distinguish themselves by memorable atchievements, the first place of honour seems due to Legislators and
founders of states, who transmit a system of laws and institutions to secure the peace, happiness, and liberty of future
generations. The influence of useful inventions in the arts and sciences may, perhaps, extend farther than that of wise laws,
whose effects are limited both in time and place; but the benefit arising from the former, is not so sensible as that which results
from the latter. Speculative sciences do, indeed, improve the mind; but this advantage reaches only to a few persons, who have
leisure to apply themselves to them. And as to practical arts, which encrease the commodities and enjoyments of life, it is well
known, that men's happiness consists not so much in an abundance of these, as in the peace and security with which they
possess them; and those blessings can only be derived from good government. Not to mention, that general virtue and good
morals in a state, which are so requisite to happiness, can never arise from the most refined precepts of philosophy, or even the
severest injunctions of religion; but must proceed entirely from the virtuous education of youth, the effect of wise laws and
institutions. I must, therefore, presume to differ from Lord Bacon in this particular, and must regard antiquity as somewhat
unjust in its distribution of honours, when it made gods of all the inventors of useful arts, such as Ceres, Bacchus,
Æsculapius; and dignify legislators, such as Romulus and Theseus, only with the appellation of demigods and heroes.
As much as legislators and founders of states ought to be honoured and respected among men, as much ought the founders of
sects and factions to be detested and hated; because the influence of faction is directly contrary to that of laws. Factions subvert
government, render laws impotent, and beget the fiercest animosities among men of the same nation, who ought to give mutual
assistance and protection to each other. And what should render the founders of parties more odious is, the difficulty of
extirpating these weeds, when once they have taken root in any state. They naturally propagate themselves for many centuries,
and seldom end but by the total dissolution of that government, in which they are sown. They are, besides, plants which grow
most plentifully in the richest soil; and though absolute governments be not wholly free from them, it must be confessed, that
they rise more easily, and propagate themselves faster in free governments, where they always infect the legislature itself, which
alone could be able, by the steady application of rewards and punishments, to eradicate them.
Factions may be divided into Personal and Real; that is, into factions, founded on personal friendship or animosity among
such as compose the contending parties, and into those founded on some real difference of sentiment or interest. The reason of
this distinction is obvious; though I must acknowledge, that parties are seldom found pure and unmixed, either of the one kind
or the other. It is not often seen, that a government divides into factions, where there is no difference in the views of the
constituent members, either real or apparent, trivial or material: And in those factions, which are founded on the most real and
most material difference, there is always observed a great deal of personal animosity or affection. But notwithstanding this
mixture, a party may be denominated either personal or real, according to that principle which is predominant, and is found to
have the greatest influence.
Personal factions arise most easily in small republics. Every domestic quarrel, there, becomes an affair of state. Love, vanity,
emulation, any passion, as well as ambition and resentment, begets public division. The Neri and Bianchi of Florence, the
Fregosi and Adorni of Genoa, the Colonesi and Orsini of modern Rome, were parties of this kind.
Men have such a propensity to divide into personal factions, that the smallest appearance of real difference will produce them.
What can be imagined more trivial than the difference between one colour of livery and another in horse races? Yet this
difference begat two most inveterate factions in the Greek empire, the Prasini and Veneti, who never suspended their
animosities, till they ruined that unhappy government.
We find in the Roman history a remarkable dissension between two tribes, the Pollia and Papiria, which continued for the
space of near three hundred years, and discovered itself in their suffrages at every election of magistrates15. This faction was the
more remarkable, as it could continue for so long a tract of time; even though it did not spread itself, nor draw any of the other
tribes into a share of the quarrel. If mankind had not a strong propensity to such divisions, the indifference of the rest of the
community must have suppressed this foolish animosity, that had not any aliment of new benefits and injuries, of general

sympathy and antipathy, which never fail to take place, when the whole state is rent into two equal factions.
Nothing is more usual than to see parties, which have begun upon a real difference, continue even after that difference is lost.
When men are once inlisted on opposite sides, they contract an affection to the persons with whom they are united, and an
animosity against their antagonists: And these passions they often transmit to their posterity. The real difference between Guelf
and Ghibbelline was long lost in Italy, before these factions were extinguished. The Guelfs adhered to the pope, the
Ghibbellines to the emperor; yet the family of Sforza, who were in alliance with the emperor, though they were Guelfs,
being expelled Milan by the king16 of France, assisted by Jacomo Trivulzio and the Ghibbellines, the pope concurred
with the latter, and they formed leagues with the pope against the emperor.
The civil wars which arose some few years ago in Morocco, between the blacks and whites, merely on account of their
complexion, are founded on a pleasant difference. We laugh at them; but I believe, were things rightly examined, we afford
much more occasion of ridicule to the Moors. For, what are all the wars of religion, which have prevailed in this polite and
knowing part of the world? They are certainly more absurd than the Moorish civil wars. The difference of complexion is a
sensible and a real difference: But the controversy about an article of faith, which is utterly absurd and unintelligible, is not a
difference in sentiment, but in a few phrases and expressions, which one party accepts of, without understanding them; and the
other refuses in the same manner.

Real factions may be divided into those from interest, from principle, and from affection. Of all factions, the first are the most
reasonable, and the most excusable. Where two orders of men, such as the nobles and people, have a distinct authority in a
government, not very accurately balanced and modelled, they naturally follow a distinct interest; nor can we reasonably expect a
different conduct, considering that degree of selfishness implanted in human nature. It requires great skill in a legislator to
prevent such parties; and many philosophers are of opinion, that this secret, like the grand elixir, or perpetual motion, may amuse
men in theory, but can never possibly be reduced to practice. In despotic governments, indeed, factions often do not appear;
but they are not the less real; or rather, they are more real and more pernicious, upon that very account. The distinct orders of
men, nobles and people, soldiers and merchants, have all a distinct interest; but the more powerful oppresses the weaker with
impunity, and without resistance; which begets a seeming tranquillity in such governments.
There has been an attempt in England to divide the landed and trading part of the nation; but without success. The interests of
these two bodies are not really distinct, and never will be so, till our public debts encrease to such a degree, as to become
altogether oppressive and intolerable.
Parties from principle, especially abstract speculative principle, are known only to modern times, and are, perhaps, the most
extraordinary and unaccountable phænomenon, that has yet appeared in human affairs. Where different principles beget a
contrariety of conduct, which is the case with all different political principles, the matter may be more easily explained. A man,
who esteems the true right of government to lie in one man, or one family, cannot easily agree with his fellow-citizen, who
thinks that another man or family is possessed of this right. Each naturally wishes that right may take place, according to his
own notions of it. But where the difference of principle is attended with no contrariety of action, but every one may follow his
own way, without interfering with his neighbour, as happens in all religious controversies; what madness, what fury can beget
such unhappy and such fatal divisions?
Two men travelling on the highway, the one east, the other west, can easily pass each other, if the way be broad enough: But
two men, reasoning upon opposite principles of religion, cannot so easily pass, without shocking; though one should think, that
the way were also, in that case, sufficiently broad, and that each might proceed, without interruption, in his own course. But
such is the nature of the human mind, that it always lays hold on every mind that approaches it; and as it is wonderfully
fortified by an unanimity of sentiments, so is it shocked and disturbed by any contrariety. Hence the eagerness, which most
people discover in a dispute; and hence their impatience of opposition, even in the most speculative and indifferent opinions.
This principle, however frivolous it may appear, seems to have been the origin of all religious wars and divisions. But as this

principle is universal in human nature, its effects would not have been confined to one age, and to one sect of religion, did it
not there concur with other more accidental causes, which raise it to such a height, as to produce the greatest misery and
devastation. Most religions of the ancient world arose in the unknown ages of government, when men were as yet barbarous
and uninstructed, and the prince, as well as peasant, was disposed to receive, with implicit faith, every pious tale or fiction,
which was offered him. The magistrate embraced the religion of the people, and entering cordially into the care of sacred
matters, naturally acquired an authority in them, and united the ecclesiastical with the civil power. But the Christian religion
arising, while principles directly opposite to it were firmly established in the polite part of the world, who despised the nation
that first broached this novelty; no wonder, that, in such circumstances, it was but little countenanced by the civil magistrate,
and that the priesthood was allowed to engross all the authority in the new sect. So bad a use did they make of this power, even
in those early times, that the primitive persecutions may, perhaps, in part17, be ascribed to the violence instilled by them into
their followers. And the same principles of priestly government continuing, after Christianity became the established religion,
they have engendered a spirit of persecution, which has ever since been the poison of human society, and the source of the most
inveterate factions in every government. Such divisions, therefore, on the part of the people, may justly be esteemed factions of

principle; but, on the part of the priests, who are the prime movers, they are really factions ofinterest.
There is another cause (beside the authority of the priests, and the separation of the ecclesiastical and civil powers) which has
contributed to render Christendom the scene of religious wars and divisions. Religions, that arise in ages totally ignorant and
barbarous, consist mostly of traditional tales and fictions, which may be different in every sect, without being contrary to each
other; and even when they are contrary, every one adheres to the tradition of his own sect, without much reasoning or
disputation. But as philosophy was widely spread over the world, at the time when Christianity arose, the teachers of the new
sect were obliged to form a system of speculative opinions; to divide, with some accuracy, their articles of faith; and to explain,
comment, confute, and defend with all the subtilty of argument and science. Hence naturally arose keenness in dispute, when
the Christian religion came to be split into new divisions and heresies: And this keenness assisted the priests in their policy, of
begetting a mutual hatred and antipathy among their deluded followers. Sects of philosophy, in the ancient world, were more
zealous than parties of religion; but in modern times, parties of religion are more furious and enraged than the most cruel
factions that ever arose from interest and ambition.
I have mentioned parties from affection as a kind of real parties, beside those from interest and principle. By parties from
affection, I understand those which are founded on the different attachments of men towards particular families and persons,
whom they desire to rule over them. These factions are often very violent; though, I must own, it may seem unaccountable, that
men should attach themselves so strongly to persons, with whom they are no wise acquainted, whom perhaps they never saw,
and from whom they never received, nor can ever hope for any favour. Yet this we often find to be the case, and even with men,
who, on other occasions, discover no great generosity of spirit, nor are found to be easily transported by friendship beyond their
own interest. We are apt to think the relation between us and our sovereign very close and intimate. The splendour of majesty
and power bestows an importance on the fortunes even of a single person. And when a man's good-nature does not give him
this imaginary interest, his ill-nature will, from spite and opposition to persons whose sentiments are different from his own.

15. As this fact has not been much observed by antiquaries or politicians, I shall deliver it in the words of theRoman historian. Populus
Tusculanus cum conjugibus ac liberis Romam venit: Ea multitudo, veste mutata, & specie reorum tribus circuit, genibus se omnium advolvens.

Plus itaque misericordia ad pœnæ veniam impetrandam, quam causa ad crimen purgandum valuit. Tribus omnes præter Polliam , antiquarunt
legem. Polliæ sententia fuit, puberes verberatos necari, liberos conjugesque sub corona lege belli venire: Memoriamque ejus iræ Tusculanis
in pœnæ tam atrocis auctores mansisse ad patris ætatem constat; nec quemquam fere ex Pollia tribu candidatum Papiram ferre solitam, T.
Livii, lib. 8. The Castelani and Nicolloti are two mobbish factions in Venice, who frequently box together, and then lay aside their
quarrels presently.
16. Lewis XII.
17. See NOTE [C].
I say, in part; For it is a vulgar error to imagine, that the ancients were as great friends to toleration as theEnglish or Dutch are at present.
The laws against external superstition, amongst the Romans, were as anciente as the time of the twelve tables; and theJews as well as
Christians were sometimes punished by them; though, in general, these laws were not rigorously executed. Immediately after the conquest of
Gaul, they forbad all but the natives to be initiated into the religion of theDruids; and this was a kind of persecution. In about a century after

this conquest, the emperor, Claudius, quite abolished that superstition by penal laws; which would have been a very grievous persecution, if
the imitation of the Roman manners had not, before-hand, weaned the Gauls from their ancient prejudices. Suetonius in vita Claudii. Pliny
ascribes the abolition of the Druidical superstitions to Tiberius, probably because that emperor had taken some steps towards restraining them
(lib. xxx. cap. i.). This is an instance of the usual caution and moderation of the Romans in such cases; and very different from their violent and
sanguinary method of treating the Christians. Hence we may entertain a suspicion, that those furious persecutions ofChristianity were in some
measure owing to the imprudent zeal and bigotry of the first propagators of that sect; and Ecclesiastical history affords us many reasons to
confirm this suspicion.

Of the Parties of Great Britain.
Were the British government proposed as a subject of speculation, one would immediately perceive in it a source of division
and party, which it would be almost impossible for it, under any administration, to avoid. The just balance between the
republican and monarchical part of our constitution is really, in itself, so extremely delicate and uncertain, that, when joined to
men's passions and prejudices, it is impossible but different opinions must arise concerning it, even among persons of the best
understanding. Those of mild tempers, who love peace and order, and detest sedition and civil wars, will always entertain more
favourable sentiments of monarchy, than men of bold and generous spirits, who are passionate lovers of liberty, and think no
evil comparable to subjection and slavery. And though all reasonable men agree in general to preserve our mixed government;
yet, when they come to particulars, some will incline to trust greater powers to the crown, to bestow on it more influence, and
to guard against its encroachments with less caution, than others who are terrified at the most distant approaches of tyranny and
despotic power. Thus are there parties of Principle involved in the very nature of our constitution, which may properly enough
be denominated those of Court and Country. The strength and violence of each of these parties will much depend upon the
particular administration. An administration may be so bad, as to throw a great majority into the opposition; as a good
administration will reconcile to the court many of the most passionate lovers of liberty. But however the nation may fluctuate
between them, the parties themselves will always subsist, so long as we are governed by a limited monarchy.
But, besides this difference of Principle , those parties are very much fomented by a difference of Interest, without which they
could scarcely ever be dangerous or violent. The crown will naturally bestow all trust and power upon those, whose principles,
real or pretended, are most favourable to monarchical government; and this temptation will naturally engage them to go greater
lengths than their principles would otherwise carry them. Their antagonists, who are disappointed in their ambitious aims,
throw themselves into the party whose sentiments incline them to be most jealous of royal power, and naturally carry those
sentiments to a greater height than sound politics will justify. Thus Court and Country, which are the genuine offspring of
the British government, are a kind of mixed parties, and are influenced both by principle and by interest. The heads of the
factions are commonly most governed by the latter motive; the inferior members of them by the former.
As to ecclesiastical parties; we may observe, that, in all ages of the world, priests have been enemies to liberty; and it is certain,
that this steady conduct of theirs must have been founded on fixed reasons of interest and ambition. Liberty of thinking, and of
expressing our thoughts, is always fatal to priestly power, and to those pious frauds, on which it is commonly founded; and, by
an infallible connexion, which prevails among all kinds of liberty, this privilege can never be enjoyed, at least has never yet been
enjoyed, but in a free government. Hence it must happen, in such a constitution as that of Great Britain, that the established
clergy, while things are in their natural situation, will always be of the Court-party; as, on the contrary, dissenters of all kinds will
be of the Country-party; since they can never hope for that toleration, which they stand in need of, but by means of our free
government. All princes, that have aimed at despotic power, have known of what importance it was to gain the established
clergy: As the clergy, on their part, have shewn a great facility in entering into the views of such princes18. Gustavus Vaza was,
perhaps, the only ambitious monarch, that ever depressed the church, at the same time that he discouraged liberty. But the
exorbitant power of the bishops in Sweden, who, at that time, overtopped the crown itself, together with their attachment to a
foreign family, was the reason of his embracing such an unusual system of politics.
This observation, concerning the propensity of priests to the government of a single person, is not true with regard to one sect
only. The Presbyterian and Calvinistic clergy in Holland were professed friends to the family of Orange; as the Arminians,
who were esteemed heretics, were of the Louvestein faction, and zealous for liberty. But if a prince have the choice of both, it
is easy to see, that he will prefer the episcopal to the presbyterian form of government, both because of the greater affinity
between monarchy and episcopacy, and because of the facility, which he will find, in such a government, of ruling the clergy, by
means of their ecclesiastical superiors19.
If we consider the first rise of parties in England, during the great rebellion, we shall observe, that it was conformable to this
general theory, and that the species of government gave birth to them, by a regular and infallible operation.
The English constitution, before that period, had lain in a kind of confusion; yet so, as that the subjects possessed many noble

privileges, which, though not exactly bounded and secured by law, were universally deemed, from long possession, to belong to
them as their birth-right. An ambitious, or rather a misguided, prince arose, who deemed all these privileges to be concessions of
his predecessors, revokeable at pleasure; and, in prosecution of this principle, he openly acted in violation of liberty, during the
course of several years. Necessity, at last, constrained him to call a parliament: The spirit of liberty arose and spread itself: The
prince, being without any support, was obliged to grant every thing required of him: And his enemies, jealous and implacable,
set no bounds to their pretensions. Here then began those contests, in which it was no wonder, that men of that age were
divided into different parties; since, even at this day, the impartial are at a loss to decide concerning the justice of the quarrel.
The pretensions of the parliament, if yielded to, broke the balance of the constitution, by rendering the government almost
entirely republican. If not yielded to, the nation was, perhaps, still in danger of absolute power, from the settled principles and
inveterate habits of the king, which had plainly appeared in every concession that he had been constrained to make to his
people. In this question, so delicate and uncertain, men naturally fell to the side which was most conformable to their usual
principles; and the more passionate favourers of monarchy declared for the king, as the zealous friends of liberty sided with the
parliament. The hopes of success being nearly equal on both sides, interest had no general influence in this contest: So
that Round-head and Cavalier were merely parties of principle; neither of which disowned either monarchy or liberty; but
the former party inclined most to the republican part of our government, the latter to the monarchical. In this respect, they
may be considered as court and country-party, enflamed into a civil war, by an unhappy concurrence of circumstances, and by
the turbulent spirit of the age. The commonwealth's men, and the partizans of absolute power, lay concealed in both parties,
and formed but an inconsiderable part of them.
The clergy had concurred with the king's arbitrary designs; and, in return, were allowed to persecute their adversaries, whom
they called heretics and schismatics. The established clergy were episcopal; the non-conformists presbyterian: So that all things
concurred to throw the former, without reserve, into the king's party; and the latter into that of the parliament.
Every one knows the event of this quarrel; fatal to the king first, to the parliament afterwards. After many confusions and
revolutions, the royal family was at last restored, and the ancient government re-established. Charles II. was not made wiser by
the example of his father; but prosecuted the same measures, though at first, with more secrecy and caution. New parties arose,
under the appellation of Whig and Tory, which have continued ever since to confound and distract our government. To
determine the nature of these parties is, perhaps, one of the most difficult problems, that can be met with, and is a proof that
history may contain questions, as uncertain as any to be found in the most abstract sciences. We have seen the conduct of the
two parties, during the course of seventy years, in a vast variety of circumstances, possessed of power, and deprived of it, during
peace, and during war: Persons, who profess themselves of one side or other, we meet with every hour, in company, in our
pleasures, in our serious occupations: We ourselves are constrained, in a manner, to take party; and living in a country of the
highest liberty, every one may openly declare all his sentiments and opinions: Yet are we at a loss to tell the nature, pretensions,
and principles of the different factions.
When we compare the parties of Whig and Tory with those of Round-head and Cavalier, the most obvious difference, that
appears between them, consists in the principles of passive obedience, and indefeasible right, which were but little heard of among
the Cavaliers, but became the universal doctrine, and were esteemed the true characteristic of a Tory. Were these principles
pushed into their most obvious consequences, they imply a formal renunciation of all our liberties, and an avowal of absolute
monarchy; since nothing can be a greater absurdity than a limited power, which must not be resisted, even when it exceeds its
limitations. But as the most rational principles are often but a weak counterpoise to passion; it is no wonder that these absurd
principlesh were found too weak for that effect. The Tories, as men, were enemies to oppression; and also as Englishmen,
they were enemies to arbitrary power. Their zeal for liberty, was, perhaps, less fervent than that of their antagonists; but was
sufficient to make them forget all their general principles, when they saw themselves openly threatened with a subversion of the
ancient government. From these sentiments arose the revolution; an event of mighty consequence, and the firmest foundation
of British liberty. The conduct of the Tories, during that event, and after it, will afford us a true insight into the nature of
that party.
In the first place, they appear to have had the genuine sentiments of Britons in their affection for liberty, and in their

determined resolution not to sacrifice it to any abstract principle whatsoever, or to any imaginary rights of princes. This part of
their character might justly have been doubted of before the revolution, from the obvious tendency of their avowed principles,
and from theiri compliances with a court, which seemed to make little secret of its arbitrary designs. The revolution shewed them
to have been, in this respect, nothing, but a genuine court-party, such as might be expected in a British government: That
is, Lovers of liberty, but greater lovers of monarchy. It must, however, be confessed, that they carried their monarchical principles
farther, even in practice, but more so in theory, than was, in any degree, consistent with a limited government.

Secondly, Neither their principles nor affections concurred, entirely or heartily, with the settlement made at the revolution, or
with that which has since taken place. This part of their character may seem opposite to the former; since any other settlement,
in those circumstances of the nation, must probably have been dangerous, if not fatal to liberty. But the heart of man is made to
reconcile contradictions; and this contradiction is not greater than that between passive obedience, and the resistance employed at
the revolution. A Tory, therefore, since the revolution, may be defined in a few words, to be a lover of monarchy, though without

abandoning liberty; and a partizan of the family of Stuart. As a Whig may be defined to be a lover of liberty though without
renouncing monarchy; and a friend to the settlement in the Protestant line.
These different views, with regard to the settlement of the crown, were accidental, but natural additions to the principles of
the court and country parties, which are the genuine divisions in the British government. A passionate lover of monarchy is apt
to be displeased at any change of the succession; as savouring too much of a commonwealth: A passionate lover of liberty is apt
to think that every part of the government ought to be subordinate to the interests of liberty.
Some, who will not venture to assert, that the real difference between Whig and Tory was lost at the revolution, seem inclined
to think, that the difference is now abolished, and that affairs are so far returned to their natural state, that there are at present
no other parties among us but court and country; that is, men, who, by interest or principle, are attached either to monarchy or
liberty. The Tories have been so long obliged to talk in the republican stile, that they seem to have made converts of
themselves by their hypocrisy, and to have embraced the sentiments, as well as language of their adversaries. There are, however,
very considerable remains of that party in England, with all their old prejudices; and a proof that court and country are not our
only parties, is, that almost all the dissenters side with the court, and the lower clergy, at least, of the church of England, with
the opposition. This may convince us, that some biass still hangs upon our constitution, some extrinsic weight, which turns it
from its natural course, and causes a confusion in our parties 20.

18. Judæi sibi ipsi reges imposuere; qui mobilitate vulgi expulsi, resumpta per arma dominatione; fugas civium, urbium eversiones, fratrum,
conjugum, parentum neces, aliaque solita regibus ausi, superstitionem fovebant; quia honor sacerdotii firmamentum potentiæ
assumebatur. Tacit. hist. lib. v.
19. Populi imperium juxta libertatem: paucorum dominatio regiæ libidini proprior est. Tacit. Ann. lib. vi.
20. Some of the opinions delivered in these Essays, with regard to the public transactions in the last century, the Author, on more accurate
examination, found reason to retract in his History of Great Britain. And as he would not enslave himself to the systems of either party, neither
would he fetter his judgment by his own preconceived opinions and principles; nor is he ashamed to acknowledge his mistakes. These mistakes
were indeed, at that time, almost universal in this kingdom.

Of Superstition and Enthusiasm.
That the corruption of the best things produces the worst, is grown into a maxim, and is commonly proved, among other instances,
by the pernicious effects of superstition and enthusiasm, the corruptions of true religion.
These two species of false religion, though both pernicious, are yet of a very different, and even of a contrary nature. The mind
of man is subject to certain unaccountable terrors and apprehensions, proceeding either from the unhappy situation of private
or public affairs, from ill health, from a gloomy and melancholy disposition, or from the concurrence of all these circumstances.
In such a state of mind, infinite unknown evils are dreaded from unknown agents; and where real objects of terror are wanting,
the soul, active to its own prejudice, and fostering its predominant inclination, finds imaginary ones, to whose power and
malevolence it sets no limits. As these enemies are entirely invisible and unknown, the methods taken to appease them are
equally unaccountable, and consist in ceremonies, observances, mortifications, sacrifices, presents, or in any practice, however
absurd or frivolous, which either folly or knavery recommends to a blind and terrified credulity. Weakness, fear, melancholy,
together with ignorance, are, therefore, the true sources of Superstition.
But the mind of man is also subject to an unaccountable elevation and presumption, arising from prosperous success, from
luxuriant health, from strong spirits, or from a bold and confident disposition. In such a state of mind, the imagination swells
with great, but confused conceptions, to which no sublunary beauties or enjoyments can correspond. Every thing mortal and
perishable vanishes as unworthy of attention. And a full range is given to the fancy in the invisible regions or world of spirits,
where the soul is at liberty to indulge itself in every imagination, which may best suit its present taste and disposition. Hence
arise raptures, transports, and surprising flights of fancy; and confidence and presumption still encreasing, these raptures, being
altogether unaccountable, and seeming quite beyond the reach of our ordinary faculties, are attributed to the immediate
inspiration of that Divine Being, who is the object of devotion. In a little time, the inspired person comes to regard himself as a
distinguished favourite of the Divinity; and when this frenzy once takes place, which is the summit of enthusiasm, every whimsy
is consecrated: Human reason, and even morality are rejected as fallacious guides: And the fanatic madman delivers himself
over, blindly, and without reserve, to the supposed illapses of the spirit, and to inspiration from above. Hope, pride,
presumption, a warm imagination, together with ignorance, are, therefore, the true sources of Enthusiasm.
These two species of false religion might afford occasion to many speculations; but I shall confine myself, at present, to a few
reflections concerning their different influence on government and society.
My first reflection is, That superstition is favourable to priestly power, and enthusiasm not less or rather more contrary to it, than

sound reason and philosophy. As superstition is founded on fear, sorrow, and a depression of spirits, it represents the man to
himself in such despicable colours, that he appears unworthy, in his own eyes, of approaching the divine presence, and naturally
has recourse to any other person, whose sanctity of life, or, perhaps, impudence and cunning, have made him be supposed more
favoured by the Divinity. To him the superstitious entrust their devotions: To his care they recommend their prayers, petitions,
and sacrifices: And by his means, they hope to render their addresses acceptable to their incensed Deity. Hence the origin of
Priests, who may justly be regarded as an invention of a timorous and abject superstition, which, ever diffident of itself, dares
not offer up its own devotions, but ignorantly thinks to recommend itself to the Divinity, by the mediation of his supposed
friends and servants. As superstition is a considerable ingredient in almost all religions, even the most fanatical; there being
nothing but philosophy able entirely to conquer these unaccountable terrors; hence it proceeds, that in almost every sect of
religion there are priests to be found: But the stronger mixture there is of superstition, the higher is the authority of the
priesthood.
On the other hand, it may be observed, that all enthusiasts have been free from the yoke of ecclesiastics, and have expressed
great independence in their devotion; with a contempt of forms, ceremonies, and traditions. The quakers are the most egregious,
though, at the same time, the most innocent enthusiasts that have yet been known; and are, perhaps, the only sect, that have
never admitted priests amongst them. The independents, of all the English sectaries, approach nearest to the quakers in
fanaticism, and in their freedom from priestly bondage. The presbyterians follow after, at an equal distance in both particulars.

In short this observation is founded in experience; and will also appear to be founded in reason, if we consider, that, as
enthusiasm arises from a presumptuous pride and confidence, it thinks itself sufficiently qualified to approach the Divinity,
without any human mediator. Its rapturous devotions are so fervent, that it even imagines itself actually to approach him by the
way of contemplation and inward converse; which makes it neglect all those outward ceremonies and observances, to which the
assistance of the priests appears so requisite in the eyes of their superstitious votaries. The fanatic consecrates himself, and
bestows on his own person a sacred character, much superior to what forms and ceremonious institutions can confer on any
other.
My second reflection with regard to these species of false religion is, that religions, which partake of enthusiasm are, on their first

rise, more furious and violent than those which partake of superstition; but in a little time become more gentle and moderate. The
violence of this species of religion, when excited by novelty, and animated by opposition, appears from numberless instances; of
the anabaptists in Germany, the camisars in France, the levellers and other fanatics in England, and the covenanters in
Scotland. Enthusiasm being founded on strong spirits, and a presumptuous boldness of character, it naturally begets the most
extreme resolutions; especially after it rises to that height as to inspire the deluded fanatic with the opinion of divine
illuminations, and with a contempt for the common rules of reason, morality, and prudence.
It is thus enthusiasm produces the most cruel disorders in human society; but its fury is like that of thunder and tempest, which
exhaust themselves in a little time, and leave the air more calm and serene than before. When the first fire of enthusiasm is
spent, men naturally, in all fanatical sects, sink into the greatest remissness and coolness in sacred matters; there being no body
of men among them, endowed with sufficient authority, whose interest is concerned to support the religious spirit: No rites, no
ceremonies, no holy observances, which may enter into the common train of life, and preserve the sacred principles from
oblivion. Superstition, on the contrary, steals in gradually and insensibly; renders men tame and submissive; is acceptable to the
magistrate, and seems inoffensive to the people: Till at last the priest, having firmly established his authority, becomes the
tyrant and disturber of human society, by his endless contentions, persecutions, and religious wars. How smoothly did the
Romish church advance in her acquisition of power? But into what dismal convulsions did she throw allEurope, in order to
maintain it? On the other hand, our sectaries, who were formerly such dangerous bigots, are now become very free reasoners;
and the quakers seem to approach nearly the only regular body of deists in the universe, the literati, or the disciples of
Confucius in China21.
My third observation on this head is, that superstition is an enemy to civil liberty, and enthusiasm a friend to it. As superstition
groans under the dominion of priests, and enthusiasm is destructive of all ecclesiastical power, this sufficiently accounts for the
present observation. Not to mention, that enthusiasm, being the infirmity of bold and ambitious tempers, is naturally
accompanied with a spirit of liberty; as superstition, on the contrary, renders men tame and abject, and fits them for slavery. We
learn from English history, that, during the civil wars, the independents and deists, though the most opposite in their religious
principles; yet were united in their political ones, and were alike passionate for a commonwealth. And since the origin of whig
and tory, the leaders of the whigs have either been deists or profest latitudinarians in their principles; that is, friends to toleration,
and indifferent to any particular sect of christians: While the sectaries, who have all a strong tincture of enthusiasm, have always,
without exception, concurred with that party, in defence of civil liberty. The resemblance in their superstitions long united the
high-church tories, and the Roman catholics, in support of prerogative and kingly power; though experience of the tolerating
spirit of the whigs seems of late to have reconciled the catholics to that party.
The molinists and jansenists in France have a thousand unintelligible disputes, which are not worthy the reflection of a man of
sense: But what principally distinguishes these two sects, and alone merits attention, is the different spirit of their religion. The

molinists conducted by the jesuits, are great friends to superstition, rigid observers of external forms and ceremonies, and devoted
to the authority of the priests, and to tradition. The jansenists are enthusiasts, and zealous promoters of the passionate devotion,
and of the inward life; little influenced by authority; and, in a word, but half catholics. The consequences are exactly
conformable to the foregoing reasoning. The jesuits are the tyrants of the people, and the slaves of the court: And the jansenists
preserve alive the small sparks of the love of liberty, which are to be found in the French nation.

21. The Chinese Literati have no priests or ecclesiastical establishment.

Of Avarice.
'Tis easy to observe, that comic writers exaggerate every character, and draw their fop, or coward with stronger features than are
any where to be met with in nature. This moral kind of painting for the stage has been often compared to the painting for
cupolas and cielings, where the colours are over-charged, and every part is drawn excessively large, and beyond nature. The
figures seem monstrous and disproportioned, when seen too nigh; but become natural and regular, when set at a distance, and
placed in that point of view, in which they are intended to be surveyed. For a like reason, when characters are exhibited in
theatrical representations, the want of reality removes, in a manner, the personages; and rendering them more cold and
unentertaining, makes it necessary to compensate, by the force of colouring, what they want in substance. Thus we find in
common life, that when a man once allows himself to depart from truth in his narrations, he never can keep within the bounds
of probability; but adds still some new circumstance to render his stories more marvellous, and to satisfy his imagination. Two
men in buckram suits became eleven to Sir John Falstaff before the end of his story.
There is only one vice, which may be found in life with as strong features, and as high a colouring as needs be employed by any
satyrist or comic poet; and that is Avarice. Every day we meet with men of immense fortunes, without heirs, and on the very
brink of the grave, who refuse themselves the most common necessaries of life, and go on heaping possessions on possessions,
under all the real pressures of the severest poverty. An old usurer, says the story, lying in his last agonies, was presented by the
priest with the crucifix to worship. He opens his eyes a moment before he expires, considers the crucifix, and cries, These jewels

are not true; I can only lend ten pistoles upon such a pledge. This was probably the invention of some epigrammatist; and yet every
one, from his own experience, may be able to recollect almost as strong instances of perseverance in avarice. 'Tis commonly
reported of a famous miser in this city, that finding himself near death, he sent for some of the magistrates, and gave them a bill
of an hundred pounds, payable after his decease; which sum he intended should be disposed of in charitable uses; but scarce
were they gone, when he orders them to be called back, and offers them ready money, if they would abate five pounds of the
sum. Another noted miser in the north, intending to defraud his heirs, and leave his fortune to the building of an hospital,
protracted the drawing of his will from day to day; and 'tis thought, that if those interested in it had not paid for the drawing it,
he had died intestate. In short, none of the most furious excesses of love and ambition are in any respect to be compared to the
extremes of avarice.
The best excuse that can be made for avarice is, that it generally prevails in old men, or in men of cold tempers, where all the
other affections are extinct; and the mind being incapable of remaining without some passion or pursuit, at last finds out this
monstrously absurd one, which suits the coldness and inactivity of its temper. At the same time, it seems very extraordinary, that
so frosty, spiritless a passion should be able to carry us farther than all the warmth of youth and pleasure: but if we look more
narrowly into the matter, we shall find, that this very circumstance renders the explication of the case more easy. When the
temper is warm and full of vigour, it naturally shoots out more ways than one, and produces inferior passions to counterbalance, in some degree, its predominant inclination. 'Tis impossible for a person of that temper, however bent on any pursuit,
to be deprived of all sense of shame, or all regard to the sentiments of mankind. His friends must have some influence over him:
And other considerations are apt to have their weight. All this serves to restrain him within some bounds. But 'tis no wonder
that the avaritious man, being, from the coldness of his temper, without regard to reputation, to friendship, or to pleasure,
should be carried so far by his prevailing inclination, and should display his passion in such surprising instances.
Accordingly we find no vice so irreclaimable as avarice: And though there scarcely has been a moralist or philosopher, from the
beginning of the world to this day, who has not levelled a stroke at it, we hardly find a single instance of any person's being
cured of it. For this reason, I am more apt to approve of those, who attack it with wit and humour, than of those who treat it in
a serious manner. There being so little hopes of doing good to the people infected with this vice, I would have the rest of
mankind, at least, diverted by our manner of exposing it: As indeed there is no kind of diversion, of which they seem so willing
to partake.
Among the fables of Monsieur de la Motte, there is one levelled against avarice, which seems to me more natural and easy, than
most of the fables of that ingenious author. A miser, says he, being dead, and fairly interred, came to the banks of the Styx,

desiring to be ferried over along with the other ghosts. Charon demands his fare, and is surprized to see the miser, rather than
pay it, throw himself into the river, and swim over to the other side, notwithstanding all the clamour and opposition that could
be made to him. All hell was in an uproar; and each of the judges was meditating some punishment, suitable to a crime of such
dangerous consequence to the infernal revenues. Shall he be chained to the rock with Prometheus? Or tremble below the
precipice in company with the Danaides? Or assist Sisyphus in rolling his stone? No, says Minos, none of these. We must
invent some severer punishment. Let him be sent back to the earth, to see the use his heirs are making of his riches.
I hope it will not be interpreted as a design of setting myself in opposition to this celebrated author, if I proceed to deliver a
fable of my own, which is intended to expose the same vice of avarice. The hint of it was taken from these lines of Mr. POPE.
Damn'd to the mines, an equal fate betides

“ The slave that digs it, and the slave that hides.
Our old mother Earth once lodged an indictment against Avarice before the courts of heaven, for her wicked and malicious
council and advice, in tempting, inducing, persuading, and traiterously seducing the children of the plaintiff to commit the
detestable crime of parricide upon her, and, mangling her body, ransack her very bowels for hidden treasure. The indictment
was very long and verbose; but we must omit a great part of the repetitions and synonymous terms, not to tire our readers too
much with our tale. Avarice, being called before Jupiter to answer to this charge, had not much to say in her own defence.
The injustice was clearly proved upon her. The fact, indeed, was notorious, and the injury had been frequently repeated. When
therefore the plaintiff demanded justice, Jupiter very readily gave sentence in her favour; and his decree was to this purpose,
That since dame Avarice, the defendant, had thus grievously injured dame Earth, the plaintiff, she was hereby ordered to take
that treasure, of which she had feloniously robbed the said plaintiff, by ransacking her bosom, and in the same manner, as
before, opening her bosom, restore it back to her, without diminution or retention. From this sentence, it shall follow,
says Jupiter to the by-standers, That, in all future ages, the retainers of Avarice shall bury and conceal their riches, and thereby
restore to the earth what they took from her.

Of the Dignity or Meanness of Human Nature.
There are certain sects, which secretly form themselves in the learned world, as well as factions in the political; and though
sometimes they come not to an open rupture, they give a different turn to the ways of thinking of those who have taken part on
either side. The most remarkable of this kind are the sects, founded on the different sentiments with regard to the dignity of

human nature; which is a point that seems to have divided philosophers and poets, as well as divines, from the beginning of the
world to this day. Some exalt our species to the skies, and represent man as a kind of human demigod, who derives his origin
from heaven, and retains evident marks of his lineage and descent. Others insist upon the blind sides of human nature, and can
discover nothing, except vanity, in which man surpasses the other animals, whom he affects so much to despise. If an author
possess the talent of rhetoric and declamation, he commonly takes part with the former: If his turn lie towards irony and
ridicule, he naturally throws himself into the other extreme.
I am far from thinking, that all those, who have depreciated our species, have been enemies to virtue, and have exposed the
frailties of their fellow creatures with any bad intention. On the contrary, I am sensible that a delicate sense of morals, especially
when attended with a splenetic temper, is apt to give a man a disgust of the world, and to make him consider the common
course of human affairs with too much indignation. I must, however, be of opinion, that the sentiments of those, who are
inclined to think favourably of mankind, are more advantageous to virtue, than the contrary principles, which give us a mean
opinion of our nature. When a man is prepossessed with a high notion of his rank and character in the creation, he will
naturally endeavour to act up to it, and will scorn to do a base or vicious action, which might sink him below that figure which
he makes in his own imagination. Accordingly we find, that all our polite and fashionable moralists insist upon this topic, and
endeavour to represent vice as unworthy of man, as well as odious in itself.
We find few disputes, that are not founded on some ambiguity in the expression; and I am persuaded, that the present dispute,
concerning the dignity or meanness of human nature, is not more exempt from it than any other. It may, therefore, be worth
while to consider, what is real, and what is only verbal, in this controversy.
That there is a natural difference between merit and demerit, virtue and vice, wisdom and folly, no reasonable man will deny:
Yet is it evident, that in affixing the term, which denotes either our approbation or blame, we are commonly more influenced by
comparison than by any fixed unalterable standard in the nature of things. In like manner, quantity, and extension, and bulk,
are by every one acknowledged to be real things: But when we call any animal great or little, we always form a secret comparison
between that animal and others of the same species; and it is that comparison which regulates our judgment concerning its
greatness. A dog and a horse may be of the very same size, while the one is admired for the greatness of its bulk, and the other
for the smallness. When I am present, therefore, at any dispute, I always consider with myself, whether it be a question of
comparison or not that is the subject of the controversy; and if it be, whether the disputants compare the same objects together,
or talk of things that are widely different.
In forming our notions of human nature, we are apt to make a comparison between men and animals, the only creatures
endowed with thought that fall under our senses. Certainly this comparison is favourable to mankind. On the one hand, we see
a creature, whose thoughts are not limited by any narrow bounds, either of place or time; who carries his researches into the
most distant regions of this globe, and beyond this globe, to the planets and heavenly bodies; looks backward to consider the
first origin, at least, the history of human race; casts his eye forward to see the influence of his actions upon posterity, and the
judgments which will be formed of his character a thousand years hence; a creature, who traces causes and effects to a great
length and intricacy; extracts general principles from particular appearances; improves upon his discoveries; corrects his
mistakes; and makes his very errors profitable. On the other hand, we are presented with a creature the very reverse of this;
limited in its observations and reasonings to a few sensible objects which surround it; without curiosity, without foresight;
blindly conducted by instinct, and attaining, in a short time, its utmost perfection, beyond which it is never able to advance a
single step. What a wide difference is there between these creatures! And how exalted a notion must we entertain of the former,
in comparison of the latter!

There are two means commonly employed to destroy this conclusion: First, By making an unfair representation of the case, and
insisting only upon the weaknesses of human nature. And secondly, By forming a new and secret comparison between man and
beings of the most perfect wisdom. Among the other excellencies of man, this is one, that he can form an idea of perfections
much beyond what he has experience of in himself; and is not limited in his conception of wisdom and virtue. He can easily
exalt his notions and conceive a degree of knowledge, which, when compared to his own, will make the latter appear very
contemptible, and will cause the difference between that and the sagacity of animals, in a manner, to disappear and vanish.
Now this being a point, in which all the world is agreed, that human understanding falls infinitely short of perfect wisdom; it is
proper we should know when this comparison takes place, that we may not dispute where there is no real difference in our
sentiments. Man falls much more short of perfect wisdom, and even of his own ideas of perfect wisdom, than animals do of
man; yet the latter difference is so considerable, that nothing but a comparison with the former can make it appear of little
moment.
It is also usual to compare one man with another; and finding very few whom we can call wise or virtuous, we are apt to entertain
a contemptible notion of our species in general. That we may be sensible of the fallacy of this way of reasoning, we may observe,
that the honourable appellations of wise and virtuous, are not annexed to any particular degree of those qualities
of wisdom and virtue; but arise altogether from the comparison we make between one man and another. When we find a man,
who arrives at such a pitch of wisdom as is very uncommon, we pronounce him a wise man: So that to say, there are few wise
men in the world, is really to say nothing; since it is only by their scarcity, that they merit that appellation. Were the lowest of
our species as wise as Tully, or lord Bacon, we should still have reason to say, that there are few wise men. For in that case we
should exalt our notions of wisdom, and should not pay a singular honour to any one, who was not singularly distinguished by
his talents. In like manner, I have heard it observed by thoughtless people, that there are few women possessed of beauty, in
comparison of those who want it; not considering, that we bestow the epithet of beautiful only on such as possess a degree of
beauty, that is common to them with a few. The same degree of beauty in a woman is called deformity, which is treated as real
beauty in one of our sex.
As it is usual, in forming a notion of our species, to compare it with the other species above or below it, or to compare the
individuals of the species among themselves; so we often compare together the different motives or actuating principles of
human nature, in order to regulate our judgment concerning it. And, indeed, this is the only kind of comparison, which is
worth our attention, or decides any thing in the present question. Were our selfish and vicious principles so much predominant
above our social and virtuous, as is asserted by some philosophers, we ought undoubtedly to entertain a contemptible notion of
human nature.
There is much of a dispute of words in all this controversy. When a man denies the sincerity of all public spirit or affection to a
country and community, I am at a loss what to think of him. Perhaps he never felt this passion in so clear and distinct a manner
as to remove all his doubts concerning its force and reality. But when he proceeds afterwards to reject all private friendship, if no
interest or self-love intermix itself; I am then confident that he abuses terms, and confounds the ideas of things; since it is
impossible for any one to be so selfish, or rather so stupid, as to make no difference between one man and another, and give no
preference to qualities, which engage his approbation and esteem. Is he also, say I, as insensible to anger as he pretends to be to
friendship? And does injury and wrong no more affect him than kindness or benefits? Impossible: He does not know himself:
He has forgotten the movements of his heart; or rather he makes use of a different language from the rest of his countrymen,
and calls not things by their proper names. What say you of natural affection? (I subjoin) Is that also a species of self-love? Yes:
All is self-love. Your children are loved only because they are yours: Your friend for a like reason: And your country engages you
only so far as it has a connexion with yourself: Were the idea of self removed, nothing would affect you: You would be altogether
unactive and insensible: Or, if you ever gave yourself any movement, it would only be from vanity, and a desire of fame and
reputation to this same self. I am willing, reply I, to receive your interpretation of human actions, provided you admit the facts.
That species of self-love, which displays itself in kindness to others, you must allow to have great influence over human actions,
and even greater, on many occasions, than that which remains in its original shape and form. For how few are there, who,
having a family, children, and relations, do not spend more on the maintenance and education of these than on their own

pleasures? This, indeed, you justly observe, may proceed from their self-love, since the prosperity of their family and friends is
one, or the chief of their pleasures, as well as their chief honour. Be you also one of these selfish men, and you are sure of every
one's good opinion and good will; or not to shock your ears with these expressions, the self-love of every one, and mine among
the rest, will then incline us to serve you, and speak well of you.
In my opinion, there are two things which have led astray those philosophers, that have insisted so much on the selfishness of
man. In the first place, they found, that every act of virtue or friendship was attended with a secret pleasure; whence they
concluded, that friendship and virtue could not be disinterested. But the fallacy of this is obvious. The virtuous sentiment or
passion produces the pleasure, and does not arise from it. I feel a pleasure in doing good to my friend, because I love him; but
do not love him for the sake of that pleasure.
In the second place, it has always been found, that the virtuous are far from being indifferent to praise; and therefore they have
been represented as a set of vain-glorious men, who had nothing in view but the applauses of others. But this also is a fallacy. It
is very unjust in the world, when they find any tincture of vanity in a laudable action, to depreciate it upon that account, or
ascribe it entirely to that motive. The case is not the same with vanity, as with other passions. Where avarice or revenge enters
into any seemingly virtuous action, it is difficult for us to determine how far it enters, and it is natural to suppose it the sole
actuating principle. But vanity is so closely allied to virtue, and to love the fame of laudable actions approaches so near the love
of laudable actions for their own sake, that these passions are more capable of mixture, than any other kinds of affection; and it
is almost impossible to have the latter without some degree of the former. Accordingly, we find, that this passion for glory is
always warped and varied according to the particular taste or disposition of the mind on which it falls. Nero had the same
vanity in driving a chariot, that Trajan had in governing the empire with justice and ability. To love the glory of virtuous
deeds is a sure proof of the love of virtue.

Of Civil Liberty.
Those who employ their pens on political subjects, free from party-rage, and party-prejudices, cultivate a science, which, of all
others, contributes most to public utility, and even to the private satisfaction of those who addict themselves to the study of it. I
am apt, however, to entertain a suspicion, that the world is still too young to fix many general truths in politics, which will
remain true to the latest posterity. We have not as yet had experience of three thousand years; so that not only the art of
reasoning is still imperfect in this science, as in all others, but we even want sufficient materials upon which we can reason. It is
not fully known, what degree of refinement, either in virtue or vice, human nature is susceptible of; nor what may be expected
of mankind from any great revolution in their education, customs, or principles. Machiavel was certainly a great genius; but
having confined his study to the furious and tyrannical governments of ancient times, or to the little disorderly principalities of
Italy, his reasonings especially upon monarchical government, have been found extremely defective; and there scarcely is any
maxim in his prince, which subsequent experience has not entirely refuted. A weak prince, says he, is incapable of receiving good

counsel; for if he consult with several, he will not be able to choose among their different counsels. If he abandon himself to one, that
minister may, perhaps, have capacity; but he will not long be a minister: He will be sure to dispossess his master, and place himself and
his family upon the throne. I mention this, among many instances of the errors of that politician, proceeding, in a great measure,
from his having lived in too early an age of the world, to be a good judge of political truth. Almost all the princes of Europe are
at present governed by their ministers; and have been so for near two centuries; and yet no such event has ever happened, or can
possibly happen. Sejanus might project dethroning the Cæsars; but Fleury, though ever so vicious, could not, while in his
senses, entertain the least hopes of dispossessing the Bourbons.
Trade was never esteemed an affair of state till the last century; and there scarcely is any ancient writer on politics, who has
made mention of it22. Even the Italians have kept a profound silence with regard to it, though it has now engaged the chief
attention, as well of ministers of state, as of speculative reasoners. The great opulence, grandeur, and military achievements of
the two maritime powers seem first to have instructed mankind in the importance of an extensive commerce.
Having, therefore, intended in this essay to make a full comparison of civil liberty and absolute government, and to show the
great advantages of the former above the latter; I began to entertain a suspicion, that no man in this age was sufficiently
qualified for such an undertaking; and that whatever any one should advance on that head would, in all probability, be refuted
by further experience, and be rejected by posterity. Such mighty revolutions have happened in human affairs, and so many
events have arisen contrary to the expectation of the ancients, that they are sufficient to beget the suspicion of still further
changes.
It had been observed by the ancients, that all the arts and sciences arose among free nations; and, that thePersians and
Egyptians, notwithstanding their ease, opulence, and luxury, made but faint efforts towards a relish in those finer pleasures,
which were carried to such perfection by the Greeks, amidst continual wars, attended with poverty, and the greatest simplicity
of life and manners. It had also been observed, that, when the Greeks lost their liberty, though they increased mightily in
riches, by means of the conquests of Alexander; yet the arts, from that moment, declined among them, and have never since
been able to raise their head in that climate. Learning was transplanted to Rome, the only free nation at that time in the
universe; and having met with so favourable a soil, it made prodigious shoots for above a century; till the decay of liberty
produced also the decay of letters, and spread a total barbarism over the world. From these two experiments, of which each was
double in its kind, and shewed the fall of learning in absolute governments, as well as its rise in popular ones, Longinus
thought himself sufficiently justified, in asserting, that the arts and sciences could never flourish, but in a free government: And
in this opinion, he has been followed by several eminent writers 23 in our own country, who either confined their view merely to
ancient facts, or entertained too great a partiality in favour of that form of government, established amongst us.
But what would these writers have said, to the instances of modern Rome and of Florence? Of which the former carried to
perfection all the finer arts of sculpture, painting, and music, as well as poetry, though it groaned under tyranny, and under the
tyranny of priests: While the latter made its chief progress in the arts and sciences, after it began to lose its liberty by the
usurpation of the family of Medici. Ariosto, Tasso, Galileo, more than Raphael, and Michael Angelo, were not born in

republics. And though the Lombard school was famous as well as the Roman, yet the Venetians have had the smallest share
in its honours, and seem rather inferior to the other Italians, in their genius for the arts and sciences. Rubens established his
school at Antwerp, not at Amsterdam: Dresden, not Hamburgh, is the centre of politeness in Germany.
But the most eminent instance of the flourishing of learning in absolute governments, is that ofFrance, which scarcely ever
enjoyed any established liberty, and yet has carried the arts and sciences as near perfection as any other nation. The English
are, perhaps, greater philosophers; the Italians better painters and musicians; the Romans were greater orators: But the
French are the only people, except the Greeks, who have been at once philosophers, poets, orators, historians, painters,
architects, sculptors, and musicians. With regard to the stage, they have excelled even the Greeks, who far excelled the
English. And, in common life, they have, in a great measure, perfected that art, the most useful and agreeable of any,l'Art de

Vivre, the art of society and conversation.
If we consider the state of the sciences and polite arts in our own country, Horace's observation, with regard to the Romans,
may, in a great measure, be applied to the British.
—Sed in longum tamen ævum

“ Manserunt, hodieque manent vestigia ruris.
The elegance and propriety of style have been very much neglected among us. We have no dictionary of our language, and
scarcely a tolerable grammar. The first polite prose we have, was writ by a man who is still alive24. As to Sprat, Locke, and
even Temple, they knew too little of the rules of art to be esteemed elegant writers. The prose of Bacon, Harrington, and
Milton, is altogether stiff and pedantic; though their sense be excellent. Men, in this country, have been so much occupied in
the great disputes of Religion, Politics, and Philosophy, that they had no relish for the seemingly minute observations of grammar
and criticism. And though this turn of thinking must have considerably improved our sense and our talent of reasoning; it must
be confessed, that, even in those sciences above-mentioned, we have not any standard-book, which we can transmit to posterity:
And the utmost we have to boast of, are a few essays towards a more just philosophy; which, indeed, promise well, but have not,
as yet, reached any degree of perfection.
It has become an established opinion, that commerce can never flourish but in a free government; and this opinion seems to be
founded on a longer and larger experience than the foregoing, with regard to the arts and sciences. If we trace commerce in its
progress through Tyre, Athens, Syracuse, Carthage, Venice, Florence, Genoa, Antwerp, Holland, England, &c. we
shall always find it to have fixed its seat in free governments. The three greatest trading towns now in Europe, are London,
Amsterdam, and Hamburgh; all free cities, and protestant cities; that is, enjoying a double liberty. It must, however, be
observed, that the great jealousy entertained of late, with regard to the commerce of France, seems to prove, that this maxim is
no more certain and infallible than the foregoing, and that the subjects of an absolute prince may become our rivals in
commerce, as well as in learning.
Durst I deliver my opinion in an affair of so much uncertainty, I would assert, that, notwithstanding the efforts of the French,
there is something hurtful to commerce inherent in the very nature of absolute government, and inseparable from it: Though
the reason I should assign for this opinion, is somewhat different from that which is commonly insisted on. Private property
seems to me almost as secure in a civilized European monarchy, as in a republic; nor is danger much apprehended in such a
government, from the violence of the sovereign; more than we commonly dread harm from thunder, or earthquakes, or any
accident the most unusual and extraordinary. Avarice, the spur of industry, is so obstinate a passion, and works its way through
so many real dangers and difficulties, that it is not likely to be scared by an imaginary danger, which is so small, that it scarcely
admits of calculation. Commerce, therefore, in my opinion, is apt to decay in absolute governments, not because it is there less

secure, but because it is less honourable. A subordination of ranks is absolutely necessary to the support of monarchy. Birth,
titles, and place, must be honoured above industry and riches. And while these notions prevail, all the considerable traders will
be tempted to throw up their commerce, in order to purchase some of those employments, to which privileges and honours are

annexed.
Since I am upon this head, of the alterations which time has produced, or may produce in politics, I must observe, that all kinds
of government, free and absolute, seem to have undergone, in modern times, a great change for the better, with regard both to
foreign and domestic management. The balance of power is a secret in politics, fully known only to the present age; and I must
add, that the internal Police of states has also received great improvements within the last century. We are informed by
Sallust, that Catiline's army was much augmented by the accession of the highwaymen about Rome; though I believe, that
all of that profession, who are at present dispersed over Europe, would not amount to a regiment. In Cicero's pleadings for
Milo, I find this argument, among others, made use of to prove, that his client had not assassinatedClodius. Had Milo, said
he, intended to have killed Clodius, he had not attacked him in the day-time, and at such a distance from the city: He had
way-laid him at night, near the suburbs, where it might have been pretended, that he was killed by robbers; and the frequency
of the accident would have favoured the deceit. This is a surprizing proof of the loose police of Rome, and of the number and
force of these robbers; since Clodius25 was at that time attended by thirty slaves, who were compleatly armed, and sufficiently
accustomed to blood and danger in the frequent tumults excited by that seditious tribune.
But though all kinds of government be improved in modern times, yet monarchical government seems to have made the
greatest advances towards perfection. It may now be affirmed of civilized monarchies, what was formerly said in praise of
republics alone, that they are a government of Laws, not of Men. They are found susceptible of order, method, and constancy, to a
surprizing degree. Property is there secure; industry encouraged; the arts flourish; and the prince lives secure among his subjects,
like a father among his children. There are perhaps, and have been for two centuries, near two hundred absolute princes, great
and small, in Europe; and allowing twenty years to each reign, we may suppose, that there have been in the whole two
thousand monarchs or tyrants, as the Greeks would have called them: Yet of these there has not been one, not evenPhilip II.
of Spain, so bad as Tiberius, Caligula, Nero, or Domittan, who were four in twelve amongst the Roman emperors. It
must, however, be confessed, that, though monarchical governments have approached nearer to popular ones, in gentleness and
stability; they are still inferior. Our modern education and customs instil more humanity and moderation than the ancient; but
have not as yet been able to overcome entirely the disadvantages of that form of government.
But here I must beg leave to advance a conjecture, which seems probable, but which posterity alone can fully judge of. I am apt
to think, that, in monarchical governments there is a source of improvement, and in popular governments a source of
degeneracy, which in time will bring these species of civil polity still nearer an equality. The greatest abuses, which arise in
France, the most perfect model of pure monarchy, proceed not from the number or weight of the taxes, beyond what are to be
met with in free countries; but from the expensive, unequal, arbitrary, and intricate method of levying them, by which the
industry of the poor, especially of the peasants and farmers, is, in a great measure, discouraged, and agriculture rendered a
beggarly and slavish employment. But to whose advantage do these abuses tend? If to that of the nobility, they might be
esteemed inherent in that form of government; since the nobility are the true supports of monarchy; and it is natural their
interest should be more consulted, in such a constitution, than that of the people. But the nobility are, in reality, the chief losers
by this oppression; since it ruins their estates, and beggars their tenants. The only gainers by it are the Finançiers, a race of men
rather odious to the nobility and the whole kingdom. If a prince or minister, therefore, should arise, endowed with sufficient
discernment to know his own and the public interest, and with sufficient force of mind to break through ancient customs, we
might expect to see these abuses remedied; in which case, the difference between that absolute government and our free one,
would not appear so considerable as at present.
The source of degeneracy, which may be remarked in free governments, consists in the practice of contracting debt, and
mortgaging the public revenues, by which taxes may, in time, become altogether intolerable, and all the property of the state be
brought into the hands of the public. This practice is of modern date. The Athenians, though governed by a republic, paid
near two hundred per Cent. for those sums of money, which any emergence made it necessary for them to borrow; as we learn
from Xenophon26. Among the moderns, the Dutch first introduced the practice of borrowing great sums at low interest, and
have well nigh ruined themselves by it. Absolute princes have also contracted debt; but as an absolute prince may make a

bankruptcy when he pleases, his people can never be oppressed by his debts. In popular governments, the people, and chiefly
those who have the highest offices, being commonly the public creditors, it is difficult for the state to make use of this remedy,
which, however it may sometimes be necessary, is always cruel and barbarous. This, therefore, seems to be an inconvenience,
which nearly threatens all free governments; especially our own, at the present juncture of affairs. And what a strong motive is
this, to encrease our frugality of public money; lest for want of it, we be reduced, by the multiplicity of taxes, or what is worse,
by our public impotence and inability for defence, to curse our very liberty, and wish ourselves in the same state of servitude
with all the nations that surround us?

22. Xenophon mentions it; but with a doubt if it be of any advantage to a state.Ει δε και εμπορια ωφελει τι πολιν, &c. Xen. Hiero.
Plato totally excludes it from his imaginary republic. De legibus, lib. iv.
23. Mr. Addison and Lord Shaftesbury.
24. Dr. Swift.
25. Vide Asc. Ped. in Orat. pro Milone.
26. Κτησιν δε απ ουδενος αν ουτω καλην κτησαιντο ωσπερ αφ ου αν προτελεσωσιν εις την αφορμην—οι δε γε

πλειστοι Αθηναιων πλειονα ληψονται κατ ενιαυτον η οςα αν εισενεγκωσιν οι γαρ μναν προτελεσαντες εγγυς
δυοιν μναιν προσοδον εξουσι—ο δοκει των ανθρωπινων ασφαλεστατον τε και πολυχρονιωτατον ειναι. ΞΕΝ.
ΠΟΡΟΙ.

Advertisement. (1742)
'Tis proper to inform the Reader, that, in those Essays, intitled, The Epicurean, Stoic, &c. a certain Character is personated;
and therefore, no Offence ought to be taken at any Sentiments contain'd in them.
The Character of Sir Robert Walpole was drawn some Months ago, when that Great Man was in the Zenith of his Power. I
must confess, that, at present, when he seems to be upon the Decline, I am inclin'd to think more favourably of him, and to
suspect, that the Antipathy, which every true born Briton naturally bears to Ministers of State, inspir'd me with some Prejudice
against him. The impartial Reader, if any such there be; or Posterity, if such a Trifle can reach them, will best be able to correct
my Mistakes in this Particular.

Of Essay-Writing.
The elegant Part of Mankind, who are not immers'd in the animal Life, but employ themselves in the Operations of the Mind,
may be divided into the learned and conversible. The Learned are such as have chosen for their Portion the higher and more
difficult Operations of the Mind, which require Leisure and Solitude, and cannot be brought to Perfection, without long
Preparation and severe Labour. The conversible World join to a sociable Disposition, and a Taste of Pleasure, an Inclination to
the easier and more gentle Exercises of the Understanding, to obvious Reflections on human Affairs, and the Duties of common
Life, and to the Observation of the Blemishes or Perfections of the particular Objects, that surround them. Such Subjects of
Thought furnish not sufficient Employment in Solitude, but require the Company and Conversation of our Fellow-Creatures,
to render them a proper Exercise for the Mind: And this brings Mankind together in Society, where every one displays his
Thoughts and Observations in the best Manner he is able, and mutually gives and receives Information, as well as Pleasure.
The Separation of the Learned from the conversible World seems to have been the great Defect of the last Age, and must have
had a very bad Influence both on Books and Company: For what Possibility is there of finding Topics of Conversation fit for
the Entertainment of rational Creatures, without having Recourse sometimes to History, Poetry, Politics, and the more obvious
Principles, at least, of Philosophy? Must our whole Discourse be a continued Series of gossipping Stories and idle Remarks?
Must the Mind never rise higher, but be perpetuall
Stun'd and worn out with endless Chat

“ Of WILL did this, and NAN said that.
This wou'd be to render the Time spent in Company the most unentertaining, as well as the most unprofitable Part of our
Lives.
On the other Hand, Learning has been as great a Loser by being shut up in Colleges and Cells, and secluded from the World
and good Company. By that Means, every Thing of what we call Belles Lettres became totally barbarous, being cultivated by
Men without any Taste of Life or Manners, and without that Liberty and Facility of Thought and Expression, which can only
be acquir'd by Conversation. Even Philosophy went to Wrack by this moaping recluse Method of Study, and became as
chimerical in her Conclusions as she was unintelligible in her Stile and Manner of Delivery. And indeed, what cou'd be
expected from Men who never consulted Experience in any of their Reasonings, or who never search'd for that Experience,
where alone it is to be found, in common Life and Conversation?
'Tis with great Pleasure I observe, That Men of Letters, in this Age, have lost, in a great Measure, that Shyness and Bashfulness
of Temper, which kept them at a Distance from Mankind; and, at the same Time, That Men of the World are proud of
borrowing from Books their most agreeable Topics of Conversation. 'Tis to be hop'd, that this League betwixt the learned and
conversible Worlds, which is so happily begun, will be still farther improv'd to their mutual Advantage; and to that End, I know
nothing more advantageous than such Essays as these with which I endeavour to entertain the Public. In this View, I cannot but
consider myself as a Kind of Resident or Ambassador from the Dominions of Learning to those of Conversation; and shall think
it my constant Duty to promote a good Correspondence betwixt these two States, which have so great a Dependence on each
other. I shall give Intelligence to the Learned of whatever passes in Company, and shall endeavour to import into Company
whatever Commodities I find in my native Country proper for their Use and Entertainment. The Balance of Trade we need not
be jealous of, nor will there be any Difficulty to preserve it on both Sides. The Materials of this Commerce must chiefly be
furnish'd by Conversation and common Life: The manufacturing of them alone belongs to Learning.
As 'twou'd be an unpardonable Negligence in an Ambassador not to pay his Respects to the Sovereign of the State where he is
commission'd to reside; so it wou'd be altogether inexcusable in me not to address myself, with a particular Respect, to the Fair
Sex, who are the Sovereigns of the Empire of Conversation. I approach them with Reverence; and were not my Countrymen,
the Learned, a stubborn independent Race of Mortals, extremely jealous of their Liberty, and unaccustom'd to Subjection, I
shou'd resign into their fair Hands the sovereign Authority over the Republic of Letters. As the Case stands, my Commission

extends no farther, than to desire a League, offensive and defensive, against our common Enemies, against the Enemies of
Reason and Beauty, People of dull Heads and cold Hearts. From this Moment let us pursue them with the severest Vengeance:
Let no Quarter be given, but to those of sound Understandings and delicate Affections; and these Characters, 'tis to be
presum'd, we shall always find inseparable.
To be serious, and to quit the Allusion before it be worn thread-bare, I am of Opinion, that Women, that is, Women of Sense
and Education (for to such alone I address myself) are much better Judges of all polite Writing than Men of the same Degree of
Understanding; and that 'tis a vain Pannic, if they be so far terrify'd with the common Ridicule that is levell'd against learned
Ladies, as utterly to abandon every Kind of Books and Study to our Sex. Let the Dread of that Ridicule have no other Effect,
than to make them conceal their Knowledge before Fools, who are not worthy of it, nor of them. Such will still presume upon
the vain Title of the Male Sex to affect a Superiority above them: But my fair Readers may be assur'd, that all Men of Sense,
who know the World, have a great Deference for their Judgment of such Books as ly within the Compass of their Knowledge,
and repose more Confidence in the Delicacy of their Taste, tho' unguided by Rules, than in all the dull Labours of Pedants and
Commentators. In a neighbouring Nation, equally famous for good Taste, and for Gallantry, the Ladies are, in a Manner, the
Sovereigns of the learned World, as well as of the conversible; and no polite Writer pretends to venture upon the Public, without
the Approbation of some celebrated Judges of that Sex. Their Verdict is, indeed, sometimes complain'd of; and, in particular, I
find, that the Admirers of Corneille, to save that great Poet's Honour upon the Ascendant thatRacine began to take over him,
always said, That it was not to be expected, that so old a Man could dispute the Prize, before such Judges, with so young a Man
as his Rival. But this Observation has been found unjust, since Posterity seems to have ratify'd the Verdict of that Tribunal:
And Racine, tho' dead, is still the Favourite of the Fair Sex, as well as of the best Judges among the Men.
There is only one Subject, on which I am apt to distrust the Judgment of Females, and that is, concerning Books of Gallantry
and Devotion, which they commonly affect as high flown as possible; and most of them seem more delighted with the
Warmth, than with the justness of the Passion. I mention Gallantry and Devotion as the same Subject, because, in Reality, they
become the same when treated in this Manner; and we may observe, that they both depend upon the very same Complexion. As
the Fair Sex have a great Share of the tender and amorous Disposition, it perverts their Judgment on this Occasion, and makes
them be easily affected, even by what has no Propriety in the Expression nor Nature in the Sentiment. Mr. Addison's elegant
Discourses of Religion have no Relish with them, in Comparison of Books of mystic Devotion: And Otway's Tragedies are
rejected for the Rants of Mr. Dryden.
Wou'd the Ladies correct their false Taste in this Particular; Let them accustom themselves a little more to Books of all Kinds:
Let them give Encouragement to Men of Sense and Knowledge to frequent their Company: And finally, let them concur
heartily in that Union I have projected betwixt the learned and conversible Worlds. They may, perhaps, meet with more
Complaisance from their usual Followers than from Men of Learning; but they cannot reasonably expect so sincere an Affection:
And, I hope, they will never be guilty of so wrong a Choice, as to sacrifice the Substance to the Shadow.

Of Eloquence.
Those, who consider the periods and revolutions of human kind, as represented in history, are entertained with a spectacle full
of pleasure and variety, and see, with surprize, the manners, customs, and opinions of the same species susceptible of such
prodigious changes in different periods of time. It may, however, be observed, that, in civil history, there is found a much
greater uniformity than in the history of learning and science, and that the wars, negociations, and politics of one age resemble
more those of another, than the taste, wit, and speculative principles. Interest and ambition, honour and shame, friendship and
enmity, gratitude and revenge, are the prime movers in all public transactions; and these passions are of a very stubborn and
intractable nature, in comparison of the sentiments and understanding, which are easily varied by education and example. The
Goths were much more inferior to the Romans, in taste and science, than in courage and virtue.
But not to compare together nations so widely different; it may be observed, that even this later period of human learning is, in
many respects, of an opposite character to the ancient; and that, if we be superior in philosophy, we are still, notwithstanding all
our refinements, much inferior in eloquence.
In ancient times, no work of genius was thought to require so great parts and capacity, as the speaking in public; and some
eminent writers have pronounced the talents, even of a great poet or philosopher, to be of an inferior nature to those which are
requisite for such an undertaking. Greece and Rome produced, each of them, but one accomplished orator; and whatever
praises the other celebrated speakers might merit, they were still esteemed much inferior to these great models of eloquence. It is
observable, that the ancient critics could scarcely find two orators in any age, who deserved to be placed precisely in the same
rank, and possessed the same degree of merit. Calvus, Cælius, Curio, Hortensius, Cæsar rose one above another: But the
greatest of that age was inferior to Cicero, the most eloquent speaker, that had ever appeared inRome. Those of fine taste,
however, pronounced this judgment of the Roman orator, as well as of the Grecian, that both of them surpassed in eloquence
all that had ever appeared, but that they were far from reaching the perfection of their art, which was infinite, and not only
exceeded human force to attain, but human imagination to conceive. Cicero declares himself dissatisfied with his own
performances; nay, even with those of Demosthenes. Ita sunt avidæ & capaces meæ aures, says he, & semper aliquid immensum,

infinitumque desiderant.
Of all the polite and learned nations, England alone possesses a popular government, or admits into the legislature such
numerous assemblies as can be supposed to lie under the dominion of eloquence. But what has England to boast of in this
particular? In enumerating the great men, who have done honour to our country, we exult in our poets and philosophers; but
what orators are ever mentioned? Or where are the monuments of their genius to be met with? There are found, indeed, in our
histories, the names of several, who directed the resolutions of our parliament: But neither themselves nor others have taken the
pains to preserve their speeches; and the authority, which they possessed, seems to have been owing to their experience, wisdom,
or power, more than to their talents for oratory. At present, there are above half a dozen speakers in the two houses, who, in the
judgment of the public, have reached very near the same pitch of eloquence; and no man pretends to give any one the preference
above the rest. This seems to me a certain proof, that none of them have attained much beyond a mediocrity in their art, and
that the species of eloquence, which they aspire to, gives no exercise to the sublimer faculties of the mind, but may be reached by
ordinary talents and a slight application. A hundred cabinet-makers in London can work a table or a chair equally well; but no
one poet can write verses with such spirit and elegance as Mr. Pope.
We are told, that, when Demosthenes was to plead, all ingenious men flocked to Athens from the most remote parts of
Greece, as to the most celebrated spectacle of the world27. At London you may see men sauntering in the court of requests,
while the most important debate is carrying on in the two houses; and many do not think themselves sufficiently compensated,
for the losing of their dinners, by all the eloquence of our most celebrated speakers. When old Cibber is to act, the curiosity of
several is more excited, than when our prime minister is to defend himself from a motion for his removal or impeachment.
Even a person, unacquainted with the noble remains of ancient orators, may judge, from a few strokes, that the stile or species of
their eloquence was infinitely more sublime than that which modern orators aspire to. How absurd would it appear, in our

temperate and calm speakers, to make use of an Apostrophe, like that noble one of Demosthenes, so much celebrated by
Quintilian and Longinus, when justifying the unsuccessful battle of Chæronea, he breaks out, No, my Fellow-Citizens, No:

You have not erred. I swear by the manes of those heroes, who fought for the same cause in the plains ofMarathon and Platæa.
Who could now endure such a bold and poetical figure, as that which Cicero employs, after describing in the most tragical
terms the crucifixion of a Roman citizen. Should I paint the horrors of this scene, not to Roman citizens, not to the allies of our

state, not to those who have ever heard of the Roman Name, not even to men, but to brute-creatures; or, to go farther, should I lift up
my voice in the most desolate solitude, to the rocks and mountains, yet should I surely see those rude and inanimate parts of nature
moved with horror and indignation at the recital of so enormous an action28. With what a blaze of eloquence must such a sentence
be surrounded to give it grace, or cause it to make any impression on the hearers? And what noble art and sublime talents are
requisite to arrive, by just degrees, at a sentiment so bold and excessive: To inflame the audience, so as to make them
accompany the speaker in such violent passions, and such elevated conceptions: And to conceal, under a torrent of eloquence,
the artifice, by which all this is effectuated! Should this sentiment even appear to us excessive, as perhaps it justly may, it will at
least serve to give an idea of the stile of ancient eloquence, where such swelling expressions were not rejected as wholly
monstrous and gigantic.
Suitable to this vehemence of thought and expression, was the vehemence of action, observed in the ancient orators. The

supplosio pedis, or stamping with the foot, was one of the most usual and moderate gestures which they made use of29; though
that is now esteemed too violent, either for the senate, bar, or pulpit, and is only admitted into the theatre, to accompany the
most violent passions, which are there represented.
One is somewhat at a loss to what cause we may ascribe so sensible a decline of eloquence in later ages. The genius of mankind,
at all times, is, perhaps, equal: The moderns have applied themselves, with great industry and success, to all the other arts and
sciences: And a learned nation possesses a popular government; a circumstance which seems requisite for the full display of these
noble talents: But notwithstanding all these advantages, our progress in eloquence is very inconsiderable, in comparison of the
advances, which we have made in all other parts of learning.
Shall we assert, that the strains of ancient eloquence are unsuitable to our age, and ought not to be imitated by modern orators?
Whatever reasons may be made use of to prove this, I am persuaded they will be found, upon examination, to be unsound and
unsatisfactory.

First, It may be said, that, in ancient times, during the flourishing period ofGreek and Roman learning, the municipal laws, in
every state, were but few and simple, and the decision of causes, was, in a great measure, left to the equity and common sense of
the judges. The study of the laws was not then a laborious occupation, requiring the drudgery of a whole life to finish it, and
incompatible with every other study or profession. The great statesmen and generals among the Romans were all lawyers; and
Cicero, to shew the facility of acquiring this science, declares, that, in the midst of all his occupations, he would undertake, in
a few days, to make himself a complete civilian. Now, where a pleader addresses himself to the equity of his judges, he has much
more room to display his eloquence, than where he must draw his arguments from strict laws, statutes, and precedents. In the
former case, many circumstances must be taken in; many personal considerations regarded; and even favour and inclination,
which it belongs to the orator, by his art and eloquence, to conciliate, may be disguised under the appearance of equity. But
how shall a modern lawyer have leisure to quit his toilsome occupations, in order to gather the flowers of Parnassus? Or what
opportunity shall he have of displaying them, amidst the rigid and subtile arguments, objections, and replies, which he is
obliged to make use of? The greatest genius, and greatest orator, who should pretend to plead before the Chancellor, after a
month's study of the laws, would only labour to make himself ridiculous.
I am ready to own, that this circumstance, of the multiplicity and intricacy of laws, is a discouragement to eloquence in modern
times: But I assert, that it will not entirely account for the decline of that noble art. It may banish oratory from Westminsterhall, but not from either house of parliament. Among the Athenians, the Areopagites expressly forbad all allurements of
eloquence; and some have pretended that in the Greek orations, written in the judiciary form, there is not so bold and
rhetorical a stile, as appears in the Roman. But to what a pitch did the Athenians carry their eloquence in the deliberative

kind, when affairs of state were canvassed, and the liberty, happiness, and honour of the republic were the subject of debate?
Disputes of this nature elevate the genius above all others, and give the fullest scope to eloquence; and such disputes are very
frequent in this nation.

Secondly, It may be pretended that the decline of eloquence is owing to the superior good sense of the moderns, who reject with
disdain all those rhetorical tricks, employed to seduce the judges, and will admit of nothing but solid argument in any debate or
deliberation. If a man be accused of murder, the fact must be proved by witnesses and evidence; and the laws will afterwards
determine the punishment of the criminal. It would be ridiculous to describe, in strong colours, the horror and cruelty of the
action: To introduce the relations of the dead; and, at a signal, make them throw themselves at the feet of the judges, imploring
justice with tears and lamentations: And still more ridiculous would it be, to employ a picture representing the bloody deed, in
order to move the judges by the display of so tragical a spectacle: Though we know, that this artifice was sometimes practised by
the pleaders of old 30 Now, banish the pathetic from public discourses, and you reduce the speakers merely to modern
eloquence; that is, to good sense, delivered in proper expression.
Perhaps it may be acknowledged, that our modern customs, or our superior good sense, if you will, should make our orators
more cautious and reserved than the ancient, in attempting to inflame the passions, or elevate the imagination of their audience:
But, I see no reason, why it should make them despair absolutely of succeeding in that attempt. It should make them redouble
their art, not abandon it entirely. The ancient orators seem also to have been on their guard against this jealousy of their
audience; but they took a different way of eluding it31. They hurried away with such a torrent of sublime and pathetic, that
they left their hearers no leisure to perceive the artifice, by which they were deceived. Nay, to consider the matter aright, they
were not deceived by any artifice. The orator, by the force of his own genius and eloquence, first inflamed himself with anger,
indignation, pity, sorrow; and then communicated those impetuous movements to his audience.
Does any man pretend to have more good sense than Julius Cæsar? yet that haughty conqueror, we know, was so subdued by
the charms of Cicero's eloquence, that he was, in a manner, constrained to change his settled purpose and resolution, and to
absolve a criminal, whom, before that orator pleaded, he was determined to condemn.
Some objections, I own, notwithstanding his vast success, may lie against some passages of the Roman orator. He is too florid
and rhetorical: His figures are too striking and palpable: The divisions of his discourse are drawn chiefly from the rules of the
schools: And his wit disdains not always the artifice even of a pun, rhyme, or jingle of words. The Grecian addressed himself to
an audience much less refined than the Roman senate or judges. The lowest vulgar of Athens were his sovereigns, and the
arbiters of his eloquence32. Yet is his manner more chaste and austere than that of the other. Could it be copied, its success
would be infallible over a modern assembly. It is rapid harmony, exactly adjusted to the sense: It is vehement reasoning, without
any appearance of art: It is disdain, anger, boldness, freedom, involved in a continued stream of argument: And of all human
productions, the orations of Demosthenes present to us the models, which approach the nearest to perfection.

Thirdly, It may be pretended, that the disorders of the ancient governments, and the enormous crimes, of which the citizens
were often guilty, afforded much ampler matter for eloquence than can be met with among the moderns. Were there no
Verres or Catiline, there would be no Cicero. But that this reason can have no great influence, is evident. It would be easy to
find a Philip in modern times; but where shall we find a Demosthenes?
What remains, then, but that we lay the blame on the want of genius, or of judgment in our speakers, who either found
themselves incapable of reaching the heights of ancient eloquence, or rejected all such endeavours, as unsuitable to the spirit of
modern assemblies? A few successful attempts of this nature might rouze the genius of the nation, excite the emulation of the
youth, and accustom our ears to a more sublime and more pathetic elocution, than what we have been hitherto entertained
with. There is certainly something accidental in the first rise and the progress of the arts in any nation. I doubt whether a very
satisfactory reason can be given, why ancient Rome, though it received all its refinements from Greece, could attain only to a
relish for statuary, painting and architecture, without reaching the practice of these arts: While modern Rome has been excited,

by a few remains found among the ruins of antiquity, and has produced artists of the greatest eminence and distinction. Had
such a cultivated genius for oratory, as Waller's for poetry, arisen, during the civil wars, when liberty began to be fully
established, and popular assemblies to enter into all the most material points of government; I am persuaded so illustrious an
example would have given a quite different turn to British eloquence, and made us reach the perfection of the ancient model.
Our orators would then have done honour to their country, as well as our poets, geometers, and philosophers, and British
Ciceros have appeared, as well as British Archimedeses and Virgils.
It is seldom or never found, when a false taste in poetry or eloquence prevails among any people, that it has been preferred to a
true, upon comparison and reflection. It commonly prevails merely from ignorance of the true, and from the want of perfect
models, to lead men into a juster apprehension, and more refined relish of those productions of genius. When these appear, they
soon unite all suffrages in their favour, and, by their natural and powerful charms, gain over, even the most prejudiced, to the
love and admiration of them. The principles of every passion, and of every sentiment, is in every man; and when touched
properly, they rise to life, and warm the heart, and convey that satisfaction, by which a work of genius is distinguished from the
adulterate beauties of a capricious wit and fancy. And if this observation be true, with regard to all the liberal arts, it must be
peculiarly so, with regard to eloquence; which, being merely calculated for the public, and for men of the world, cannot, with
any pretence of reason, appeal from the people to more refined judges; but must submit to the public verdict, without reserve or
limitation. Whoever, upon comparison, is deemed by a common audience the greatest orator, ought most certainly to be
pronounced such, by men of science and erudition. And though an indifferent speaker may triumph for a long time, and be
esteemed altogether perfect by the vulgar, who are satisfied with his accomplishments, and know not in what he is defective:
Yet, whenever the true genius arises, he draws to him the attention of every one, and immediately appears superior to his rival.
Now to judge by this rule, ancient eloquence, that is, the sublime and passionate, is of a much juster taste than the modern, or
the argumentative and rational; and, if properly executed, will always have more command and authority over mankind. We are
satisfied with our mediocrity, because we have had no experience of any thing better: But the ancients had experience of both,
and, upon comparison, gave the preference to that kind, of which they have left us such applauded models. For, if I mistake
not, our modern eloquence is of the same stile or species with that which ancient critics denominated Attic eloquence, that is,
calm, elegant, and subtile, which instructed the reason more than affected the passions, and never raised its tone above
argument or common discourse. Such was the eloquence of Lysias among the Athenians, and of Calvus among the
Romans. These were esteemed in their time; but when compared with Demosthenes and Cicero, were eclipsed like a taper
when set in the rays of a meridian sun. Those latter orators possessed the same elegance, and subtilty, and force of argument,
with the former; but what rendered them chiefly admirable, was that pathetic and sublime, which, on proper occasions, they
threw into their discourse, and by which they commanded the resolution of their audience.
Of this species of eloquence we have scarcely had any instance inEngland, at least in our public speakers. In our writers, we
have had some instances, which have met with great applause, and might assure our ambitious youth of equal or superior glory
in attempts for the revival of ancient eloquence. Lord Bolingbroke's productions, with all their defects in argument, method,
and precision, contain a force and energy which our orators scarcely ever aim at; though it is evident, that such an elevated stile
has much better grace in a speaker than in a writer, and is assured of more prompt and more astonishing success. It is there
seconded by the graces of voice and action: The movements are mutually communicated between the orator and the audience:
And the very aspect of a large assembly, attentive to the discourse of one man, must inspire him with a peculiar elevation,
sufficient to give a propriety to the strongest figures and expressions. It is true, there is a great prejudice against set speeches; and a
man cannot escape ridicule, who repeats a discourse as a school-boy does his lesson, and takes no notice of any thing that has
been advanced in the course of the debate. But where is the necessity of falling into this absurdity? A public speaker must know
beforehand the question under debate. He may compose all the arguments, objections, and answers, such as he thinks will be
most proper for his discourse33. If any thing new occur, he may supply it from his invention; nor will the difference be very
apparent between his elaborate and his extemporary compositions. The mind naturally continues with the same impetus or force,
which it has acquired by its motion; as a vessel, once impelled by the oars, carries on its course for some time, when the original
impulse is suspended.

I shall conclude this subject with observing, that, even though our modern orators should not elevate their stile or aspire to a
rivalship with the ancient; yet is there, in most of their speeches, a material defect, which they might correct, without departing
from that composed air of argument and reasoning, to which they limit their ambition. Their great affectation of extemporary
discourses has made them reject all order and method, which seems so requisite to argument, and without which it is scarcely
possible to produce an entire conviction on the mind. It is not, that one would recommend many divisions in a public
discourse, unless the subject very evidently offer them: But it is easy, without this formality, to observe a method, and make that
method conspicuous to the hearers, who will be infinitely pleased to see the arguments rise naturally from one another, and will
retain a more thorough persuasion, than can arise from the strongest reasons, which are thrown together in confusion.

27. Ne illud quidem intelligunt, non modo ita memoriæ proditum esse, sed ita necesse fuisse, cumDemosthenes dicturus esset, ut concursus,
audiendi causa, ex tota Grecia fierent. At cum isti Attici dicunt, non modo a corona (quod est ipsum miserabile) sed etiam ab advocatis
relinquuntur.
Cicero de Claris Oratoribus.
28. The original is; Quod si hæc non ad cives Romanos, non ad aliquos amicos nostræ civitatis, non ad eos qui populi Romani nomen audissent;
denique, si non ad homines, verum ad bestias; aut etiam, ut longius progrediar, si in aliqua desertissima solitudine, ad saxa & ad scopulos hæc
conqueri & deplorare vellem, tamen omnia muta atque inanima, tanta & tam indigna rerum atrocitate commoverentur.

Cic. in Ver.

29. Ubi dolor? Ubi ardor animi, qui etiam ex infantium ingeniis elicere voces & querelas solet? nulla perturbatio animi, nulla corporis: frons non
percussa, non femur; pedis (quod minimum est ) nulla supplosio. Itaque tantum abfuit ut inflammares nostros animos; somnum isto loco vix
tenebamus.
Cicero de Claris Oratoribus.
30. Quintil. lib. vi. cap. I.
31. Longius, cap. 15.
32. See NOTE [D].
The orators formed the taste of theAthenian people, not the people of the orators.Gorgias Leontinus was very taking with them, till they
became acquainted with a better manner. His figures of speech, says Diodorus Siculus, his antithesis, his ισοκωλον, his

ομοιοτελεντον, which are now despised, had a great effect upon the audience. Lib. xii. page 106.ex editione Rhod. It is in vain therefore
for modern orators to plead the taste of their hearers as an apology for their lame performances. It would be strange prejudice in favour of
antiquity, not to allow a British parliament to be naturally superior in judgment and delicacy to anAthenian mob.
33. The first of the Athenians, who composed and wrote his speeches, was Pericles, a man of business and a man of sense, if ever there was
one, Πρωτος γραπτον λογον εν δικαστηριω ειπε, των προ αυτου σχεδιαζοντων. Suidas in Περικλης.

Of Moral Prejudices.
There is a Set of Men lately sprung up amongst us, who endeavour to distinguish themselves by ridiculing every Thing, that has
hitherto appear'd sacred and venerable in the Eyes of Mankind. Reason, Sobriety, Honour, Friendship, Marriage, are the
perpetual Subjects of their insipid Raillery: And even public Spirit, and a Regard to our Country, are treated as chimerical and
romantic. Were the Schemes of these Anti-reformers to take Place, all the Bonds of Society must be broke, to make Way for the
Indulgence of a licentious Mirth and Gaiety: The Companion of our drunken Frollics must be prefer'd to a Friend or Brother:
Dissolute Prodigality must be supply'd at the Expence of every Thing valuable, either in public or private: And Men shall have
so little Regard to any Thing beyond themselves, that, at last, a free Constitution of Government must become a Scheme
perfectly impracticable among Mankind, and must degenerate into one universal System of Fraud and Corruption.
There is another Humour, which may be observ'd in some Pretenders to Wisdom, and which, if not so pernicious as the idle
petulant Humour above-mention'd, must, however, have a very bad Effect on those, who indulge it. I mean that grave
philosophic Endeavour after Perfection, which, under Pretext of reforming Prejudices and Errors, strikes at all the most
endearing Sentiments of the Heart, and all the most useful Byasses and Instincts, which can govern a human Creature. The

Stoics were remarkable for this Folly among the Antients; and I wish some of more venerable Characters in latter Times had not
copy'd them too faithfully in this Particular. The virtuous and tender Sentiments, or Prejudices, if you will, have suffer'd
mightily by these Reflections; while a certain sullen Pride or Contempt of Mankind has prevail'd in their Stead, and has been
esteem'd the greatest Wisdom; tho', in Reality, it be the most egregious Folly of all others. Statilius being sollicited by Brutus to
make one of that noble Band, who struck the GOD-like Stroke for the Liberty of Rome, refus'd to accompany them, saying,

That all Men were Fools or Mad, and did not deserve that a wise Man should trouble his Head about them.
My learned Reader will here easily recollect the Reason, which an antient Philosopher gave, why he wou'd not be reconcil'd to
his Brother, who sollicited his Friendship. He was too much a Philosopher to think, that the Connexion of having sprung from
the same Parent, ought to have any Influence on a reasonable Mind, and exprest his Sentiment after such a Manner as I think
not proper to repeat. When your Friend is in Affliction, says Epictetus, you may counterfeit a Sympathy with him, if it give him
Relief; but take Care not to allow any Compassion to sink into your Heart, or disturb that Tranquillity, which is the Perfection
of Wisdom. Diogenes being askt by his Friends in his Sickness, What should be done with him after his Death? Why, says he,

throw me out into the Fields. "What! reply'd they, to the Birds or Beasts." No: Place a Cudgel by me, to defend myself withal. "To
what Purpose, say they, you will not have any Sense, nor any Power of making Use of it." Then if the Beasts shou'd devour me,
cries he, shall I be any more sensible of it? I know none of the Sayings of that Philosopher, which shews more evidently both the
Liveliness and Ferocity of his Temper.
How different from these are the Maxims by which Eugenius conducts himself! In his Youth he apply'd himself, with the most
unwearied Labour, to the Study of Philosophy; and nothing was ever able to draw him from it, except when an Opportunity
offer'd of serving his Friends, or doing a Pleasure to some Man of Merit. When he was about thirty Years of Age, he was
determin'd to quit the free Life of a Batchelor (in which otherwise he wou'd have been inclin'd to remain) by considering, that
he was the last Branch of an antient Family, which must have been extinguish'd had he died without Children. He made
Choice of the virtuous and beautiful Emira for his Consort, who, after being the Solace of his Life for many Years, and having
made him the Father of several Children, paid at last the general Debt to Nature. Nothing cou'd have supported him under so
severe an Affliction, but the Consolation he receiv'd from his young Family, who were now become dearer to him on account
of their deceast Mother. One Daughter in particular is his Darling, and the secret Joy of his Soul; because her Features, her Air,
her Voice recal every Moment the tender Memory of his Spouse, and fill his Eyes with Tears. He conceals this Partiality as
much as possible; and none but his intimate Friends are acquainted with it. To them he reveals all his Tenderness; nor is he so
affectedly Philosophical, as even to call it by the Name of Weakness. They know, that he still keeps the Birth-day of Emira with
Tears, and a more fond and tender Recollection of past Pleasures; in like Manner as it was celebrated in her Lifetime with Joy
and Festivity. They know, that he preserves her Picture with the utmost Care, and has one Picture in Miniature, which he
always wears next to his Bosom: That he has left Orders in his last Will, that, in whatever Part of the World he shall happen to
die, his Body shall be transported, and laid in the same Grave with her's: And that a Monument shall be erected over them, and

their mutual Love and Happiness celebrated in an Epitaph, which he himself has compos'd for that Purpose.
A few Years ago I receiv'd a Letter from a Friend, who was abroad on his Travels, and shall here communicate it to the Public.
It contains such an Instance of a Philosophic Spirit, as I think pretty extraordinary, and may serve as an Example, not to depart
too far from the receiv'd Maxims of Conduct and Behaviour, by a refin'd Search after Happiness or Perfection. The Story I have
been since assur'd of as Matter of Fact.

“

Sir,

Paris Aug. 2. 1737.
I know you are more curious of Accounts of Men than of Buildings, and are more desirous of being inform'd
of private History than of public Transactions; for which Reason, I thought the following Story, which is the
common Topic of Conversation in this City, wou'd be no unacceptable Entertainment to you.
A young Lady of Birth and Fortune, being left intirely at her own Disposal, persisted long in a Resolution of
leading a single Life, notwithstanding several advantageous Offers that had been made to her. She had been
determin'd to embrace this Resolution, by observing the many unhappy Marriages among her
Acquaintance, and by hearing the Complaints, which her Female Friends made of the Tyranny,
Inconstancy, Jealousy or Indifference of their Husbands. Being a Woman of strong Spirit and an
uncommon Way of thinking, she found no Difficulty either in forming or maintaining this Resolution, and
cou'd not suspect herself of such Weakness, as ever to be induc'd, by any Temptation, to depart from it. She
had, however, entertain'd a strong Desire of having a Son, whose Education she was resolv'd to make the
principal Concern of her Life, and by that Means supply the Place of those other Passions, which she was
resolv'd for ever to renounce. She push'd her Philosophy to such an uncommon Length, as to find no
Contradiction betwixt such a Desire and her former Resolution; and accordingly look'd about, with great
Deliberation, to find, among all her Male-Acquaintance, one whose Character and Person were agreeable to
her, without being able to satisfy herself on that Head. At Length, being in the Play-house one Evening, she
sees in the Parterre, a young Man of a most engaging Countenance and modest Deportment; and feels such
a Pre-possession in his Favour, that she had Hopes this must be the Person she had long sought for in vain.
She immediately dispatches a Servant to him; desiring his Company, at her Lodgings, next Morning. The
young Man was over-joy'd at the Message, and cou'd not command his Satisfaction, upon receiving such an
Advance from a Lady of so great Beauty, Reputation and Quality. He was, therefore, much disappointed,
when he found a Woman, who wou'd allow him no Freedoms; and amidst all her obliging Behaviour,
confin'd and over-aw'd him to the Bounds of rational Discourse and Conversation. She seem'd, however,
willing to commence a Friendship with him; and told him, that his Company wou'd always be acceptable to
her, whenever he had a leisure Hour to bestow. He needed not much Entreaty to renew his Visits, being so
struck with her Wit and Beauty, that he must have been unhappy, had he been debarr'd her Company.
Every Conversation serv'd only the more to inflame his Passion, and gave him more Occasion to admire her
Person and Understanding, as well as to rejoice in his own Good-fortune. He was not, however, without
Anxiety, when he consider'd the Disproportion of their Birth and Fortune; nor was his Uneasiness allay'd
even when he reflected on the extraordinary Manner in which their Acquaintance had commenc'd. Our
Philosophical Heroine, in the mean Time, discover'd, that her Lover's personal Qualities did not belye his
Phisiognomy; so that, judging there was no Occasion for any farther Trial, she takes a proper Opportunity
of communicating to him her whole Intention. Their Intercourse continu'd for sometime, till at last her
Wishes were crown'd, and she was now Mother of a Boy, who was to be the Object of her future Care and
Concern. Gladly wou'd she have continu'd her Friendship with the Father; but finding him too passionate a
Lover to remain within the Bounds of Friendship, she was oblig'd to put a Violence upon herself. She sends
him a Letter, in which she had inclos'd a Bond of Annuity for a Thousand Crowns; desiring him, at the

same Time, never to see her more, and to forget, if possible, all past Favours and Familiarities. He was
Thunder-struck at receiving this Message; and, having tried, in vain, all the Arts that might win upon the
Resolution of a Woman, resolv'd at last to attack her by her Foible. He commences a Law-suit against her
before the Parliament of Paris; and claims his Son, whom he pretends a Right to educate as he pleas'd,
according to the usual Maxims of the Law in such Cases. She pleads, on the other Hand, their express
Agreement before their Commerce, and pretends, that he had renounc'd all Claim to any Offspring that
might arise from their Embraces. It is not yet known, how the Parliament will determine in this
extraordinary Case, which puzzles all the Lawyers, as much as it does the Philosophers. As soon as they come
to any Issue, I shall inform you of it, and shall embrace any Opportunity of subscribing myself, as I do at
present.
SIR,

Your most humble Servant.

Of the Middle Station of Life.
The Moral of the following Fable will easily discover itself, without my explaining it. One Rivulet meeting another, with whom
he had been long united in strictest Amity, with noisy Haughtiness and Disdain thus bespoke him, "What, Brother! Still in the
same State! Still low and creeping! Are you not asham'd, when you behold me, who, tho' lately in a like Condition with you,
am now become a great River, and shall shortly be able to rival the Danube or the Rhine, provided those friendly Rains
continue, which have favour'd my Banks, but neglected yours." Very true, replies the humble Rivulet; "You are now, indeed,
swoln to great Size: But methinks you are become, withal, somewhat turbulent and muddy. I am contented with my low
Condition and my Purity."
Instead of commenting upon this Fable, I shall take Occasion, from it, to compare the different Stations of Life, and to
perswade such of my Readers as are plac'd in the Middle Station to be satisfy'd with it, as the most eligible of all others. These
form the most numerous Rank of Men, that can be suppos'd susceptible of Philosophy; and therefore, all Discourses of Morality
ought principally to be address'd to them. The Great are too much immers'd in Pleasure; and the Poor too much occupy'd in
providing for the Necessities of Life, to hearken to the calm Voice of Reason. The Middle Station, as it is most happy in many
Respects, so particularly in this, that a Man, plac'd in it, can, with the greatest Leisure, consider his own Happiness, and reap a
new Enjoyment, from comparing his Situation with that of Persons above or below him.
Agur's Prayer is sufficiently noted. Two Things have I requir'd of thee, deny me them not before I die, Remove far from me Vanity

and Lies; Give me neither Poverty nor Riches, feed me with Food convenient for me: Lest I be full and deny thee, and say, Who is the
Lord? Or lest I be poor, and steal, and take the Name of my GOD in vain. The middle Station is here justly recommended, as
affording the fullest Security for Virtue; and I may also add, that it gives Opportunity for the most ampleExercise of it, and
furnishes Employment for every good Quality, which we can possibly be possest of. Those, who are plac'd among the lower
Rank of Men, have little Opportunity of exerting any other Virtue, besides those of Patience, Resignation, Industry and
Integrity. Those, who are advanc'd into the higher Stations, have full Employment for their Generosity, Humanity, Affability
and Charity. When a Man lyes betwixt these two Extremes, he can exert the former Virtues towards his Superiors, and the latter
towards his Inferiors. Every moral Quality, which the human Soul is susceptible of, may have its Turn, and be called up to
Action: And a Man may, after this Manner, be much more certain of his Progress in Virtue, than where his good Qualities lye
dormant, and without Employment.
But there is another Virtue, that seems principally to ly among Equals, and is, for that Reason, chiefly calculated for the middle
Station of Life. This Virtue is Friendship. I believe most Men of generous Tempers are apt to envy the Great, when they
consider the large Opportunities such Persons have of doing Good to their Fellow-creatures, and of acquiring the Friendship
and Esteem of Men of Merit. They make no Advances in vain, and are not oblig'd to associate with those whom they have little
Kindness for; like People of inferior Stations, who are subject to have their Proffers of Friendship rejected, even where they
wou'd be most fond of placing their Affections. But tho' the Great have more Facility in acquiring Friendships, they cannot be
so certain of the Sincerity of them, as Men of a lower Rank; since the Favours, they bestow, may acquire them Flattery, instead
of Good-will and Kindness. It has been very judiciously remark'd, that we attach ourselves more by the Services we perform
than by those we receive, and that a Man is in Danger of losing his Friends by obliging them too far. I shou'd, therefore, chuse
to ly in the middle Way, and to have my Commerce with my Friend varied both by Obligations given and receiv'd. I have too
much Pride to be willing that all the Obligations should ly on my Side; and shou'd be afraid, that, if they all lay on his, he
wou'd also have too much Pride to be entirely easy under them, or have a perfect Complacency in my Company.
We may also remark of the middle Station of Life, that it is more favourable to the acquiring of Wisdom and Ability, as well as of

Virtue, and that a Man so situate has a better Chance for attaining a Knowledge both of Men and Things, than those of a more
elevated Station. He enters, with more Familiarity, into human Life: Every Thing appears in its natural Colours before him: He
has more Leisure to form Observations; and has, beside, the Motive of Ambition to push him on in his Attainments; being
certain, that he can never rise to any Distinction or Eminence in the World, without his own Industry. And here I cannot
forbear communicating a Remark, which may appear somewhat extraordinary, viz. That 'tis wisely ordain'd by Providence, that

the middle Station shou'd be the most favourable to the improving our natural Abilities, since there is really more Capacity
requisite to perform the Duties of that Station, than is requisite to act in the higher Spheres of Life. There are more natural
Parts, and a stronger Genius requisite to make a good Lawyer or Physician, than to make a great Monarch. For let us take any
Race or Succession of Kings, where Birth alone gives a Title to the Crown: The English Kings, for Instance; who have not been
esteemed the most shining in History. From the Conquest to the Succession of his present Majesty, we may reckon twenty
eight Sovereigns, omitting those who died Minors. Of these, eight are esteem'd Princes of great Capacity, viz. the Conqueror,

Harry II. Edward I. Edward III. Harry V. and VII. Elisabeth, and the late King William. Now, I believe every one will allow,
that, in the common Run of Mankind, there are not eight out of twenty eight, who are fitted, by Nature, to make a Figure
either on the Bench or at the Bar. Since Charles VII. ten Monarchs have reign'd in France , omitting Francis II. Five of these have
been esteem'd Princes of Capacity, viz. Loüis XI. XII. and XIV. Francis I. and Harry IV. In short, the governing of Mankind
well, requires a great deal of Virtue, Justice, and Humanity, but not a surprising Capacity. A certain Pope, whose Name I have
forgot, us'd to say, Let us divert ourselves, my Friends, the World governs itself. There are, indeed, some critical Times, such as
those in which Harry IV. liv'd, that call for the utmost Vigour; and a less Courage and Capacity, than what appear'd in that
great Monarch, must have sunk under the Weight. But such Circumstances are rare; and even then, Fortune does, at least, one
Half of the Business.
Since the common Professions, such as Law or Physic, require equal, if not superior Capacity, to what are exerted in the higher
Spheres of Life, 'tis evident, that the Soul must be made of still a finer Mold, to shine in Philosophy or Poetry, or in any of the
higher Parts of Learning. Courage and Resolution are chiefly requisite in a Commander: Justice and Humanity in a Statesman:
But Genius and Capacity in a Scholar. Great Generals, and great Politicians, are found in all Ages and Countries of the World,
and frequently start up, at once, even amongst the greatest Barbarians. Sweden was sunk in Ignorance, when it produc'd

Gustavus Ericson, and Gustavus Adolphus: Muscovy, when the Czar appear'd: And, perhaps, Carthage, when it gave Birth to
Hannibal. But England must pass thro' a long Gradation of its Spencers, Johnsons, Wallers, Drydens, before it arrive at an Addison
or a Pope. A happy Talent for the liberal Arts and Sciences, is a Kind of Prodigy among Men. Nature must afford the richest
Genius that comes from her Hands; Education and Example must cultivate it from the earliest Infancy; And Industry must
concur to carry it to any Degree of Perfection. No Man needs be surprised to see Kouli-Kan among the Persians: but Homer, in
so early an Age, among the Greeks, is certainly Matter of the highest Wonder.
A Man cannot show a Genius for War, who is not so fortunate as to be trusted with Command; and it seldom happens, in any
State or Kingdom, that several, at once, are plac'd in that Situation. How many Marlboroughs were there in the confederate
Army, who never rose so much as to the Command of a Regiment? But I am perswaded, there has been but one Milton in

England within these hundred Years; because every one may exert the Talents for Poetry who is possest of them; and no one
cou'd exert them under greater Disadvantages than that divine Poet. If no Man were allow'd to write Verses, but who was,
before-hand, nam'd to be laureat, cou'd we expect a Poet in ten thousand Years?
Were we to distinguish the Ranks of Men by their Genius and Capacity more, than by their Virtue and Usefulness to the
Public, great Philosophers wou'd certainly challenge the first Rank, and must be plac'd at the Top of human Kind. So rare is
this Character, that, perhaps, there has not, as yet, been above two in the World, who can lay a just Claim to it. At least,

Galilæo and Newton seem to me so far to excel all the rest, that I cannot admit any other into the same Class with them.
Great Poets may challenge the second Place; and this Species of Genius, tho' rare, is yet much more frequent than the former.
Of the Greek Poets that remain, Homer alone seems to merit this Character: Of the Romans, Virgil, Horace and Lucretius: Of the

English, Milton and Pope: Corneille, Racine, Boileau and Voltaire of the French: And Tasso and Ariosto of the Italians.
Great Orators and Historians are, perhaps, more rare than great Poets: But as the Opportunities for exerting the Talents
requisite for Eloquence, or acquiring the Knowledge requisite for writing History, depend, in some Measure, upon Fortune, we
cannot pronounce these Productions of Genius to be more extraordinary than the former.
I should now return from this Digression, and show, that the middle Station of Life is more favourable toHappiness, as well as

to Virtue and Wisdom: But as the Arguments, that prove this, seem pretty obvious, I shall here forbear insisting on them.

Of the Rise and Progress of the Arts and Sciences.
Nothing requires greater nicety, in our enquiries concerning human affairs, than to distinguish exactly what is owing tochance,
and what proceeds from causes; nor is there any subject, in which an author is more liable to deceive himself by false subtilties
and refinements. To say, that any event is derived from chance, cuts short all farther enquiry concerning it, and leaves the writer
in the same state of ignorance with the rest of mankind. But when the event is supposed to proceed from certain and stable
causes, he may then display his ingenuity, in assigning these causes; and as a man of any subtilty can never be at a loss in this
particular, he has thereby an opportunity of swelling his volumes, and discovering his profound knowledge, in observing what
escapes the vulgar and ignorant.
The distinguishing between chance and causes must depend upon every particular man's sagacity, in considering every
particular incident. But, if I were to assign any general rule to help us in applying this distinction, it would be the following,

What depends upon a few persons is, in a great measure, to be ascribed to chance, or secret and unknown causes: What arises from a
great number, may often be accounted for by determinate and known causes.
Two natural reasons may be assigned for this rule. First, If you suppose a dye to have any biass, however small, to a particular
side, this biass, though, perhaps, it may not appear in a few throws, will certainly prevail in a great number, and will cast the
balance entirely to that side. In like manner, when any causes beget a particular inclination or passion, at a certain time, and
among a certain people; though many individuals may escape the contagion, and be ruled by passions peculiar to themselves;
yet the multitude will certainly be seized by the common affection, and be governed by it in all their actions.

Secondly, Those principles or causes, which are fitted to operate on a multitude, are always of a grosser and more stubborn
nature, less subject to accidents, and less influenced by whim and private fancy, than those which operate on a few only. The
latter are commonly so delicate and refined, that the smallest incident in the health, education, or fortune of a particular person,
is sufficient to divert their course, and retard their operation; nor is it possible to reduce them to any general maxims or
observations. Their influence at one time will never assure us concerning their influence at another; even though all the general
circumstances should be the same in both cases.
To judge by this rule, the domestic and the gradual revolutions of a state must be a more proper subject of reasoning and
observation, than the foreign and the violent, which are commonly produced by single persons, and are more influenced by
whim, folly, or caprice, than by general passions and interests. The depression of the lords, and rise of the commons in
England, after the statutes of alienation and the encrease of trade and industry, are more easily accounted for by general
principles, than the depression of the Spanish, and rise of the French monarchy, after the death of Charles Quint. Had
Harry IV. Cardinal Richlieu, and Louis XIV. been Spaniards; and Philip II. III. and IV. and Charles II. been
Frenchmen, the history of these two nations had been entirely reversed.
For the same reason, it is more easy to account for the rise and progress of commerce in any kingdom, than for that of learning;
and a state, which should apply itself to the encouragement of the one, would be more assured of success, than one which
should cultivate the other. Avarice, or the desire of gain, is an universal passion, which operates at all times, in all places, and
upon all persons: But curiosity, or the love of knowledge, has a very limited influence, and requires youth, leisure, education,
genius, and example, to make it govern any person. You will never want booksellers, while there are buyers of books: But there
may frequently be readers where there are no authors. Multitudes of people, necessity and liberty, have begotten commerce in
Holland: But study and application have scarcely produced any eminent writers.
We may, therefore, conclude, that there is no subject, in which we must proceed with more caution, than in tracing the history
of the arts and sciences; lest we assign causes which never existed, and reduce what is merely contingent to stable and universal
principles. Those who cultivate the sciences in any state, are always few in number: The passion, which governs them, limited:
Their taste and judgment delicate and easily perverted: And their application disturbed with the smallest accident. Chance,
therefore, or secret and unknown causes, must have a great influence on the rise and progress of all the refined arts.

But there is a reason, which induces me not to ascribe the matter altogether to chance. Though the persons, who cultivate the
sciences with such astonishing success, as to attract the admiration of posterity, be always few, in all nations and all ages; it is
impossible but a share of the same spirit and genius must be antecedently diffused throughout the people among whom they
arise, in order to produce, form, and cultivate, from their earliest infancy, the taste and judgment of those eminent writers. The
mass cannot be altogether insipid, from which such refined spirits are extracted. There is a God within us, says Ovid, who

breathes that divine fire, by which we are animated34. Poets, in all ages, have advanced this claim to inspiration. There is not,
however, any thing supernatural in the case. Their fire is not kindled from heaven. It only runs along the earth; is caught from
one breast to another; and burns brightest, where the materials are best prepared, and most happily disposed. The question,
therefore, concerning the rise and progress of the arts and sciences, is not altogether a question concerning the taste, genius, and
spirit of a few, but concerning those of a whole people; and may, therefore, be accounted for, in some measure, by general
causes and principles. I grant, that a man, who should enquire, why such a particular poet, as Homer, for instance, existed, at
such a place, in such a time, would throw himself headlong into chimæra, and could never treat of such a subject, without a
multitude of false subtilties and refinements. He might as well pretend to give a reason, why such particular generals, as Fabius
and Scipio, lived in Rome at such a time, and why Fabius came into the world before Scipio. For such incidents as these, no
other reason can be given than that of Horace:
Scit genius, natale comes, qui temperat astrum,

“ Naturae Deus humanæ, mortalis in unum——
——Quodque caput, vultu mutabilis, albus & ater.

But I am persuaded, that in many cases good reasons might be given, why such a nation is more polite and learned, at a
particular time, than any of its neighbours. At least, this is so curious a subject, that it were a pity to abandon it entirely, before
we have found whether it be susceptible of reasoning, and can be reduced to any general principles.
My first observation on this head is, That it is impossible for the arts and sciences to arise, at first, among any people unless that

people enjoy the blessing of a free government.
In the first ages of the world, when men are as yet barbarous and ignorant, they seek no farther security against mutual violence
and injustice, than the choice of some rulers, few or many, in whom they place an implicit confidence, without providing any
security, by laws or political institutions, against the violence and injustice of these rulers. If the authority be centered in a single
person, and if the people, either by conquest, or by the ordinary course of propagation, encrease to a great multitude, the
monarch, finding it impossible, in his own person, to execute every office of sovereignty, in every place, must delegate his
authority to inferior magistrates, who preserve peace and order in their respective districts. As experience and education have
not yet refined the judgments of men to any considerable degree, the prince, who is himself unrestrained, never dreams of
restraining his ministers, but delegates his full authority to every one, whom he sets over any portion of the people. All general
laws are attended with inconveniencies, when applied to particular cases; and it requires great penetration and experience, both
to perceive that these inconveniencies are fewer than what result from full discretionary powers in every magistrate; and also to
discern what general laws are, upon the whole, attended with fewest inconveniencies. This is a matter of so great difficulty, that
men may have made some advances, even in the sublime arts of poetry and eloquence, where a rapidity of genius and
imagination assists their progress, before they have arrived at any great refinement in their municipal laws, where frequent trials
and diligent observation can alone direct their improvements. It is not, therefore, to be supposed, that a barbarous monarch,
unrestrained and uninstructed, will ever become a legislator, or think of restraining his Bashaws, in every province, or even his

Cadis in every village. We are told, that the late Czar, though actuated with a noble genius, and smit with the love and
admiration of European arts; yet professed an esteem for the Turkish policy in this particular, and approved of such summary
decisions of causes, as are practised in that barbarous monarchy, where the judges are not restrained by any methods, forms, or
laws. He did not perceive, how contrary such a practice would have been to all his other endeavours for refining his people.
Arbitrary power, in all cases, is somewhat oppressive and debasing; but it is altogether ruinous and intolerable, when contracted
into a small compass; and becomes still worse, when the person, who possesses it, knows that the time of his authority is limited

and uncertain. Habet subjectos tanquam suos; viles, ut alienos35. He governs the subjects with full authority, as if they were his
own; and with negligence or tyranny, as belonging to another. A people, governed after such a manner, are slaves in the full and
proper sense of the word; and it is impossible they can ever aspire to any refinements of taste or reason. They dare not so much
as pretend to enjoy the necessaries of life in plenty or security.
To expect, therefore, that the arts and sciences should take their first rise in a monarchy, is to expect a contradiction. Before
these refinements have taken place, the monarch is ignorant and uninstructed; and not having knowledge sufficient to make
him sensible of the necessity of balancing his government upon general laws, he delegates his full power to all inferior
magistrates. This barbarous policy debases the people, and for ever prevents all improvements. Were it possible, that, before
science were known in the world, a monarch could possess so much wisdom as to become a legislator, and govern his people by
law, not by the arbitrary will of their fellow-subjects, it might be possible for that species of government to be the first nursery of
arts and sciences. But that supposition seems scarcely to be consistent or rational.
It may happen, that a republic, in its infant state, may be supported by as few laws as a barbarous monarchy, and may entrust as
unlimited an authority to its magistrates or judges. But, besides that the frequent elections by the people, are a considerable
check upon authority; it is impossible, but, in time, the necessity of restraining the magistrates, in order to preserve liberty,
must at last appear, and give rise to general laws and statutes. The Roman Consuls, for some time, decided all causes, without
being confined by any positive statutes, till the people, bearing this yoke with impatience, created the decemvirs, who
promulgated the twelve tables; a body of laws, which, though, perhaps, they were not equal in bulk to oneEnglish act of
parliament, were almost the only written rules, which regulated property and punishment, for some ages, in that famous
republic. They were, however, sufficient, together with the forms of a free government, to secure the lives and properties of the
citizens, to exempt one man from the dominion of another; and to protect every one against the violence or tyranny of his
fellow-citizens. In such a situation the sciences may raise their heads and flourish: But never can have being amidst such a scene
of oppression and slavery, as always results from barbarous monarchies, where the people alone are restrained by the authority of
the magistrates, and the magistrates are not restrained by any law or statute. An unlimited despotism of this nature, while it
exists, effectually puts a stop to all improvements, and keeps men from attaining that knowledge, which is requisite to instruct
them in the advantages, arising from a better police, and more moderate authority.
Here then are the advantages of free states. Though a republic should be barbarous, it necessarily, by an infallible operation,
gives rise to Law, even before mankind have made any considerable advances in the other sciences. From law arises security:
From security curiosity: And from curiosity knowledge. The latter steps of this progress may be more accidental; but the former
are altogether necessary. A republic without laws can never have any duration. On the contrary, in a monarchical government,
law arises not necessarily from the forms of government. Monarchy, when absolute, contains even something repugnant to law.
Great wisdom and reflexion can alone reconcile them. But such a degree of wisdom can never be expected, before the greater
refinements and improvements of human reason. These refinements require curiosity, security, and law. The first growth,
therefore, of the arts and sciences can never be expected in despotic governments.
There are other causes, which discourage the rise of the refined arts in despotic governments; though I take the want of laws,
and the delegation of full powers to every petty magistrate, to be the principal. Eloquence certainly springs up more naturally in
popular governments: Emulation too in every accomplishment must there be more animated and enlivened: And genius and
capacity have a fuller scope and career. All these causes render free governments the only proper nursery for the arts and sciences.
The next observation, which I shall make on this head, is, That nothing is more favourable to the rise of politeness and learning,

than a number of neighbouring and independent states, connected together by commerce and policy. The emulation, which naturally
arises among those neighbouring states, is an obvious source of improvement: But what I would chiefly insist on is the stop,
which such limited territories give both to power and to authority.
Extended governments, where a single person has great influence, soon become absolute; but small ones change naturally into
commonwealths. A large government is accustomed by degrees to tyranny; because each act of violence is at first performed

upon a part, which, being distant from the majority, is not taken notice of, nor excites any violent ferment. Besides, a large
government, though the whole be discontented, may, by a little art, be kept in obedience; while each part, ignorant of the
resolutions of the rest, is afraid to begin any commotion or insurrection. Not to mention, that there is a superstitious reverence
for princes, which mankind naturally contract when they do not often see the sovereign, and when many of them become not
acquainted with him so as to perceive his weaknesses. And as large states can afford a great expence, in order to support the
pomp of majesty; this is a kind of fascination on men, and naturally contributes to the enslaving of them.
In a small government, any act of oppression is immediately known throughout the whole: The murmurs and discontents,
proceeding from it, are easily communicated: And the indignation arises the higher, because the subjects are not apt to
apprehend in such states, that the distance is very wide between themselves and their sovereign. "No man," said the prince of
Conde, "is a hero to his Valet de Chambre." It is certain that admiration and acquaintance are altogether incompatible towards
any mortal creature. Sleep and love convinced even Alexander himself that he was not a God: But I suppose that such as daily
attended him could easily, from the numberless weaknesses to which he was subject, have given him many still more convincing
proofs of his humanity.
But the divisions into small states are favourable to learning, by stopping the progress ofauthority as well as that of power.
Reputation is often as great a fascination upon men as sovereignty, and is equally destructive to the freedom of thought and
examination. But where a number of neighbouring states have a great intercourse of arts and commerce, their mutual jealousy
keeps them from receiving too lightly the law from each other, in matters of taste and of reasoning, and makes them examine
every work of art with the greatest care and accuracy. The contagion of popular opinion spreads not so easily from one place to
another. It readily receives a check in some state or other, where it concurs not with the prevailing prejudices. And nothing but
nature and reason, or, at least, what bears them a strong resemblance, can force its way through all obstacles, and unite the most
rival nations into an esteem and admiration of it.
Greece was a cluster of little principalities, which soon became republics; and being united both by their near neighbourhood,
and by the ties of the same language and interest, they entered into the closest intercourse of commerce and learning. There
concurred a happy climate, a soil not unfertile, and a most harmonious and comprehensive language; so that every circumstance
among that people seemed to favour the rise of the arts and sciences. Each city produced its several artists and philosophers, who
refused to yield the preference to those of the neighbouring republics: Their contention and debates sharpened the wits of men:
A variety of objects was presented to the judgment, while each challenged the preference to the rest: and the sciences, not being
dwarfed by the restraint of authority, were enabled to make such considerable shoots, as are, even at this time, the objects of our
admiration. After the Roman christian, or catholic church had spread itself over the civilized world, and had engrossed all the
learning of the times; being really one large state within itself, and united under one head; this variety of sects immediately
disappeared, and the Peripatetic philosophy was alone admitted into all the schools, to the utter depravation of every kind of
learning. But mankind, having at length thrown off this yoke, affairs are now returned nearly to the same situation as before,
and Europe is at present a copy at large, of what Greece was formerly a pattern in miniature. We have seen the advantage of
this situation in several instances. What checked the progress of the Cartesian philosophy, to which the French nation
shewed such a strong propensity towards the end of the last century, but the opposition made to it by the other nations of
Europe, who soon discovered the weak sides of that philosophy? The severest scrutiny, which Newton's theory has undergone,
proceeded not from his own countrymen, but from foreigners; and if it can overcome the obstacles, which it meets with at
present in all parts of Europe, it will probably go down triumphant to the latest posterity. The English are become sensible of
the scandalous licentiousness of their stage, from the example of the French decency and morals. The French are convinced,
that their theatre has become somewhat effeminate, by too much love and gallantry; and begin to approve of the more
masculine taste of some neighbouring nations.
In China, there seems to be a pretty considerable stock of politeness and science, which, in the course of so many centuries,
might naturally be expected to ripen into something more perfect and finished, than what has yet arisen from them. But China
is one vast empire, speaking one language, governed by one law, and sympathizing in the same manners. The authority of any
teacher, such as Confucius, was propagated easily from one corner of the empire to the other. None had courage to resist the

torrent of popular opinion. And posterity was not bold enough to dispute what had been universally received by their ancestors.
This seems to be one natural reason, why the sciences have made so slow a progress in that mighty empire36.
If we consider the face of the globe, Europe, of all the four parts of the world, is the most broken by seas, rivers, and
mountains; and Greece of all countries of Europe. Hence these regions were naturally divided into several distinct
governments. And hence the sciences arose in Greece; and Europe has been hitherto the most constant habitation of them.
I have sometimes been inclined to think, that interruptions in the periods of learning, were they not attended with such a
destruction of ancient books, and the records of history, would be rather favourable to the arts and sciences, by breaking the
progress of authority, and dethroning the tyrannical usurpers over human reason. In this particular, they have the same
influence, as interruptions in political governments and societies. Consider the blind submission of the ancient philosophers to
the several masters in each school, and you will be convinced, that little good could be expected from a hundred centuries of
such a servile philosophy. Even the Eclectics, who arose about the age of Augustus, notwithstanding their professing to
chuse freely what pleased them from every different sect, were yet, in the main, as slavish and dependent as any of their
brethren; since they sought for truth not in nature, but in the several schools; where they supposed she must necessarily be
found, though not united in a body, yet dispersed in parts. Upon the revival of learning, those sects of Stoics and
Epicureans, Platonists and Pythagoricians, could never regain any credit or authority; and, at the same time, by the
example of their fall, kept men from submitting, with such blind deference, to those new sects, which have attempted to gain an
ascendant over them.
The third observation, which I shall form on this head, of the rise and progress of the arts and sciences, is,That though the only

proper Nursery of these noble plants be a free state; yet may they be transplanted into any government; and that a republic is most
favourable to the growth of the sciences, a civilized monarchy to that of the polite arts.
To balance a large state or society, whether monarchical or republican, on general laws, is a work of so great difficulty, that no
human genius, however comprehensive, is able, by the mere dint of reason and reflection, to effect it. The judgments of many
must unite in this work: Experience must guide their labour: Time must bring it to perfection: And the feeling of
inconveniencies must correct the mistakes, which they inevitably fall into, in their first trials and experiments. Hence appears
the impossibility, that this undertaking should be begun and carried on in any monarchy; since such a form of government, ere
civilized, knows no other secret or policy, than that of entrusting unlimited powers to every governor or magistrate, and
subdividing the people into so many classes and orders of slavery. From such a situation, no improvement can ever be expected
in the sciences, in the liberal arts, in laws, and scarcely in the manual arts and manufactures. The same barbarism and
ignorance, with which the government commences, is propagated to all posterity, and can never come to a period by the efforts
or ingenuity of such unhappy slaves.
But though law, the source of all security and happiness, arises late in any government, and is the slow product of order and of
liberty, it is not preserved with the same difficulty, with which it is produced; but when it has once taken root, is a hardy plant,
which will scarcely ever perish through the ill culture of men, or the rigour of the seasons. The arts of luxury, and much more
the liberal arts, which depend on a refined taste or sentiment, are easily lost; because they are always relished by a few only,
whose leisure, fortune, and genius fit them for such amusements. But what is profitable to every mortal, and in common life,
when once discovered, can scarcely fall into oblivion, but by the total subversion of society, and by such furious inundations of
barbarous invaders, as obliterate all memory of former arts and civility. Imitation also is apt to transport these coarser and more
useful arts from one climate to another, and make them precede the refined arts in their progress; though perhaps they sprang
after them in their first rise and propagation. From these causes proceed civilized monarchies; where the arts of government,
first invented in free states, are preserved to the mutual advantage and security of sovereign and subject.
However perfect, therefore, the monarchical form may appear to some politicians, it owes all its perfection to the republican;
nor is it possible, that a pure despotism, established among a barbarous people, can ever, by its native force and energy, refine
and polish itself. It must borrow its laws, and methods, and institutions, and consequently its stability and order, from free

governments. These advantages are the sole growth of republics. The extensive despotism of a barbarous monarchy, by entering
into the detail of the government, as well as into the principal points of administration, for ever prevents all such improvements.
In a civilized monarchy, the prince alone is unrestrained in the exercise of his authority, and possesses alone a power, which is
not bounded by any thing but custom, example, and the sense of his own interest. Every minister or magistrate, however
eminent, must submit to the general laws, which govern the whole society, and must exert the authority delegated to him after
the manner, which is prescribed. The people depend on none but their sovereign, for the security of their property. He is so far
removed from them, and is so much exempt from private jealousies or interests, that this dependence is scarcely felt. And thus a
species of government arises, to which, in a high political rant, we may give the name of Tyranny, but which, by a just and
prudent administration, may afford tolerable security to the people, and may answer most of the ends of political society.
But though in a civilized monarchy, as well as in a republic, the people have security for the enjoyment of their property; yet in
both these forms of government, those who possess the supreme authority have the disposal of many honours and advantages,
which excite the ambition and avarice of mankind. The only difference is, that, in a republic, the candidates for office must
look downwards, to gain the suffrages of the people; in a monarchy, they must turn their attention upwards, to court the good
graces and favour of the great. To be successful in the former way, it is necessary for a man to make himself useful, by his
industry, capacity, or knowledge: To be prosperous in the latter way, it is requisite for him to render himself agreeable, by his
wit, complaisance, or civility. A strong genius succeeds best in republics: A refined taste in monarchies. And consequently the
sciences are the more natural growth of the one, and the polite arts of the other.
Not to mention, that monarchies, receiving their chief stability from a superstitious reverence to priests and princes, have
commonly abridged the liberty of reasoning, with regard to religion, and politics, and consequently metaphysics and morals. All
these form the most considerable branches of science. Mathematics and natural philosophy, which only remain, are not half so
valuable.
Among the arts of conversation, no one pleases more than mutual deference or civility, which leads us to resign our own
inclinations to those of our companion, and to curb and conceal that presumption and arrogance, so natural to the human
mind. A good-natured man, who is well educated, practises this civility to every mortal, without premeditation or interest. But
in order to render that valuable quality general among any people, it seems necessary to assist the natural disposition by some
general motive. Where power rises upwards from the people to the great, as in all republics, such refinements of civility are apt
to be little practised; since the whole state is, by that means, brought near to a level, and every member of it is rendered, in a
great measure, independent of another. The people have the advantage, by the authority of their suffrages: The great, by the
superiority of their station. But in a civilized monarchy, there is a long train of dependence from the prince to the peasant,
which is not great enough to render property precarious, or depress the minds of the people; but is sufficient to beget in every
one an inclination to please his superiors, and to form himself upon those models, which are most acceptable to people of
condition and education. Politeness of manners, therefore, arises most naturally in monarchies and courts; and where that
flourishes, none of the liberal arts will be altogether neglected or despised.
The republics in Europe are at present noted for want of politeness. The good-manners of a Swiss civilized in Holland37, is an
expression for rusticity among the French. The English, in some degree, fall under the same censure, notwithstanding their
learning and genius. And if the Venetians be an exception to the rule, they owe it, perhaps, to their communication with the
other Italians, most of whose governments beget a dependence more than sufficient for civilizing their manners.
It is difficult to pronounce any judgment concerning the refinements of the ancient republics in this particular: But I am apt to
suspect, that the arts of conversation were not brought so near to perfection among them as the arts of writing and composition.
The scurrility of the ancient orators, in many instances, is quite shocking, and exceeds all belief. Vanity too is often not a little
offensive in authors of those ages38; as well as the common licentiousness and immodesty of their stile, Quicunque impudicus,

adulter, ganeo, manu, ventre, pene, bona patria laceraverat, says Sallust in one of the gravest and most moral passages of his
history. Nam fuit ante Helenam Cunnus teterrima belli Causa, is an expression of Horace, in tracing the origin of moral good

and evil. Ovid and Lucretius39 are almost as licentious in their stile as Lord Rochester; though the former were fine
gentlemen and delicate writers, and the latter, from the corruptions of that court, in which he lived, seems to have thrown off all
regard to shame and decency. Juvenal inculcates modesty with great zeal; but sets a very bad example of it, if we consider the
impudence of his expressions.
I shall also be bold to affirm, that among the ancients, there was not much delicacy of breeding, or that polite deference and
respect, which civility obliges us either to express or counterfeit towards the persons with whom we converse. Cicero was
certainly one of the finest gentlemen of his age; yet I must confess I have frequently been shocked with the poor figure under
which he represents his friend Atticus, in those dialogues, where he himself is introduced as a speaker. That learned and
virtuous Roman, whose dignity, though he was only a private gentleman, was inferior to that of no one inRome, is there shewn
in rather a more pitiful light than Philalethes's friend in our modern dialogues. He is a humble admirer of the orator, pays
him frequent compliments, and receives his instructions, with all the deference which a scholar owes to his master40. Even
Cato is treated in somewhat of a cavalier manner in the dialogues de finibus.
One of the most particular details of a real dialogue, which we meet with in antiquity, is related byPolybius41; when Philip,
king of Macedon, a prince of wit and parts, met with Titus Flamininus, one of the politest of the Romans, as we learn from
Plutarch42, accompanied with ambassadors from almost all the Greek cities. The Ætolian ambassador very abruptly tells
the king, that he talked like a fool or a madman (ληρειν). That's evident, says his majesty, even to a blind man; which was a
raillery on the blindness of his excellency. Yet all this did not pass the usual bounds: For the conference was not disturbed; and
Flamininus was very well diverted with these strokes of humour. At the end, when Philip craved a little time to consult with
his friends, of whom he had none present, the Roman general, being desirous also to shew his wit, as the historian says, tells
him, that perhaps the reason, why he had none of his friends with him, was because he had murdered them all; which was actually the
case. This unprovoked piece of rusticity is not condemned by the historian; caused no farther resentment in Philip, than to
excite a Sardonian smile, or what we call a grin; and hindered him not from renewing the conference next day.Plutarch43
too mentions this raillery amongst the witty and agreeable sayings of Flamininus.
Cardinal Wolsey apologized for his famous piece of insolence, in saying, Ego et Rex meus, I and my king, by observing, that
this expression was conformable to the Latin idiom, and that a Roman always named himself before the person to whom, or of
whom he spake. Yet this seems to have been an instance of want of civility among that people. The ancients made it a rule, that
the person of the greatest dignity should be mentioned first in the discourse; insomuch, that we find the spring of a quarrel and
jealousy between the Romans and Ætolians, to have been a poet's naming the Ætolians before the Romans, in celebrating a
victory gained by their united arms over the Macedonians44. Thus Livia disgusted Tiberius by placing her own name before
his in an inscription45.
No advantages in this world are pure and unmixed. In like manner, as modern politeness, which is naturally so ornamental,
runs often into affectation and foppery, disguise and insincerity; so the ancient simplicity, which is naturally so amiable and
affecting, often degenerates into rusticity and abuse, scurrility and obscenity.
If the superiority in politeness should be allowed to modern times, the modern notions ofgallantry, the natural produce of
courts and monarchies, will probably be assigned as the causes of this refinement. No one denies this invention to be modern46:
But some of the more zealous partizans of the ancients, have asserted it to be foppish and ridiculous, and a reproach, rather than
a credit, to the present age47. It may here be proper to examine this question.
Nature has implanted in all living creatures an affection between the sexes, which, even in the fiercest and most rapacious
animals, is not merely confined to the satisfaction of the bodily appetite, but begets a friendship and mutual sympathy, which
runs through the whole tenor of their lives. Nay, even in those species, where nature limits the indulgence of this appetite to
one season and to one object, and forms a kind of marriage or association between a single male and female, there is yet a visible
complacency and benevolence, which extends farther, and mutually softens the affections of the sexes towards each other. How

much more must this have place in man, where the confinement of the appetite is not natural; but either is derived accidentally
from some strong charm of love, or arises from reflections on duty and convenience? Nothing, therefore, can proceed less from
affectation than the passion of gallantry. It is natural in the highest degree. Art and education, in the most elegant courts, make
no more alteration on it, than on all the other laudable passions. They only turn the mind more towards it; they refine it; they
polish it; and give it a proper grace and expression.
But gallantry is as generous as it is natural. To correct such gross vices, as lead us to commit real injury on others, is the part of
morals, and the object of the most ordinary education. Where that is not attended to, in some degree, no human society can
subsist. But in order to render conversation, and the intercourse of minds more easy and agreeable, good-manners have been
invented, and have carried the matter somewhat farther. Wherever nature has given the mind a propensity to any vice, or to any
passion disagreeable to others, refined breeding has taught men to throw the biass on the opposite side, and to preserve, in all
their behaviour, the appearance of sentiments different from those to which they naturally incline. Thus, as we are commonly
proud and selfish, and apt to assume the preference above others, a polite man learns to behave with deference towards his
companions, and to yield the superiority to them in all the common incidents of society. In like manner, wherever a person's
situation may naturally beget any disagreeable suspicion in him, it is the part of good-manners to prevent it, by a studied display
of sentiments, directly contrary to those of which he is apt to be jealous. Thus, old men know their infirmities, and naturally
dread contempt from the youth: Hence, well-educated youth redouble the instances of respect and deference to their elders.
Strangers and foreigners are without protection: Hence, in all polite countries, they receive the highest civilities, and are entitled
to the first place in every company. A man is lord in his own family, and his guests are, in a manner, subject to his authority:
Hence, he is always the lowest person in the company; attentive to the wants of every one; and giving himself all the trouble, in
order to please, which may not betray too visible an affectation, or impose too much constraint on his guests48. Gallantry is
nothing but an instance of the same generous attention. As nature has given man the superiority above woman , by endowing
him with greater strength both of mind and body; it is his part to alleviate that superiority, as much as possible, by the
generosity of his behaviour, and by a studied deference and complaisance for all her inclinations and opinions. Barbarous
nations display this superiority, by reducing their females to the most abject slavery; by confining them, by beating them, by
selling them, by killing them. But the male sex, among a polite people, discover their authority in a more generous, though not
a less evident manner; by civility, by respect, by complaisance, and, in a word, by gallantry. In good company, you need not
ask, Who is the master of the feast? The man, who sits in the lowest place, and who is always industrious in helping every one,
is certainly the person. We must either condemn all such instances of generosity, as foppish and affected, or admit of gallantry
among the rest. The ancient Muscovites wedded their wives with a whip, instead of a ring. The same people, in their own
houses, took always the precedency above foreigners, even49 foreign ambassadors. These two instances of their generosity and
politeness are much of a piece.
Gallantry is not less compatible with wisdom and prudence, than with nature and generosity; and when under proper regulations,
contributes more than any other invention, to the entertainment and improvement of the youth of both sexes. Among every
species of animals, nature has founded on the love between the sexes their sweetest and best enjoyment. But the satisfaction of
the bodily appetite is not alone sufficient to gratify the mind; and even among brute-creatures, we find, that their play and
dalliance, and other expressions of fondness, form the greatest part of the entertainment. In rational beings, we must certainly
admit the mind for a considerable share. Were we to rob the feast of all its garniture of reason, discourse, sympathy, friendship,
and gaiety, what remains would scarcely be worth acceptance, in the judgment of the truly elegant and luxurious.
What better school for manners, than the company of virtuous women; where the mutual endeavour to please must insensibly
polish the mind, where the example of the female softness and modesty must communicate itself to their admirers, and where
the delicacy of that sex puts every one on his guard, lest he give offence by any breach of decency?
Among the ancients, the character of the fair-sex was considered as altogether domestic; nor were they regarded as part of the
polite world or of good company. This, perhaps, is the true reason why the ancients have not left us one piece of pleasantry that
is excellent, (unless one may except the Banquet of Xenophon, and the Dialogues of Lucian) though many of their serious

compositions are altogether inimitable. Horace condemns the coarse railleries and cold jests of Plautus: But, though the most
easy, agreeable, and judicious writer in the world, is his own talent for ridicule very striking or refined? This, therefore, is one
considerable improvement, which the polite arts have received from gallantry, and from courts, where it first arose.
But, to return from this digression, I shall advance it as a fourth observation on this subject, of the rise and progress of the arts
and sciences, That when the arts and sciences come to perfection in any state, from that moment they naturally, or rather necessarily

decline, and seldom or never revive in that nation, where they formerly flourished.
It must be confessed, that this maxim, though conformable to experience, may, at first sight, be esteemed contrary to reason. If
the natural genius of mankind be the same in all ages, and in almost all countries, (as seems to be the truth) it must very much
forward and cultivate this genius, to be possessed of patterns in every art, which may regulate the taste, and fix the objects of
imitation. The models left us by the ancients gave birth to all the arts about 200 years ago, and have mightily advanced their
progress in every country of Europe: Why had they not a like effect during the reign ofTrajan and his successors; when they
were much more entire, and were still admired and studied by the whole world? So late as the emperor Justinian, the Poet, by
way of distinction, was understood, among the Greeks, to be Homer; among the Romans, Virgil. Such admiration still
remained for these divine geniuses; though no poet had appeared for many centuries, who could justly pretend to have imitated
them.
A man's genius is always, in the beginning of life, as much unknown to himself as to others; and it is only after frequent trials,
attended with success, that he dares think himself equal to those undertakings, in which those, who have succeeded, have fixed
the admiration of mankind. If his own nation be already possessed of many models of eloquence, he naturally compares his own
juvenile exercises with these; and being sensible of the great disproportion, is discouraged from any farther attempts, and never
aims at a rivalship with those authors, whom he so much admires. A noble emulation is the source of every excellence.
Admiration and modesty naturally extinguish this emulation. And no one is so liable to an excess of admiration and modesty, as
a truly great genius.
Next to emulation, the greatest encourager of the noble arts is praise and glory. A writer is animated with new force, when he
hears the applauses of the world for his former productions; and, being roused by such a motive, he often reaches a pitch of
perfection, which is equally surprizing to himself and to his readers. But when the posts of honour are all occupied, his first
attempts are but coldly received by the public; being compared to productions, which are both in themselves more excellent,
and have already the advantage of an established reputation. Were Moliere and Corneille to bring upon the stage at present
their early productions, which were formerly so well received, it would discourage the young poets, to see the indifference and
disdain of the public. The ignorance of the age alone could have given admission to the Prince of Tyre; but it is to that we owe

the Moor: Had Every man in his humour been rejected, we had never seen Volpone.
Perhaps, it may not be for the advantage of any nation to have the arts imported from their neighbours in too great perfection.
This extinguishes emulation, and sinks the ardour of the generous youth. So many models of Italian painting brought into
England, instead of exciting our artists, is the cause of their small progress in that noble art. The same, perhaps, was the case of
Rome, when it received the arts from Greece. That multitude of polite productions in the French language, dispersed all over
Germany and the North, hinder these nations from cultivating their own language, and keep them still dependent on their
neighbours for those elegant entertainments.
It is true, the ancients had left us models in every kind of writing, which are highly worthy of admiration. But besides that they
were written in languages, known only to the learned; besides this, I say, the comparison is not so perfect or entire between
modern wits, and those who lived in so remote an age. Had Waller been born in Rome, during the reign of Tiberius, his first
productions had been despised, when compared to the finished odes of Horace. But in this island the superiority of the
Roman poet diminished nothing from the fame of the English. We esteemed ourselves sufficiently happy, that our climate
and language could produce but a faint copy of so excellent an original.

In short, the arts and sciences, like some plants, require a fresh soil; and however rich the land may be, and however you may
recruit it by art or care, it will never, when once exhausted, produce any thing that is perfect or finished in the kind.

34. Est Deus in nobis; agitante calescimus illo:
Impetus hic, sacræ semina mentis habet.
Ovid, Fast. lib. i.
35. Tacit. hist. lib. i.
36. See NOTE [E].
If it be asked how we can reconcile to the foregoing principles the happiness, riches, and good police of theChinese, who have always been
governed by a monarch, and can scarcely form an idea of a free government; I would answer, that though the Chinese government be a pure
monarchy, it is not, properly speaking, absolute. This proceeds from a peculiarity in the situation of that country: They have no neighbours,
except the Tartars, from whom they were, in some measure, secured, at least seemed to be secured, by their famous wall, and by the great
superiority of their numbers. By this means, military discipline has always been much neglected amongst them; and their standing forces are
mere militia, of the worst kind; and unfit to suppress any general insurrection in countries so extremely populous. The sword, therefore, may
properly be said to be always in the hands of the people, which is a sufficient restraint upon the monarch, and obliges him to lay his mandarins
or governors of provinces under the restraint of general laws, in order to prevent those rebellions, which we learn from history to have been so
frequent and dangerous in that government. Perhaps, a pure monarchy of this kind, were it fitted for defence against foreign enemies, would be
the best of all governments, as having both the tranquillity attending kingly power, and the moderation and liberty of popular assemblies.
37. C'est la politesse d'un Suisse
En Hollande civilisé.
Rousseau.
38. It is needless to cite Cicero or Pliny on this head: They are too much noted: But one is a little surprised to findArrian, a very grave, judicious
writer, interrupt the thread of his narration all of a sudden, to tell his readers that he himself is as eminent among the Greeks for eloquence as
Alexander was for arms. Lib. i.
39. This poet (See lib. iv. 1165.) recommends a very extraordinary cure for love, and what one expects not to meet with in so elegant and
philosophical a poem. It seems to have been the original of some of Dr. Swift's images. The elegant Catullus and Phædrus fall under the
same censure.
40. Att. Non mihi videtur ad beate vivendum satis esse virtutem. Mar. At hercule Bruto meo videtur; cujus ego judicium, pace tua dixerim, longe
antepono tuo. Tusc. Quæst lib. v.
41. Lib. xvii.
42. In vita Flamin.
43. Plut. in vita Flamin.
44. Ibid.
45. Tacit. Ann. lib. iii. cap. 64.
46. In the Self-Tormentor of Terence, Clinias, whenever he comes to town, instead of waiting on his mistress, sends for her to come to him.
47. Lord Shaftesbury, see his Moralists .
48. The frequent mention in ancient authors of that ill-bred custom of the master of the family's eating better bread or drinking better wine at table,
than he afforded his guests, is but an indifferent mark of the civility of those ages. See Juvenal, sat. 5. Plinii lib. xiv. cap. 13. Also Plinii Epist.

Lucian de mercede conductis , Saturnalia, &c. There is scarcely any part of Europe at present so uncivilized as to admit of such a custom.
49. See Relation of three Embassies, by the Earl of Carlisle.

The Epicurean: Or, The man of elegance and pleasure.
The intention of this and the three following essays is not so much to explain accurately the sentiments of the ancient sects of
philosophy, as to deliver the sentiments of sects, that naturally form themselves in the world, and entertain different ideas of
human life and of happiness. I have given each of them the name of the philosophical sect, to which it bears the greatest affinity.

It is a great mortification to the vanity of man, that his utmost art and industry can never equal the meanest of nature's
productions, either for beauty or value. Art is only the under-workman, and is employed to give a few strokes of embellishment
to those pieces, which come from the hand of the master. Some of the drapery may be of his drawing; but he is not allowed to
touch the principal figure. Art may make a suit of clothes: But nature must produce a man.
Even in those productions, commonly denominated works of art, we find that the noblest of the kind are beholden for their
chief beauty to the force and happy influence of nature. To the native enthusiasm of the poets, we owe whatever is admirable in
their productions. The greatest genius, where nature at any time fails him, (for she is not equal) throws aside the lyre, and hopes
not, from the rules of art, to reach that divine harmony, which must proceed from her inspiration alone. How poor are those
songs, where a happy flow of fancy has not furnished materials for art to embellish and refine!
But of all the fruitless attempts of art, no one is so ridiculous, as that which the severe philosophers have undertaken, the
producing of an artificial happiness, and making us be pleased by rules of reason, and by reflection. Why did none of them claim
the reward, which Xerxes promised to him, who should invent a new pleasure? Unless, perhaps, they invented so many
pleasures for their own use, that they despised riches, and stood in no need of any enjoyments, which the rewards of that
monarch could procure them. I am apt, indeed, to think, that they were not willing to furnish the Persian court with a new
pleasure, by presenting it with so new and unusual an object of ridicule. Their speculations, when confined to theory, and
gravely delivered in the schools of Greece, might excite admiration in their ignorant pupils: But the attempting to reduce such
principles to practice would soon have betrayed their absurdity.
You pretend to make me happy by reason, and by rules of art. You must, then, create me anew by rules of art. For on my
original frame and structure does my happiness depend. But you want power to effect this; and skill too, I am afraid: Nor can I
entertain a less opinion of nature's wisdom than of yours. And let her conduct the machine, which she has so wisely framed. I
find, that I should only spoil it by my tampering.
To what purpose should I pretend to regulate, refine, or invigorate any of those springs or principles, which nature has
implanted in me? Is this the road by which I must reach happiness? But happiness implies ease, contentment, repose, and
pleasure; not watchfulness, care, and fatigue. The health of my body consists in the facility, with which all its operations are
performed. The stomach digests the aliments: The heart circulates the blood: The brain separates and refines the spirits: And all
this without my concerning myself in the matter. When by my will alone I can stop the blood, as it runs with impetuosity along
its canals, then may I hope to change the course of my sentiments and passions. In vain should I strain my faculties, and
endeavour to receive pleasure from an object, which is not fitted by nature to affect my organs with delight. I may give myself
pain by my fruitless endeavours; but shall never reach any pleasure.
Away then with all those vain pretences of making ourselves happy within ourselves, of feasting on our own thoughts, of being
satisfied with the consciousness of well-doing, and of despising all assistance and all supplies from external objects. This is the
voice of Pride, not of Nature. And it were well, if even this pride could support itself, and communicate a real inward
pleasure, however melancholy or severe. But this impotent pride can do no more than regulate the outside; and with infinite
pains and attention compose the language and countenance to a philosophical dignity, in order to deceive the ignorant vulgar.
The heart, mean while, is empty of all enjoyment: And the mind, unsupported by its proper objects, sinks into the deepest
sorrow and dejection. Miserable, but vain mortal! Thy mind be happy within itself! With what resources is it endowed to fill so
immense a void, and supply the place of all thy bodily senses and faculties? Can thy head subsist without thy other members? In
such a situation,

What foolish figure must it make?

“ Do nothing else but sleep and ake.
Into such a lethargy, or such a melancholy, must thy mind be plunged, when deprived of foreign occupations and enjoyments.
Keep me, therefore, no longer in this violent constraint. Confine me not within myself; but point out to me those objects and
pleasures, which afford the chief enjoyment. But why do I apply to you, proud and ignorant sages, to shew me the road to
happiness? Let me consult my own passions and inclinations. In them must I read the dictates of nature; not in your frivolous
discourses.
But see, propitious to my wishes, the divine, the amiable Pleasure50, the supreme love of GODS and men, advances towards
me. At her approach, my heart beats with genial heat, and every sense and every faculty is dissolved in joy; while she pours
around me all the embellishments of the spring, and all the treasures of the autumn. The melody of her voice charms my ears
with the softest music, as she invites me to partake of those delicious fruits, which, with a smile that diffuses a glory on the
heavens and the earth, she presents to me. The sportive Cupids, who attend her, or fan me with their odoriferous wings, or
pour on my head the most fragrant oils, or offer me their sparkling nectar in golden goblets. O! for ever let me spread my limbs
on this bed of roses, and thus, thus feel the delicious moments, with soft and downy steps, glide along. But cruel chance!
Whither do you fly so fast? Why do my ardent wishes, and that load of pleasures, under which you labour, rather hasten than
retard your unrelenting pace? Suffer me to enjoy this soft repose, after all my fatigues in search of happiness. Suffer me to satiate
myself with these delicacies, after the pains of so long and so foolish an abstinence.
But it will not do. The roses have lost their hue: The fruit its flavour: And that delicious wine, whose fumes, so late, intoxicated
all my senses with such delight, now solicits in vain the sated palate. Pleasure smiles at my languor. She beckons her sister,

Virtue, to come to her assistance. The gay, the frolicVirtue observes the call, and brings along the whole troop of my jovial
friends. Welcome, thrice welcome, my ever dear companions, to these shady bowers, and to this luxurious repast. Your presence
has restored to the rose its hue, and to the fruit its flavour. The vapours of this sprightly nectar now again play around my heart;
while you partake of my delights, and discover in your chearful looks, the pleasure which you receive from my happiness and
satisfaction. The like do I receive from yours; and encouraged by your joyous presence, shall again renew the feast, with which,
from too much enjoyment, my senses were well nigh sated; while the mind kept not pace with the body, nor afforded relief to
her o'erburthened partner.
In our chearful discourses, better than in the formal reasonings of the schools, is true wisdom to be found. In our friendly
endearments, better than in the hollow debates of statesmen and pretended patriots, does true virtue display itself. Forgetful of
the past, secure of the future, let us here enjoy the present; and while we yet possess a being, let us fix some good, beyond the
power of fate or fortune. To-morrow will bring its own pleasures along with it: Or should it disappoint our fond wishes, we
shall at least enjoy the pleasure of reflecting on the pleasures of to-day.
Fear not, my friends, that the barbarous dissonance of Bacchus, and of his revellers, should break in upon this entertainment,
and confound us with their turbulent and clamorous pleasures. The sprightly muses wait around; and with their charming
symphony, sufficient to soften the wolves and tygers of the savage desert, inspire a soft joy into every bosom. Peace, harmony
and concord reign in this retreat; nor is the silence ever broken but by the music of our songs, or the chearful accents of our
friendly voices.
But hark! the favourite of the muses, the gentle Damon, strikes the lyre; and while he accompanies its harmonious notes with
his more harmonious song, he inspires us with the same happy debauch of fancy, by which he is himself transported. "Ye happy
youth," he sings, "Ye favoured of heaven51, while the wanton spring pours upon you all her blooming honours, let notglory
seduce you, with her delusive blaze, to pass in perils and dangers this delicious season, this prime of life. Wisdom points out to

you the road to pleasure: Nature too beckons you to follow her in that smooth and flowery path. Will you shut your ears to
their commanding voice? Will you harden your heart to their soft allurements? Oh, deluded mortals, thus to lose your youth,
thus to throw away so invaluable a present, to trifle with so perishing a blessing. Contemplate well your recompence. Consider
that glory, which so allures your proud hearts, and seduces you with your own praises. It is an echo, a dream, nay the shadow of
a dream, dissipated by every wind, and lost by every contrary breath of the ignorant and ill-judging multitude. You fear not that
even death itself shall ravish it from you. But behold! while you are yet alive, calumny bereaves you of it; ignorance neglects it;
nature enjoys it not; fancy alone, renouncing every pleasure receives this airy recompence, empty and unstable as herself."
Thus the hours pass unperceived along, and lead in their wanton train all the pleasures of sense, and all the joys of harmony and
friendship. Smiling innocence closes the procession; and while she presents herself to our ravished eyes, she embellishes the whole
scene, and renders the view of these pleasures as transporting, after they have past us, as when, with laughing countenances, they
were yet advancing towards us.
But the sun has sunk below the horizon; and darkness, stealing silently upon us, has now buried all nature in an universal shade.
"Rejoice, my friends, continue your repast, or change it for soft repose. Though absent, your joy or your tranquillity shall still be
mine." But whither do you go? Or what new pleasures call you from our society? Is there aught agreeable without your friends? And can

aught please, in which we partake not? "Yes, my friends; the joy which I now seek, admits not of your participation. Here alone I
wish your absence: And here alone can I find a sufficient compensation for the loss of your society."
But I have not advanced far through the shades of the thick wood, which spreads a double night around me, ere, methinks, I
perceive through the gloom, the charming Cælia, the mistress of my wishes, who wanders impatient through the grove, and
preventing the appointed hour, silently chides my tardy steps. But the joy, which she receives from my presence, best pleads my
excuse; and dissipating every anxious and every angry thought, leaves room for nought but mutual joy and rapture. With what
words, my fair one, shall I express my tenderness, or describe the emotions which now warm my transported bosom! Words are
too faint to describe my love; and if, alas! you feel not the same flame within you, in vain shall I endeavour to convey to you a
just conception of it. But your every word and every motion suffice to remove this doubt; and while they express your passion,
serve also to enflame mine. How amiable this solitude, this silence, this darkness! No objects now importune the ravished soul.
The thought, the sense, all full of nothing but our mutual happiness, wholly possess the mind, and convey a pleasure, which
deluded mortals vainly seek for in every other enjoyment.——
But why does your bosom heave with these sighs, while tears bathe your glowing cheeks? Why distract your heart with such vain
anxieties? Why so often ask me, How long my love shall yet endure? Alas, my Cælia, can I resolve this question? Do I know how

long my life shall yet endure? But does this also disturb your tender breast? And is the image of our frail mortality for ever present
with you, to throw a damp on your gayest hours, and poison even those joys which love inspires? Consider rather, that if life be
frail, if youth be transitory, we should well employ the present moment, and lose no part of so perishable an existence. Yet a
little moment and these shall be no more. We shall be, as if we had never been. Not a memory of us be left upon earth; and even
the fabulous shades below will not afford us a habitation. Our fruitless anxieties, our vain projects, our uncertain speculations
shall all be swallowed up and lost. Our present doubts, concerning the original cause of all things, must never, alas! be resolved.
This alone we may be certain of, that, if any governing mind preside, he must be pleased to see us fulfil the ends of our being,
and enjoy that pleasure, for which alone we were created. Let this reflection give ease to your anxious thoughts; but render not
your joys too serious, by dwelling for ever upon it. It is sufficient, once, to be acquainted with this philosophy, in order to give
an unbounded loose to love and jollity, and remove all the scruples of a vain superstition: But while youth and passion, my fair
one, prompt our eager desires, we must find gayer subjects of discourse, to intermix with these amorous caresses.

50. Dia Voluptas. Lucret.
51. An imitation of the Syrens song in Tasso.
"O Giovinetti, mentre Aprile & Maggio
V' ammantan di fiorité & verde spoglie," &c.
Giuresalemme liberata, Canto 14.

The Stoic: Or, The man of action and virtue.
There is this obvious and material difference in the conduct of nature, with regard to man and other animals, that, having
endowed the former with a sublime celestial spirit, and having given him an affinity with superior beings, she allows not such
noble faculties to lie lethargic or idle; but urges him, by necessity, to employ, on every emergence, his utmost art and industry.
Brute-creatures have many of their necessities supplied by nature, being cloathed and armed by this beneficent parent of all
things: And where their own industry is requisite on any occasion, nature, by implanting instincts, still supplies them with the

art, and guides them to their good, by her unerring precepts. But man, exposed naked and indigent to the rude elements, rises
slowly from that helpless state, by the care and vigilance of his parents; and having attained his utmost growth and perfection,
reaches only a capacity of subsisting, by his own care and vigilance. Every thing is sold to skill and labour; and where nature
furnishes the materials, they are still rude and unfinished, till industry, ever active and intelligent, refines them from their brute
state, and fits them for human use and convenience.
Acknowledge, therefore, O man, the beneficence of nature; for she has given thee that intelligence which supplies all thy
necessities. But let not indolence, under the false appearance of gratitude, persuade thee to rest contented with her presents.
Wouldest thou return to the raw herbage for thy food, to the open sky for thy covering, and to stones and clubs for thy defence
against the ravenous animals of the desert? Then return also to thy savage manners, to thy timorous superstition, to thy brutal
ignorance; and sink thyself below those animals, whose condition thou admirest, and wouldest so fondly imitate.
Thy kind parent, nature, having given thee art and intelligence, has filled the whole globe with materials to employ these talents:
Hearken to her voice, which so plainly tells thee, that thou thyself shouldest also be the object of thy industry, and that by art
and attention alone thou canst acquire that ability, which will raise thee to thy proper station in the universe. Behold this
artizan, who converts a rude and shapeless stone into a noble metal; and molding that metal by his cunning hands, creates, as it
were by magic, every weapon for his defence, and every utensil for his convenience. He has not this skill from nature: Use and
practice have taught it him: And if thou wouldest emulate his success, thou must follow his laborious foot-steps.
But while thou ambitiously aspirest to perfecting thy bodily powers and faculties, wouldest thoumeanly neglect thy mind, and
from a preposterous sloth, leave it still rude and uncultivated, as it came from the hands of nature? Far be such folly and
negligence from every rational being. If nature has been frugal in her gifts and endowments, there is the more need of art to
supply her defects. If she has been generous and liberal, know that she still expects industry and application on our part, and
revenges herself in proportion to our negligent ingratitude. The richest genius, like the most fertile soil, when uncultivated,
shoots up into the rankest weeds; and instead of vines and olives for the pleasure and use of man, produces, to its slothful
owner, the most abundant crop of poisons.
The great end of all human industry, is the attainment of happiness. For this were arts invented, sciences cultivated, laws
ordained, and societies modelled, by the most profound wisdom of patriots and legislators. Even the lonely savage, who lies
exposed to the inclemency of the elements, and the fury of wild beasts, forgets not, for a moment, this grand object of his being.
Ignorant as he is of every art of life, he still keeps in view the end of all those arts, and eagerly seeks for felicity amidst that
darkness with which he is environed. But as much as the wildest savage is inferior to the polished citizen, who, under the
protection of laws, enjoys every convenience which industry has invented; so much is this citizen himself inferior to the man of
virtue, and the true philosopher, who governs his appetites, subdues his passions, and has learned, from reason, to set a just
value on every pursuit and enjoyment. For is there an art and apprenticeship necessary for every other attainment? And is there
no art of life, no rule, no precepts to direct us in this principal concern? Can no particular pleasure be attained without skill;
and can the whole be regulated without reflection or intelligence, by the blind guidance of appetite and instinct? Surely then no
mistakes are ever committed in this affair; but every man, however dissolute and negligent, proceeds in the pursuit of happiness,
with as unerring a motion, as that which the celestial bodies observe, when, conducted by the hand of the Almighty, they roll
along the ethereal plains. But if mistakes be often, be inevitably committed, let us register these mistakes; let us consider their
causes; let us weigh their importance; let us enquire for their remedies. When from this we have fixed all the rules of conduct, we
are philosophers: When we have reduced these rules to practice, we are sages.

Like many subordinate artists, employed to form the several wheels and springs of a machine: Such are those who excel in all the
particular arts of life. He is the master workman who puts those several parts together; moves them according to just harmony
and proportion; and produces true felicity as the result of their conspiring order.
While thou hast such an alluring object in view, shall that labour and attention, requisite to the attainment of thy end, ever
seem burdensome and intolerable? Know, that this labour itself is the chief ingredient of the felicity to which thou aspirest, and
that every enjoyment soon becomes insipid and distasteful, when not acquired by fatigue and industry. See the hardy hunters
rise from their downy couches, shake off the slumbers which still weigh down their heavy eye-lids, and, ere Aurora has yet
covered the heavens with her flaming mantle, hasten to the forest. They leave behind, in their own houses, and in the
neighbouring plains, animals of every kind, whose flesh furnishes the most delicious fare, and which offer themselves to the fatal
stroke. Laborious man disdains so easy a purchase. He seeks for a prey, which hides itself from his search, or flies from his
pursuit, or defends itself from his violence. Having exerted in the chace every passion of the mind, and every member of the
body, he then finds the charms of repose, and with joy compares its pleasures to those of his engaging labours.
And can vigorous industry give pleasure to the pursuit even of the most worthless prey, which frequently escapes our toils? And
cannot the same industry render the cultivating of our mind, the moderating of our passions, the enlightening of our reason, an
agreeable occupation; while we are every day sensible of our progress, and behold our inward features and countenance
brightening incessantly with new charms? Begin by curing yourself of this lethargic indolence; the task is not difficult: You need
but taste the sweets of honest labour. Proceed to learn the just value of every pursuit; long study is not requisite: Compare,
though but for once, the mind to the body, virtue to fortune, and glory to pleasure. You will then perceive the advantages of
industry: You will then be sensible what are the proper objects of your industry.
In vain do you seek repose from beds of roses: In vain do you hope for enjoyment from the most delicious wines and fruits.
Your indolence itself becomes a fatigue: Your pleasure itself creates disgust. The mind, unexercised, finds every delight insipid
and loathsome; and ere yet the body, full of noxious humours, feels the torment of its multiplied diseases, your nobler part is
sensible of the invading poison, and seeks in vain to relieve its anxiety by new pleasures, which still augment the fatal malady.
I need not tell you, that, by this eager pursuit of pleasure, you more and more expose yourself to fortune and accidents, and
rivet your affections on external objects, which chance may, in a moment, ravish from you. I shall suppose, that your indulgent
stars favour you still with the enjoyment of your riches and possessions. I prove to you, that even in the midst of your luxurious
pleasures, you are unhappy; and that by too much indulgence, you are incapable of enjoying what prosperous fortune still
allows you to possess.
But surely the instability of fortune is a consideration not to be overlooked or neglected. Happiness cannot possibly exist, where
there is no security; and security can have no place, where fortune has any dominion. Though that unstable deity should not
exert her rage against you, the dread of it would still torment you; would disturb your slumbers, haunt your dreams, and throw
a damp on the jollity of your most delicious banquets.
The temple of wisdom is seated on a rock, above the rage of the fighting elements, and inaccessible to all the malice of man.
The rolling thunder breaks below; and those more terrible instruments of human fury reach not to so sublime a height. The
sage, while he breathes that serene air, looks down with pleasure, mixed with compassion, on the errors of mistaken mortals,
who blindly seek for the true path of life, and pursue riches, nobility, honour, or power, for genuine felicity. The greater part he
beholds disappointed of their fond wishes: Some lament, that having once possessed the object of their desires, it is ravished
from them by envious fortune: And all complain, that even their own vows, though granted, cannot give them happiness, or
relieve the anxiety of their distracted minds.
But does the sage always preserve himself in this philosophical indifference, and rest contented with lamenting the miseries of
mankind, without ever employing himself for their relief? Does he constantly indulge this severe wisdom, which, by pretending
to elevate him above human accidents, does in reality harden his heart, and render him careless of the interests of mankind, and

of society? No; he knows that in this sullen Apathy, neither true wisdom nor true happiness can be found. He feels too strongly
the charm of the social affections ever to counteract so sweet, so natural, so virtuous a propensity. Even when, bathed in tears,
he laments the miseries of human race, of his country, of his friends, and unable to give succour, can only relieve them by
compassion; he yet rejoices in the generous disposition, and feels a satisfaction superior to that of the most indulged sense. So
engaging are the sentiments of humanity, that they brighten up the very face of sorrow, and operate like the sun, which, shining
on a dusky cloud or falling rain, paints on them the most glorious colours which are to be found in the whole circle of nature.
But it is not here alone, that the social virtues display their energy. With whatever ingredient you mix them, they are still
predominant. As sorrow cannot overcome them, so neither can sensual pleasure obscure them. The joys of love, however
tumultuous, banish not the tender sentiments of sympathy and affection. They even derive their chief influence from that
generous passion; and when presented alone, afford nothing to the unhappy mind but lassitude and disgust. Behold this
sprightly debauchee, who professes a contempt of all other pleasures but those of wine and jollity: Separate him from his
companions, like a spark from a fire, where before it contributed to the general blaze: His alacrity suddenly extinguishes; and
though surrounded with every other means of delight, he lothes the sumptuous banquet, and prefers even the most abstracted
study and speculation, as more agreeable and entertaining.
But the social passions never afford such transporting pleasures, or make so glorious an appearance in the eyes both of GOD
and man, as when, shaking off every earthly mixture, they associate themselves with the sentiments of virtue, and prompt us to
laudable and worthy actions. As harmonious colours mutually give and receive a lustre by their friendly union; so do these
ennobling sentiments of the human mind. See the triumph of nature in parental affection! What selfish passion; what sensual
delight is a match for it! Whether a man exults in the prosperity and virtue of his offspring, or flies to their succour, through the
most threatening and tremendous dangers?
Proceed still in purifying the generous passion, you will still the more admire its shining glories. What charms are there in the
harmony of minds, and in a friendship founded on mutual esteem and gratitude! What satisfaction in relieving the distressed, in
comforting the afflicted, in raising the fallen, and in stopping the career of cruel fortune, or of more cruel man, in their insults
over the good and virtuous! But what supreme joy in the victories over vice as well as misery, when, by virtuous example or wise
exhortation, our fellow-creatures are taught to govern their passions, reform their vices, and subdue their worst enemies, which
inhabit within their own bosoms?
But these objects are still too limited for the human mind, which, being of celestial origin, swells with the divinest and most
enlarged affections, and carrying its attention beyond kindred and acquaintance, extends its benevolent wishes to the most
distant posterity. It views liberty and laws as the source of human happiness, and devotes itself, with the utmost alacrity, to their
guardianship and protection. Toils, dangers, death itself carry their charms, when we brave them for the public good, and
ennoble that being, which we generously sacrifice for the interests of our country. Happy the man, whom indulgent fortune
allows to pay to virtue what he owes to nature, and to make a generous gift of what must otherwise be ravished from him by
cruel necessity!
In the true sage and patriot are united whatever can distinguish human nature, or elevate mortal man to a resemblance with the
divinity. The softest benevolence, the most undaunted resolution, the tenderest sentiments, the most sublime love of virtue, all
these animate successively his transported bosom. What satisfaction, when he looks within, to find the most turbulent passions
tuned to just harmony and concord, and every jarring sound banished from this enchanting music! If the contemplation, even
of inanimate beauty, is so delightful; if it ravishes the senses, even when the fair form is foreign to us: What must be the effects
of moral beauty? And what influence must it have, when it embellishes our own mind, and is the result of our own reflection
and industry?

But where is the reward of virtue? And what recompence has nature provided for such important sacrifices, as those of life and fortune,
which we must often make to it? Oh, sons of earth! Are ye ignorant of the value of this celestial mistress? And do ye meanly
enquire for her portion, when ye observe her genuine charms? But know, that nature has been indulgent to human weakness,

and has not left this favourite child, naked and unendowed. She has provided virtue with the richest dowry; but being careful,
lest the allurements of interest should engage such suitors, as were insensible of the native worth of so divine a beauty, she has
wisely provided, that this dowry can have no charms but in the eyes of those who are already transported with the love of virtue.
Glory is the portion of virtue, the sweet reward of honourable toils, the triumphant crown, which covers the thoughtful head
of the disinterested patriot, or the dusty brow of the victorious warrior. Elevated by so sublime a prize, the man of virtue looks
down with contempt on all the allurements of pleasure, and all the menaces of danger. Death itself loses its terrors, when he
considers, that its dominion extends only over a part of him, and that, in spite of death and time, the rage of the elements, and
the endless vicissitude of human affairs, he is assured of an immortal fame among all the sons of men.
There surely is a being who presides over the universe; and who, with infinite wisdom and power, has reduced the jarring
elements into just order and proportion. Let speculative reasoners dispute, how far this beneficent being extends his care, and
whether he prolongs our existence beyond the grave, in order to bestow on virtue its just reward, and render it fully
triumphant. The man of morals, without deciding any thing on so dubious a subject, is satisfied with the portion, marked out
to him by the supreme disposer of all things. Gratefully he accepts of that farther reward prepared for him; but if disappointed,
he thinks not virtue an empty name; but justly esteeming it its own reward, he gratefully acknowledges the bounty of his
creator, who, by calling him into existence, has thereby afforded him an opportunity of once acquiring so invaluable a
possession.

The Platonist: Or, The man of contemplation, and philosophical devotion.
To some philosophers it appears matter of surprize, that all mankind, possessing the same nature, and being endowed with the
same faculties, should yet differ so widely in their pursuits and inclinations, and that one should utterly condemn what is fondly
sought after by another. To some it appears matter of still more surprize, that a man should differ so widely from himself at
different times; and, after possession, reject with disdain what, before, was the object of all his vows and wishes. To me this
feverish uncertainty and irresolution, in human conduct, seems altogether unavoidable; nor can a rational soul, made for the
contemplation of the Supreme Being, and of his works, ever enjoy tranquillity or satisfaction, while detained in the ignoble
pursuits of sensual pleasure or popular applause. The divinity is a boundless ocean of bliss and glory: Human minds are smaller
streams, which, arising at first from this ocean, seek still, amid all their wanderings, to return to it, and to lose themselves in that
immensity of perfection. When checked in this natural course, by vice or folly, they become furious and enraged; and, swelling
to a torrent, do then spread horror and devastation on the neighbouring plains.
In vain, by pompous phrase and passionate expression, each recommends his own pursuit, and invites the credulous hearers to
an imitation of his life and manners. The heart belies the countenance, and sensibly feels, even amid the highest success, the
unsatisfactory nature of all those pleasures, which detain it from its true object. I examine the voluptuous man before
enjoyment; I measure the vehemence of his desire, and the importance of his object; I find that all his happiness proceeds only
from that hurry of thought, which takes him from himself, and turns his view from his guilt and misery. I consider him a
moment after; he has now enjoyed the pleasure, which he fondly sought after. The sense of his guilt and misery returns upon
him with double anguish: His mind tormented with fear and remorse; his body depressed with disgust and satiety.
But a more august, at least a more haughty personage, presents himself boldly to our censure; and assuming the title of a
philosopher and man of morals, offers to submit to the most rigid examination. He challenges, with a visible, though concealed
impatience, our approbation and applause; and seems offended, that we should hesitate a moment before we break out into
admiration of his virtue. Seeing this impatience, I hesitate still more: I begin to examine the motives of his seeming virtue: But
behold! ere I can enter upon this enquiry, he flings himself from me; and addressing his discourse to that crowd of heedless
auditors, fondly abuses them by his magnificent pretensions.
O philosopher! thy wisdom is vain, and thy virtue unprofitable. Thou seekest the ignorant applauses of men, not the solid
reflections of thy own conscience, or the more solid approbation of that being, who, with one regard of his all-seeing eye,
penetrates the universe. Thou surely art conscious of the hollowness of thy pretended probity, whilst calling thyself a citizen, a
son, a friend, thou forgettest thy higher sovereign, thy true father, thy greatest benefactor. Where is the adoration due to infinite
perfection, whence every thing good and valuable is derived? Where is the gratitude, owing to thy creator, who called thee forth
from nothing, who placed thee in all these relations to thy fellow-creatures, and requiring thee to fulfil the duty of each relation,
forbids thee to neglect what thou owest to himself, the most perfect being, to whom thou art connected by the closest tye?
But thou art thyself thy own idol: Thou worshippest thy imaginary perfections: Or rather, sensible of thy real imperfections,
thou seekest only to deceive the world, and to please thy fancy, by multiplying thy ignorant admirers. Thus, not content with
neglecting what is most excellent in the universe, thou desirest to substitute in his place what is most vile and contemptible.
Consider all the works of mens hands; all the inventions of human wit, in which thou affectest so nice a discernment: Thou wilt
find, that the most perfect production still proceeds from the most perfect thought, and that it is mind alone, which we admire,
while we bestow our applause on the graces of a well-proportioned statue, or the symmetry of a noble pile. The statuary, the
architect comes still in view, and makes us reflect on the beauty of his art and contrivance, which, from a heap of unformed
matter, could extract such expressions and proportions. This superior beauty of thought and intelligence thou thyself
acknowledgest, while thou invitest us to contemplate, in thy conduct, the harmony of affections, the dignity of sentiments, and
all those graces of a mind, which chiefly merit our attention. But why stoppest thou short? Seest thou nothing farther that is
valuable? Amid thy rapturous applauses of beauty and order, art thou still ignorant where is to be found the most consummate
beauty? the most perfect order? Compare the works of art with those of nature. The one are but imitations of the other. The

nearer art approaches to nature, the more perfect is it esteemed. But still, how wide are its nearest approaches, and what an
immense interval may be observed between them? Art copies only the outside of nature, leaving the inward and more admirable
springs and principles; as exceeding her imitation; as beyond her comprehension. Art copies only the minute productions of
nature, despairing to reach that grandeur and magnificence, which are so astonishing in the masterly works of her original. Can
we then be so blind as not to discover an intelligence and a design in the exquisite and most stupendous contrivance of the
universe? Can we be so stupid as not to feel the warmest raptures of worship and adoration, upon the contemplation of that
intelligent being, so infinitely good and wise?
The most perfect happiness, surely, must arise from the contemplation of the most perfect object. But what more perfect than
beauty and virtue? And where is beauty to be found equal to that of the universe? Or virtue, which can be compared to the
benevolence and justice of the Deity? If aught can diminish the pleasure of this contemplation, it must be either the narrowness
of our faculties, which conceals from us the greatest part of these beauties and perfections; or the shortness of our lives, which
allows not time sufficient to instruct us in them. But it is our comfort, that, if we employ worthily the faculties here assigned us,
they will be enlarged in another state of existence, so as to render us more suitable worshippers of our maker: And that the task,
which can never be finished in time, will be the business of an eternity.

The Sceptic.
I have long entertained a suspicion, with regard to the decisions of philosophers upon all subjects, and found in myself a greater
inclination to dispute, than assent to their conclusions. There is one mistake, to which they seem liable, almost without
exception; they confine too much their principles, and make no account of that vast variety, which nature has so much affected
in all her operations. When a philosopher has once laid hold of a favourite principle, which perhaps accounts for many natural
effects, he extends the same principle over the whole creation, and reduces to it every phænomenon, though by the most violent
and absurd reasoning. Our own mind being narrow and contracted, we cannot extend our conception to the variety and extent
of nature; but imagine, that she is as much bounded in her operations, as we are in our speculation.
But if ever this infirmity of philosophers is to be suspected on any occasion, it is in their reasonings concerning human life, and
the methods of attaining happiness. In that case, they are led astray, not only by the narrowness of their understandings, but by
that also of their passions. Almost every one has a predominant inclination, to which his other desires and affections submit,
and which governs him, though, perhaps, with some intervals, through the whole course of his life. It is difficult for him to
apprehend, that any thing, which appears totally indifferent to him, can ever give enjoyment to any person, or can possess
charms, which altogether escape his observation. His own pursuits are always, in his account, the most engaging: The objects of
his passion, the most valuable: And the road, which he pursues, the only one that leads to happiness.
But would these prejudiced reasoners reflect a moment, there are many obvious instances and arguments, sufficient to undeceive
them, and make them enlarge their maxims and principles. Do they not see the vast variety of inclinations and pursuits among
our species; where each man seems fully satisfied with his own course of life, and would esteem it the greatest unhappiness to be
confined to that of his neighbour? Do they not feel in themselves, that what pleases at one time, displeases at another, by the
change of inclination; and that it is not in their power, by their utmost efforts, to recall that taste or appetite, which formerly
bestowed charms on what now appears indifferent or disagreeable? What is the meaning therefore of those general preferences of
the town or country life, of a life of action or one of pleasure, of retirement or society; when besides the different inclinations of
different men, every one's experience may convince him, that each of these kinds of life is agreeable in its turn, and that their
variety or their judicious mixture chiefly contributes to the rendering all of them agreeable.
But shall this business be allowed to go altogether at adventures? And must a man consult only his humour and inclination, in
order to determine his course of life, without employing his reason to inform him what road is preferable, and leads most surely
to happiness? Is there no difference then between one man's conduct and another?
I answer, there is a great difference. One man, following his inclination, in chusing his course of life, may employ much surer
means for succeeding than another, who is led by his inclination into the same course of life, and pursues the same object. Are

riches the chief object of your desires? Acquire skill in your profession; be diligent in the exercise of it; enlarge the circle of your
friends and acquaintance; avoid pleasure and expence; and never be generous, but with a view of gaining more than you could
save by frugality. Would you acquire the public esteem? Guard equally against the extremes of arrogance and fawning. Let it
appear that you set a value upon yourself, but without despising others. If you fall into either of the extremes, you either
provoke men's pride by your insolence, or teach them to despise you by your timorous submission, and by the mean opinion
which you seem to entertain of yourself.
These, you say, are the maxims of common prudence, and discretion; what every parent inculcates on his child, and what every
man of sense pursues in the course of life, which he has chosen.—What is it then you desire more? Do you come to a
philosopher as to a cunning man, to learn something by magic or witchcraft, beyond what can be known by common prudence
and discretion?———Yes; we come to a philosopher to be instructed, how we shall chuse our ends, more than the means for
attaining these ends: We want to know what desire we shall gratify, what passion we shall comply with, what appetite we shall
indulge. As to the rest, we trust to common sense, and the general maxims of the world for our instruction.
I am sorry then, I have pretended to be a philosopher: For I find your questions very perplexing; and am in danger, if my

answer be too rigid and severe, of passing for a pedant and scholastic; if it be too easy and free, of being taken for a preacher of
vice and immorality. However, to satisfy you, I shall deliver my opinion upon the matter, and shall only desire you to esteem it
of as little consequence as I do myself. By that means you will neither think it worthy of your ridicule nor your anger.
If we can depend upon any principle, which we learn from philosophy, this, I think, may be considered as certain and
undoubted, that there is nothing, in itself, valuable or despicable, desirable or hateful, beautiful or deformed; but that these
attributes arise from the particular constitution and fabric of human sentiment and affection. What seems the most delicious
food to one animal, appears loathsome to another: What affects the feeling of one with delight, produces uneasiness in another.
This is confessedly the case with regard to all the bodily senses: But if we examine the matter more accurately, we shall find, that
the same observation holds even where the mind concurs with the body, and mingles its sentiment with the exterior appetite.
Desire this passionate lover to give you a character of his mistress: He will tell you, that he is at a loss for words to describe her
charms, and will ask you very seriously if ever you were acquainted with a goddess or an angel? If you answer that you never
were: He will then say, that it is impossible for you to form a conception of such divine beauties as those which his charmer
possesses; so complete a shape; such well-proportioned features; so engaging an air; such sweetness of disposition; such gaiety of
humour. You can infer nothing, however, from all this discourse, but that the poor man is in love; and that the general appetite
between the sexes, which nature has infused into all animals, is in him determined to a particular object by some qualities,
which give him pleasure. The same divine creature, not only to a different animal, but also to a different man, appears a mere
mortal being, and is beheld with the utmost indifference.
Nature has given all animals a like prejudice in favour of their offspring. As soon as the helpless infant sees the light, though in
every other eye it appears a despicable and a miserable creature, it is regarded by its fond parent with the utmost affection, and is
preferred to every other object, however perfect and accomplished. The passion alone, arising from the original structure and
formation of human nature, bestows a value on the most insignificant object.
We may push the same observation further, and may conclude, that, even when the mind operates alone, and feeling the
sentiment of blame or approbation, pronounces one object deformed and odious, another beautiful and amiable; I say, that,
even in this case, those qualities are not really in the objects, but belong entirely to the sentiment of that mind which blames or
praises. I grant, that it will be more difficult to make this proposition evident, and as it were, palpable, to negligent thinkers;
because nature is more uniform in the sentiments of the mind than in most feelings of the body, and produces a nearer
resemblance in the inward than in the outward part of human kind. There is something approaching to principles in mental
taste; and critics can reason and dispute more plausibly than cooks or perfumers. We may observe, however, that this uniformity
among human kind, hinders not, but that there is a considerable diversity in the sentiments of beauty and worth, and that
education, custom, prejudice, caprice, and humour, frequently vary our taste of this kind. You will never convince a man, who
is not accustomed to Italian music, and has not an ear to follow its intricacies, that aScotch tune is not preferable. You have
not even any single argument, beyond your own taste, which you can employ in your behalf: And to your antagonist, his
particular taste will always appear a more convincing argument to the contrary. If you be wise, each of you will allow, that the
other may be in the right; and having many other instances of this diversity of taste, you will both confess, that beauty and
worth are merely of a relative nature, and consist in an agreeable sentiment, produced by an object in a particular mind,
according to the peculiar structure and constitution of that mind.
By this diversity of sentiment, observable in human kind, nature has, perhaps, intended to make us sensible of her authority,
and let us see what surprizing changes she could produce on the passions and desires of mankind, merely by the change of their
inward fabric, without any alteration on the objects. The vulgar may even be convinced by this argument: But men, accustomed
to thinking, may draw a more convincing, at least a more general argument, from the very nature of the subject.
In the operation of reasoning, the mind does nothing but run over its objects, as they are supposed to stand in reality, without
adding any thing to them, or diminishing any thing from them. If I examine the Ptolomaic and Copernican systems, I
endeavour only, by my enquiries, to know the real situation of the planets; that is in other words, I endeavour to give them, in

my conception, the same relations, that they bear towards each other in the heavens. To this operation of the mind, therefore,
there seems to be always a real, though often an unknown standard, in the nature of things; nor is truth or falsehood variable by
the various apprehensions of mankind. Though all human race should for ever conclude, that the sun moves, and the earth
remains at rest, the sun stirs not an inch from his place for all these reasonings; and such conclusions are eternally false and
erroneous.
But the case is not the same with the qualities of beautiful and deformed, desirable and odious, as with truth and falsehood. In the
former case, the mind is not content with merely surveying its objects, as they stand in themselves: It also feels a sentiment of
delight or uneasiness, approbation or blame, consequent to that survey; and this sentiment determines it to affix the epithet

beautiful or deformed, desirable or odious. Now, it is evident, that this sentiment must depend upon the particular fabric or
structure of the mind, which enables such particular forms to operate in such a particular manner, and produces a sympathy or
conformity between the mind and its objects. Vary the structure of the mind or inward organs, the sentiment no longer follows,
though the form remains the same. The sentiment being different from the object, and arising from its operation upon the
organs of the mind, an alteration upon the latter must vary the effect, nor can the same object, presented to a mind totally
different, produce the same sentiment.
This conclusion every one is apt to draw of himself, without much philosophy, where the sentiment is evidently distinguishable
from the object. Who is not sensible, that power, and glory, and vengeance, are not desirable of themselves, but derive all their
value from the structure of human passions, which begets a desire towards such particular pursuits? But with regard to beauty,
either natural or moral, the case is commonly supposed to be different. The agreeable quality is thought to lie in the object, not
in the sentiment; and that merely because the sentiment is not so turbulent and violent as to distinguish itself, in an evident
manner, from the perception of the object.
But a little reflection suffices to distinguish them. A man may know exactly all the circles and ellipses of theCopernican
system, and all the irregular spirals of the Ptolomaic, without perceiving that the former is more beautiful than the latter.
Euclid has fully explained every quality of the circle, but has not, in any proposition, said a word of its beauty. The reason is
evident. Beauty is not a quality of the circle. It lies not in any part of the line whose parts are all equally distant from a common
center. It is only the effect, which that figure produces upon a mind, whose particular fabric or structure renders it susceptible of
such sentiments. In vain would you look for it in the circle, or seek it, either by your senses, or by mathematical reasonings, in
all the properties of that figure.
The mathematician, who took no other pleasure in reading Virgil, but that of examining Eneas's voyage by the map, might
perfectly understand the meaning of every Latin word, employed by that divine author; and consequently, might have a distinct
idea of the whole narration. He would even have a more distinct idea of it, than they could attain who had not studied so
exactly the geography of the poem. He knew, therefore, every thing in the poem: But he was ignorant of its beauty; because the
beauty, properly speaking, lies not in the poem, but in the sentiment or taste of the reader. And where a man has no such
delicacy of temper, as to make him feel this sentiment, he must be ignorant of the beauty, though possessed of the science and
understanding of an angel52.
The inference upon the whole is, that it is not from the value or worth of the object, which any person pursues, that we can
determine his enjoyment, but merely from the passion with which he pursues it, and the success which he meets with in his
pursuit. Objects have absolutely no worth or value in themselves. They derive their worth merely from the passion. If that be
strong, and steady, and successful, the person is happy. It cannot reasonably be doubted, but a little miss, dressed in a new gown
for a dancing-school ball, receives as compleat enjoyment as the greatest orator, who triumphs in the spendor of his eloquence,
while he governs the passions and resolutions of a numerous assembly.
All the difference, therefore, between one man and another, with regard to life, consists either in thepassion, or in the

enjoyment: And these differences are sufficient to produce the wide extremes of happiness and misery.

To be happy, the passion must neither be too violent nor too remiss. In the first case, the mind is in a perpetual hurry and
tumult; in the second, it sinks into a disagreeable indolence and lethargy.
To be happy, the passion must be benign and social; not rough or fierce. The affections of the latter kind are not near so
agreeable to the feeling, as those of the former. Who will compare rancour and animosity, envy and revenge, to friendship,
benignity, clemency, and gratitude?
To be happy, the passion must be chearful and gay, not gloomy and melancholy. A propensity to hope and joy is real riches:
One to fear and sorrow, real poverty.
Some passions or inclinations, in the enjoyment of their object, are not so steady or constant as others, nor convey such durable
pleasure and satisfaction. Philosophical devotion, for instance, like the enthusiasm of a poet, is the transitory effect of high spirits,
great leisure, a fine genius, and a habit of study and contemplation: But notwithstanding all these circumstances, an abstract,
invisible object, like that which natural religion alone presents to us, cannot long actuate the mind, or be of any moment in life.
To render the passion of continuance, we must find some method of affecting the senses and imagination, and must embrace
some historical, as well as philosophical account of the divinity. Popular superstitions and observances are even found to be of use
in this particular.
Though the tempers of men be very different, yet we may safely pronounce in general, that a life of pleasure cannot support
itself so long as one of business, but is much more subject to satiety and disgust. The amusements, which are the most durable,
have all a mixture of application and attention in them; such as gaming and hunting. And in general, business and action fill up
all the great vacancies in human life.
But where the temper is the best disposed for any enjoyment, the object is often wanting: And in this respect, the passions, which
pursue external objects, contribute not so much to happiness, as those which rest in ourselves; since we are neither so certain of
attaining such objects, nor so secure in possessing them. A passion for learning is preferable, with regard to happiness, to one for
riches.
Some men are possessed of great strength of mind; and even when they pursue external objects, are not much affected by a
disappointment, but renew their application and industry with the greatest chearfulness. Nothing contributes more to
happiness than such a turn of mind.
According to this short and imperfect sketch of human life, the happiest disposition of mind is thevirtuous; or, in other words,
that which leads to action and employment, renders us sensible to the social passions, steels the heart against the assaults of
fortune, reduces the affections to a just moderation, makes our own thoughts an entertainment to us, and inclines us rather to
the pleasures of society and conversation, than to those of the senses. This, in the mean time, must be obvious to the most
careless reasoner, that all dispositions of mind are not alike favourable to happiness, and that one passion or humour may be
extremely desirable, while another is equally disagreeable. And indeed, all the difference between the conditions of life depends
upon the mind; nor is there any one situation of affairs, in itself, preferable to another. Good and ill, both natural and moral,
are entirely relative to human sentiment and affection. No man would ever be unhappy, could he alter his feelings. Proteuslike, he would elude all attacks, by the continual alterations of his shape and form.
But of this resource nature has, in a great measure, deprived us. The fabric and constitution of our mind no more depends on
our choice, than that of our body. The generality of men have not even the smallest notion, that any alteration in this respect
can ever be desirable. As a stream necessarily follows the several inclinations of the ground, on which it runs; so are the ignorant
and thoughtless part of mankind actuated by their natural propensities. Such are effectually excluded from all pretensions to
philosophy, and the medicine of the mind, so much boasted. But even upon the wise and thoughtful, nature has a prodigious
influence; nor is it always in a man's power, by the utmost art and industry, to correct his temper, and attain that virtuous
character, to which he aspires. The empire of philosophy extends over a few; and with regard to these too, her authority is very

weak and limited. Men may well be sensible of the value of virtue, and may desire to attain it; but it is not always certain, that
they will be successful in their wishes.
Whoever considers, without prejudice, the course of human actions, will find, that mankind are almost entirely guided by
constitution and temper, and that general maxims have little influence, but so far as they affect our taste or sentiment. If a man
have a lively sense of honour and virtue, with moderate passions, his conduct will always be conformable to the rules of
morality; or if he depart from them, his return will be easy and expeditious. On the other hand, where one is born of so
perverse a frame of mind, of so callous and insensible a disposition, as to have no relish for virtue and humanity, no sympathy
with his fellow-creatures, no desire of esteem and applause; such a one must be allowed entirely incurable, nor is there any
remedy in philosophy. He reaps no satisfaction but from low and sensual objects, or from the indulgence of malignant passions:
He feels no remorse to controul his vicious inclinations: He has not even that sense or taste, which is requisite to make him
desire a better character: For my part, I know not how I should address myself to such a one, or by what arguments I should
endeavour to reform him. Should I tell him of the inward satisfaction which results from laudable and humane actions, the
delicate pleasure of disinterested love and friendship, the lasting enjoyments of a good name and an established character, he
might still reply, that these were, perhaps, pleasures to such as were susceptible of them; but that, for his part, he finds himself
of a quite different turn and disposition. I must repeat it; my philosophy affords no remedy in such a case, nor could I do any
thing but lament this person's unhappy condition. But then I ask, If any other philosophy can afford a remedy; or if it be
possible, by any system, to render all mankind virtuous, however perverse may be their natural frame of mind? Experience will
soon convince us of the contrary; and I will venture to affirm, that, perhaps, the chief benefit, which results from philosophy,
arises in an indirect manner, and proceeds more from its secret, insensible influence, than from its immediate application.
It is certain, that a serious attention to the sciences and liberal arts softens and humanizes the temper, and cherishes those fine
emotions, in which true virtue and honour consists. It rarely, very rarely happens, that a man of taste and learning is not, at
least, an honest man, whatever frailties may attend him. The bent of his mind to speculative studies must mortify in him the
passions of interest and ambition, and must, at the same time, give him a greater sensibility of all the decencies and duties of life.
He feels more fully a moral distinction in characters and manners; nor is his sense of this kind diminished, but, on the contrary,
it is much encreased, by speculation.
Besides such insensible changes upon the temper and disposition, it is highly probable, that others may be produced by study
and application. The prodigious effects of education may convince us, that the mind is not altogether stubborn and inflexible,
but will admit of many alterations from its original make and structure. Let a man propose to himself the model of a character,
which he approves: Let him be well acquainted with those particulars, in which his own character deviates from this model: Let
him keep a constant watch over himself, and bend his mind, by a continual effort, from the vices, towards the virtues; and I
doubt not but, in time, he will find, in his temper, an alteration for the better.
Habit is another powerful means of reforming the mind, and implanting in it good dispositions and inclinations. A man, who
continues in a course of sobriety and temperance, will hate riot and disorder: If he engage in business or study, indolence will
seem a punishment to him: If he constrain himself to practise beneficence and affability, he will soon abhor all instances of pride
and violence. Where one is thoroughly convinced that the virtuous course of life is preferable; if he have but resolution enough,
for some time, to impose a violence on himself; his reformation needs not be despaired of. The misfortune is, that this
conviction and this resolution never can have place, unless a man be, before-hand, tolerably virtuous.
Here then is the chief triumph of art and philosophy: It insensibly refines the temper, and it points out to us those dispositions
which we should endeavour to attain, by a constant bent of mind, and by repeated habit. Beyond this I cannot acknowledge it to
have great influence; and I must entertain doubts concerning all those exhortations and consolations, which are in such vogue
among speculative reasoners.
We have already observed, that no objects are, in themselves, desirable or odious, valuable or despicable; but that objects acquire
these qualities from the particular character and constitution of the mind, which surveys them. To diminish therefore, or

augment any person's value for an object, to excite or moderate his passions, there are no direct arguments or reasons, which can
be employed with any force or influence. The catching of flies, like Domitian, if it give more pleasure, is preferable to the
hunting of wild beasts, like William Rufus, or conquering of kingdoms, like Alexander.
But though the value of every object can be determined only by the sentiment or passion of every individual, we may observe,
that the passion, in pronouncing its verdict, considers not the object simply, as it is in itself, but surveys it with all the
circumstances, which attend it. A man transported with joy, on account of his possessing a diamond, confines not his view to
the glistering stone before him: He also considers its rarity, and thence chiefly arises his pleasure and exultation. Here therefore
a philosopher may step in, and suggest particular views, and considerations, and circumstances, which otherwise would have
escaped us; and, by that means, he may either moderate or excite any particular passion.
It may seem unreasonable absolutely to deny the authority of philosophy in this respect: But it must be confessed, that there lies
this strong presumption against it, that, if these views be natural and obvious, they would have occurred of themselves, without
the assistance of philosophy; if they be not natural, they never can have any influence on the affections. These are of a very
delicate nature, and cannot be forced or constrained by the utmost art or industry. A consideration, which we seek for on
purpose, which we enter into with difficulty, which we cannot retain without care and attention, will never produce those
genuine and durable movements of passion, which are the result of nature, and the constitution of the mind. A man may as well
pretend to cure himself of love, by viewing his mistress through the artificial medium of a microscope or prospect, and
beholding there the coarseness of her skin, and monstrous disproportion of her features, as hope to excite or moderate any
passion by the artificial arguments of a Seneca or an Epictetus. The remembrance of the natural aspect and situation of the
object, will, in both cases, still recur upon him. The reflections of philosophy are too subtile and distant to take place in
common life, or eradicate any affection. The air is too fine to breathe in, where it is above the winds and clouds of the
atmosphere.
Another defect of those refined reflections, which philosophy suggests to us, is, that commonly they cannot diminish or
extinguish our vicious passions, without diminishing or extinguishing such as are virtuous, and rendering the mind totally
indifferent and unactive. They are, for the most part, general, and are applicable to all our affections. In vain do we hope to
direct their influence only to one side. If by incessant study and meditation we have rendered them intimate and present to us,
they will operate throughout, and spread an universal insensibility over the mind. When we destroy the nerves, we extinguish
the sense of pleasure, together with that of pain, in the human body.
It will be easy, by one glance of the eye, to find one or other of these defects in most of those philosophical reflections, so much
celebrated both in ancient and modern times. Let not the injuries or violence of men, say the philosophers53, ever discompose you

by anger or hatred. Would you be angry at the ape for its malice, or the tyger for its ferocity? This reflection leads us into a bad
opinion of human nature, and must extinguish the social affections. It tends also to prevent all remorse for a man's own crimes;
when he considers, that vice is as natural to mankind, as the particular instincts to brute-creatures.

All ills arise from the order of the universe, which is absolutely perfect. Would you wish to disturb so divine an order for the sake of
your own particular interest? What if the ills I suffer arise from malice or oppression? But the vices and imperfections of men are also
comprehended in the order of the universe:
If plagues and earthquakes break not heav'n's design,

“ Why then a Borgia or a Catiline?

Let this be allowed; and my own vices will also be a part of the same order.
To one who said, that none were happy, who were not above opinion, a Spartan replied, then none are happy but knaves and

robbers54.

Man is born to be miserable; and is he surprized at any particular misfortune? And can he give way to sorrow and lamentation upon
account of any disaster? Yes: He very reasonably laments, that he should be born to be miserable. Your consolation presents a
hundred ills for one, of which you pretend to ease him.

You should always have before your eyes death, disease, poverty, blindness, exile, calumny, and infamy, as ills which are incident to
human nature. If any one of these ills falls to your lot, you will bear it the better, when you have reckoned upon it. I answer, if we
confine ourselves to a general and distant reflection on the ills of human life, that can have no effect to prepare us for them. If
by close and intense meditation we render them present and intimate to us, that is the true secret for poisoning all our
pleasures, and rendering us perpetually miserable.

Your sorrow is fruitless, and will not change the course of destiny. Very true: And for that very reason I am sorry.
Cicero's consolation for deafness is somewhat curious. How many languages are there, says he, which you do not understand? The
Punic, Spanish, Gallic, Ægyptian, &c. With regard to all these, you are as if you were deaf, yet you are indifferent about the

matter. Is it then so great a misfortune to be deaf to one language more55?
I like better the repartee of Antipater the Cyreniac, when some women were condoling with him for his blindness: What!
says he, Do you think there are no pleasures in the dark?

Nothing can be more destructive, says Fontenelle, to ambition, and the passion for conquest, than the true system of astronomy.
What a poor thing is even the whole globe in comparison of the infinite extent of nature? This consideration is evidently too distant
ever to have any effect. Or, if it had any, would it not destroy patriotism as well as ambition? The same gallant author adds
with some reason, that the bright eyes of the ladies are the only objects, which lose nothing of their lustre or value from the most
extensive views of astronomy, but stand proof against every system. Would philosophers advise us to limit our affection to
them?

Exile, says Plutarch to a friend in banishment, is no evil: Mathematicians tell us, that the whole earth is but a point, compared to
the heavens. To change one's country then is little more than to remove from one street to another. Man is not a plant, rooted to a
certain spot of earth: All soils and all climates are alike suited to him56. These topics are admirable, could they fall only into the
hands of banished persons. But what if they come also to the knowledge of those who are employed in public affairs, and
destroy all their attachment to their native country? Or will they operate like the quack's medicine, which is equally good for a
diabetes and a dropsy?
It is certain, were a superior being thrust into a human body, that the whole of life would to him appear so mean, contemptible,
and puerile, that he never could be induced to take part in any thing, and would scarcely give attention to what passes around
him. To engage him to such a condescension as to play even the part of a Philip with zeal and alacrity, would be much more
difficult, than to constrain the same Philip, after having been a king and a conqueror during fifty years, to mend old shoes with
proper care and attention; the occupation which Lucian assigns him in the infernal regions. Now all the same topics of disdain
towards human affairs, which could operate on this supposed being, occur also to a philosopher; but being, in some measure,
disproportioned to human capacity, and not being fortified by the experience of any thing better, they make not a full
impression on him. He sees, but he feels not sufficiently their truth; and is always a sublime philosopher, when he needs not;
that is, as long as nothing disturbs him, or rouzes his affections. While others play, he wonders at their keenness and ardour; but
he no sooner puts in his own stake, than he is commonly transported with the same passions, that he had so much condemned,
while he remained a simple spectator.
There are two considerations chiefly, to be met with in books of philosophy, from which any important effect is to be expected,
and that because these considerations are drawn from common life, and occur upon the most superficial view of human affairs.
When we reflect on the shortness and uncertainty of life, how despicable seem all our pursuits of happiness? And even, if we
would extend our concern beyond our own life, how frivolous appear our most enlarged and most generous projects; when we

consider the incessant changes and revolutions of human affairs, by which laws and learning, books and governments are
hurried away by time, as by a rapid stream, and are lost in the immense ocean of matter? Such a reflection certainly tends to
mortify all our passions: But does it not thereby counterwork the artifice of nature, who has happily deceived us into an
opinion, that human life is of some importance? And may not such a reflection be employed with success by voluptuous
reasoners, in order to lead us, from the paths of action and virtue, into the flowery fields of indolence and pleasure?
We are informed by Thucydides, that, during the famous plague of Athens, when death seemed present to every one, a
dissolute mirth and gaiety prevailed among the people, who exhorted one another to make the most of life as long as it endured.
The same observation is made by Boccace with regard to the plague of Florence. A like principle makes soldiers, during war,
be more addicted to riot and expence, than any other race of men. Present pleasure is always of importance; and whatever
diminishes the importance of all other objects must bestow on it an additional influence and value.
The second philosophical consideration, which may often have an influence on the affections, is derived from a comparison of
our own condition with the condition of others. This comparison we are continually making, even in common life; but the
misfortune is, that we are rather apt to compare our situation with that of our superiors, than with that of our inferiors. A
philosopher corrects this natural infirmity, by turning his view to the other side, in order to render himself easy in the situation,
to which fortune has confined him. There are few people, who are not susceptible of some consolation from this reflection,
though, to a very good-natured man, the view of human miseries should rather produce sorrow than comfort, and add, to his
lamentations for his own misfortunes, a deep compassion for those of others. Such is the imperfection, even of the best of these
philosophical topics of consolation 57.
I shall conclude this subject with observing, that, though virtue be undoubtedly the best choice, when it is attainable; yet such is
the disorder and confusion of human affairs, that no perfect or regular distribution of happiness and misery is ever, in this life,
to be expected. Not only the goods of fortune, and the endowments of the body (both of which are important), not only these
advantages, I say, are unequally divided between the virtuous and vicious, but even the mind itself partakes, in some degree, of
this disorder, and the most worthy character, by the very constitution of the passions, enjoys not always the highest felicity.
It is observable, that, though every bodily pain proceeds from some disorder in the part or organ, yet the pain is not always
proportioned to the disorder; but is greater or less, according to the greater or less sensibility of the part, upon which the
noxious humours exert their influence. A tooth-ach produces more violent convulsions of pain than a phthisis or a dropsy. In like
manner, with regard to the œconomy of the mind, we may observe, that all vice is indeed pernicious; yet the disturbance or pain
is not measured out by nature with exact proportion to the degree of vice, nor is the man of highest virtue, even abstracting
from external accidents, always the most happy. A gloomy and melancholy disposition is certainly, to our sentiments, a vice or
imperfection; but as it may be accompanied with great sense of honour and great integrity, it may be found in very worthy
characters; though it is sufficient alone to imbitter life, and render the person affected with it completely miserable. On the
other hand, a selfish villain may possess a spring and alacrity of temper, a certain gaiety of heart, which is indeed a good quality,
but which is rewarded much beyond its merit, and when attended with good fortune, will compensate for the uneasiness and
remorse arising from all the other vices.
I shall add, as an observation to the same purpose, that, if a man be liable to a vice or imperfection, it may often happen, that a
good quality, which he possesses along with it, will render him more miserable, than if he were completely vicious. A person of
such imbecility of temper as to be easily broken by affliction, is more unhappy for being endowed with a generous and friendly
disposition, which gives him a lively concern for others, and exposes him the more to fortune and accidents. A sense of shame,
in an imperfect character, is certainly a virtue; but produces great uneasiness and remorse, from which the abandoned villain is
entirely free. A very amorous complexion, with a heart incapable of friendship, is happier than the same excess in love, with a
generosity of temper, which transports a man beyond himself, and renders him a total slave to the object of his passion.
In a word, human life is more governed by fortune than by reason; is to be regarded more as a dull pastime than as a serious
occupation; and is more influenced by particular humour, than by general principles. Shall we engage ourselves in it with

passion and anxiety? It is not worthy of so much concern. Shall we be indifferent about what happens? We lose all the pleasure
of the game by our phlegm and carelessness. While we are reasoning concerning life, life is gone; and death, though perhaps they
receive him differently, yet treats alike the fool and the philosopher. To reduce life to exact rule and method, is commonly a
painful, oft a fruitless occupation: And is it not also a proof, that we overvalue the prize for which we contend? Even to reason
so carefully concerning it, and to fix with accuracy its just idea, would be overvaluing it, were it not that, to some tempers, this
occupation is one of the most amusing, in which life could possibly be employed.

52. See NOTE [F].
Were I not afraid of appearing too philosophical, I should remind my reader of that famous doctrine, supposed to be fully proved in modern
times, "That tastes and colours, and all other sensible qualities, lie not in the bodies, but merely in the senses." The case is the same with beauty
and deformity, virtue and vice. This doctrine, however, takes off no more from the reality of the latter qualities, than from that of the former; nor
need it give any umbrage either to critics or moralists. Though colours were allowed to lie only in the eye, would dyers or painters ever be less
regarded or esteemed? There is a sufficient uniformity in the senses and feelings of mankind, to make all these qualities the objects of art and
reasoning, and to have the greatest influence on life and manners. And as it is certain, that the discovery above-mentioned in natural
philosophy, makes no alteration on action and conduct; why should a like discovery in moral philosophy make any alteration?
53. Plut. de ira cohibenda.
54. Plut. Lacon. Apophtheg.
55. Tusc. Quest. lib. v.
56. De exilio.
57. See NOTE [G].
The Sceptic, perhaps, carries the matter too far, when he limits all philosophical topics and reflections to these two. There seem to be others,
whose truth is undeniable, and whose natural tendency is to tranquillize and soften all the passions. Philosophy greedily seizes these, studies
them, weighs them, commits them to the memory, and familiarizes them to the mind: And their influence on tempers, which are thoughtful,
gentle, and moderate, may be considerable. But what is their influence, you will say, if the temper be antecedently disposed after the same
manner as that to which they pretend to form it? They may, at least, fortify that temper, and furnish it with views, by which it may entertain and
nourish itself. Here are a few examples of such philosophical reflections.
1. Is it not certain, that every condition has concealed ills? Then why envy any body?
2. Every one has known ills; and there is a compensation throughout. Why not be contented with the present?
3. Custom deadens the sense both of the good and the ill, and levels every thing.
4. Health and humour all. The rest of little consequence, except these be affected.
5. How many other good things have I? Then why be vexed for one ill?
6. How many are happy in the condition of which I complain? How many envy me?
7. Every good must be paid for: Fortune by labour, favour by flattery. Would I keep the price, yet have the commodity?
8. Expect not too great happiness in life. Human nature admits it not.
9. Propose not a happiness too complicated. But does that depend on me? Yes: The first choice does. Life is like a game: One may choose
the game: And passion, by degrees, seizes the proper object.
10. Anticipate by your hopes and fancy future consolation, which time infallibly brings to every affliction.
11. I desire to be rich. Why? That I may possess many fine objects; houses, gardens, equipage,&c. How many fine objects does nature
offer to every one without expence? If enjoyed, sufficient. If not: See the effect of custom or of temper, which would soon take off the relish of the
riches.
12. I desire fame. Let this occur: If I act well, I shall have the esteem of all my acquaintance. And what is all the rest to me?
These reflections are so obvious, that it is a wonder they occur not to every man: So convincing, that it is a wonder they persuade not every man.
But perhaps they do occur to and persuade most men; when they consider human life, by a general and calm survey: But where any real,
affecting incident happens; when passion is awakened, fancy agitated, example draws, and counsel urges; the philosopher is lost in the man,
and he seeks in vain for that persuasion which before seemed so firm and unshaken. What remedy for this inconvenience? Assist yourself by a
frequent perusal of the entertaining moralists: Have recourse to the learning of Plutarch, the imagination of Lucian, the eloquence
of Cicero, the wit of Seneca, the gaiety of Montaigne, the sublimity of Shaftesbury. Moral precepts, so couched, strike deep, and fortify
the mind against the illusions of passion. But trust not altogether to external aid: By habit and study acquire that philosophical temper which both
gives force to reflection, and by rendering a great part of your happiness independent, takes off the edge from all disorderly passions, and
tranquillizes the mind. Despise not these helps; but confide not too much in them neither; unless nature has been favourable in the temper, with
which she has endowed you.

Of Polygamy and Divorces.
As marriage is an engagement entered into by mutual consent, and has for its end the propagation of the species, it is evident,
that it must be susceptible of all the variety of conditions, which consent establishes, provided they be not contrary to this end.
A man, in conjoining himself to a woman, is bound to her according to the terms of his engagement: In begetting children, he
is bound, by all the ties of nature and humanity, to provide for their subsistence and education. When he has performed these
two parts of duty, no one can reproach him with injustice or injury. And as the terms of his engagement, as well as the methods
of subsisting his offspring, may be various, it is mere superstition to imagine, that marriage can be entirely uniform, and will
admit only of one mode or form. Did not human laws restrain the natural liberty of men, every particular marriage would be as
different as contracts or bargains of any other kind or species.
As circumstances vary, and the laws propose different advantages, we find, that, in different times and places, they impose
different conditions on this important contract. In Tonquin, it is usual for the sailors, when the ships come into harbour, to
marry for the season; and notwithstanding this precarious engagement, they are assured, it is said, of the strictest fidelity to their
bed, as well as in the whole management of their affairs, from those temporary spouses.
I cannot, at present, recollect my authorities; but I have somewhere read, that the republic of Athens, having lost many of its
citizens by war and pestilence, allowed every man to marry two wives, in order the sooner to repair the waste which had been
made by these calamities. The poet Euripides happened to be coupled to two noisy Vixens who so plagued him with their
jealousies and quarrels, that he became ever after a professed woman hater; and is the only theatrical writer, perhaps the only
poet, that ever entertained an aversion to the sex.
In that agreeable romance, called the History of the Sevarambians, where a great many men and a few women are supposed to
be shipwrecked on a desert coast; the captain of the troop, in order to obviate those endless quarrels which arose, regulates their
marriages after the following manner: He takes a handsome female to himself alone; assigns one to every couple of inferior
officers; and to five of the lowest rank he gives one wife in common.
The ancient Britons had a singular kind of marriage, to be met with among no other people. Any number of them, as ten or a
dozen, joined in a society together, which was perhaps requisite for mutual defence in those barbarous times. In order to link
this society the closer, they took an equal number of wives in common; and whatever children were born, were reputed to
belong to all of them, and were accordingly provided for by the whole community.
Among the inferior creatures, nature herself, being the supreme legislator, prescribes all the laws which regulate their marriages,
and varies those laws according to the different circumstances of the creature. Where she furnishes, with ease, food and defence
to the newborn animal, the present embrace terminates the marriage; and the care of the offspring is committed entirely to the
female. Where the food is of more difficult purchase, the marriage continues for one season, till the common progeny can
provide for itself; and then the union immediately dissolves, and leaves each of the parties free to enter into a new engagement at
the ensuing season. But nature, having endowed man with reason, has not so exactly regulated every article of his marriage
contract, but has left him to adjust them, by his own prudence, according to his particular circumstances and situation.
Municipal laws are a supply to the wisdom of each individual; and, at the same time, by restraining the natural liberty of men,
make private interest submit to the interest of the public. All regulations, therefore, on this head are equally lawful, and equally
conformable to the principles of nature; though they are not all equally convenient, or equally useful to society. The laws may
allow of polygamy, as among the Eastern nations; or of voluntary divorces, as among the Greeks and Romans; or they may
confine one man to one woman, during the whole course of their lives, as among the modern Europeans. It may not be
disagreeable to consider the advantages and disadvantages, which result from each of these institutions.
The advocates for polygamy may recommend it as the only effectual remedy for the disorders of love, and the only expedient for
freeing men from that slavery to the females, which the natural violence of our passions has imposed upon us. By this means

alone can we regain our right of sovereignty; and, sating our appetite, re-establish the authority of reason in our minds, and, of
consequence, our own authority in our families. Man, like a weak sovereign, being unable to support himself against the wiles
and intrigues of his subjects, must play one faction against another, and become absolute by the mutual jealousy of the females.

To divide and to govern is an universal maxim; and by neglecting it, the Europeans undergo a more grievous and a more
ignominious slavery than the Turks or Persians, who are subjected indeed to a sovereign, that lies at a distance from them, but
in their domestic affairs rule with an uncontroulable sway.
On the other hand, it may be urged with better reason, that this sovereignty of the male is a real usurpation, and destroys that
nearness of rank, not to say equality, which nature has established between the sexes. We are, by nature, their lovers, their
friends, their patrons: Would we willingly exchange such endearing appellations, for the barbarous title of master and tyrant?
In what capacity shall we gain by this inhuman proceeding? As lovers, or as husbands? The lover, is totally annihilated; and
courtship, the most agreeable scene in life, can no longer have place, where women have not the free disposal of themselves, but
are bought and sold, like the meanest animal. The husband is as little a gainer, having found the admirable secret of
extinguishing every part of love, except its jealousy. No rose without its thorn; but he must be a foolish wretch indeed, that
throws away the rose and preserves only the thorn.
But the Asiatic manners are as destructive to friendship as to love. Jealousy excludes men from all intimacies and familiarities
with each other. No one dares bring his friend to his house or table, lest he bring a lover to his numerous wives. Hence all over
the east, each family is as much separate from another, as if they were so many distinct kingdoms. No wonder then, that
Solomon, living like an eastern prince, with his seven hundred wives, and three hundred concubines, without one friend,
could write so pathetically concerning the vanity of the world. Had he tried the secret of one wife or mistress, a few friends, and
a great many companions, he might have found life somewhat more agreeable. Destroy love and friendship; what remains in the
world worth accepting?
The bad education of children, especially children of condition, is another unavoidable consequence of these eastern
institutions. Those who pass the early part of life among slaves, are only qualified to be, themselves, slaves and tyrants; and in
every future intercourse, either with their inferiors or superiors, are apt to forget the natural equality of mankind. What
attention, too, can it be supposed a parent, whose seraglio affords him fifty sons, will give to instilling principles of morality or
science into a progeny, with whom he himself is scarcely acquainted, and whom he loves with so divided an affection?
Barbarism, therefore, appears, from reason as well as experience, to be the inseparable attendant of polygamy.
To render polygamy more odious, I need not recount the frightful effects of jealousy, and the constraint in which it holds the
fair-sex all over the east. In those countries men are not allowed to have any commerce with the females, not even physicians,
when sickness may be supposed to have extinguished all wanton passions in the bosoms of the fair, and, at the same time, has
rendered them unfit objects of desire. Tournefort tells us, that, when he was brought into the grand signior's seraglio as a
physician, he was not a little surprized, in looking along a gallery, to see a great number of naked arms, standing out from the
sides of the room. He could not imagine what this could mean; till he was told, that those arms, belonged to bodies, which he
must cure, without knowing any more about them, than what he could learn from the arms. He was not allowed to ask a
question of the patient, or even of her attendants, lest he might find it necessary to enquire concerning circumstances, which the
delicacy of the seraglio allows not to be revealed. Hence physicians in the east pretend to know all diseases from the pulse; as our
quacks in Europe undertake to cure a person merely from seeing his water. I suppose, had Monsieur Tournefort been of this
latter kind, he would not, in Constantinople, have been allowed by the jealous Turks to be furnished with materials
requisite for exercising his art.
In another country, where polygamy is also allowed, they render their wives cripples, and make their feet of no use to them, in
order to confine them to their own houses. But it will, perhaps, appear strange, that, in a European country, jealousy can yet
be carried to such a height, that it is indecent so much as to suppose that a woman of rank can have feet or legs. Witness the
following story, which we have from very good authority58. When the mother of the late king of Spain was on her road

towards Madrid, she passed through a little town in Spain, famous for its manufactory of gloves and stockings. The magistrates
of the place thought they could not better express their joy for the reception of their new queen, than by presenting her with a
sample of those commodities, for which alone their town was remarkable. The major domo, who conducted the princess,
received the gloves very graciously: But when the stockings were presented, he flung them away with great indignation, and
severely reprimanded the magistrates for this egregious piece of indecency. Know, says he, that a queen of Spain has no legs. The
young queen, who, at that time, understood the language but imperfectly, and had often been frightened with stories of
Spanish jealousy, imagined that they were to cut off her legs. Upon which she fell a crying, and begged them to conduct her
back to Germany; for that she never could endure the operation: And it was with some difficulty they could appease her.
Philip IV. is said never in his life to have laughed heartily, but at the recital of this story.
Having rejected polygamy, and matched one man with one woman, let us now consider what duration we shall assign to their
union, and whether we shall admit of those voluntary divorces, which were customary among the Greeks and Romans. Those
who would defend this practice may employ the following reasons.
How often does disgust and aversion arise after marriage, from the most trivial accidents, or from an incompatibility of humour;
where time, instead of curing the wounds, proceeding from mutual injuries, festers them every day the more, by new quarrels
and reproaches? Let us separate hearts, which were not made to associate together. Each of them may, perhaps, find another for
which it is better fitted. At least, nothing can be more cruel than to preserve, by violence, an union, which, at first, was made by
mutual love, and is now, in effect, dissolved by mutual hatred.
But the liberty of divorces is not only a cure to hatred and domestic quarrels: It is also an admirable preservative against them,
and the only secret for keeping alive that love, which first united the married couple. The heart of man delights in liberty: The
very image of constraint is grievous to it: When you would confine it by violence, to what would otherwise have been its choice,
the inclination immediately changes, and desire is turned into aversion. If the public interest will not allow us to enjoy in
polygamy that variety, which is so agreeable in love: at least, deprive us not of that liberty, which is so essentially requisite. In
vain you tell me, that I had my choice of the person, with whom I would conjoin myself. I had my choice, it is true, of my
prison; but this is but a small comfort, since it must still be a prison.
Such are the arguments which may be urged in favour of divorces: But there seem to be these three unanswerable objections
against them. First, What must become of the children, upon the separation of the parents? Must they be committed to the care
of a step-mother; and instead of the fond attention and concern of a parent, feel all the indifference or hatred of a stranger or an
enemy? These inconveniencies are sufficiently felt, where nature has made the divorce by the doom inevitable to all mortals:
And shall we seek to multiply those inconveniencies, by multiplying divorces, and putting it in the power of parents, upon
every caprice, to render their posterity miserable?

Secondly, If it be true, on the one hand, that the heart of man naturally delights in liberty, and hates every thing to which it is
confined; it is also true, on the other, that the heart of man naturally submits to necessity, and soon loses an inclination, when
there appears an absolute impossibility of gratifying it. These principles of human nature, you'll say, are contradictory: But what
is man but a heap of contradictions! Though it is remarkable, that, where principles are, after this manner, contrary in their
operation, they do not always destroy each other; but the one or the other may predominate on any particular occasion,
according as circumstances are more or less favourable to it. For instance, love is a restless and impatient passion, full of caprices
and variations: arising in a moment from a feature, from an air, from nothing, and suddenly extinguishing after the same
manner. Such a passion requires liberty above all things; and therefore Eloisa had reason, when, in order to preserve this
passion, she refused to marry her beloved Abelard.
How oft, when prest to marriage, have I said,

“ Curse on all laws but those which love has made: Love, free as air, at sight of human ties,
Spreads his light wings, and in a moment flies.

But friendship is a calm and sedate affection, conducted by reason and cemented by habit; springing from long acquaintance and
mutual obligations; without jealousies or fears, and without those feverish fits of heat and cold, which cause such an agreeable
torment in the amorous passion. So sober an affection, therefore, as friendship, rather thrives under constraint, and never rises
to such a height, as when any strong interest or necessity binds two persons together, and gives them some common object of
pursuit. We need not, therefore, be afraid of drawing the marriage-knot, which chiefly subsists by friendship, the closest
possible. The amity between the persons, where it is solid and sincere, will rather gain by it: And where it is wavering and
uncertain, this is the best expedient for fixing it. How many frivolous quarrels and disgusts are there, which people of common
prudence endeavour to forget, when they lie under a necessity of passing their lives together; but which would soon be inflamed
into the most deadly hatred, were they pursued to the utmost, under the prospect of an easy separation?
In the third place, we must consider, that nothing is more dangerous than to unite two persons so closely in all their interests
and concerns, as man and wife, without rendering the union entire and total. The least possibility of a separate interest must be
the source of endless quarrels and suspicions. The wife, not secure of her establishment, will still be driving some separate end or
project; and the husband's selfishness, being accompanied with more power, may be still more dangerous.
Should these reasons against voluntary divorces be deemed insufficient, I hope no body will pretend to refuse the testimony of
experience. At the time when divorces were most frequent among the Romans, marriages were most rare; and Augustus was
obliged, by penal laws, to force men of fashion into the married state: A circumstance which is scarcely to be found in any other
age or nation. The more ancient laws of Rome, which prohibited divorces, are extremely praised by Dionysius
Halycarnassæus59. Wonderful was the harmony, says the historian, which this inseparable union of interests produced
between married persons; while each of them considered the inevitable necessity by which they were linked together, and
abandoned all prospect of any other choice or establishment.
The exclusion of polygamy and divorces sufficiently recommends our present European practice with regard to marriage.

58. Memoirs de la cour d' Espagne par Madame d' Aunoy.
59. Lib. ii.

Of Simplicity and Refinement in Writing.
Fine writing, according to Mr. Addison, consists of sentiments, which are natural, without being obvious. There cannot be a
juster, and more concise definition of fine writing.
Sentiments, which are merely natural, affect not the mind with any pleasure, and seem not worthy of our attention. The
pleasantries of a waterman, the observations of a peasant, the ribaldry of a porter or hackney coachman, all of these are natural,
and disagreeable. What an insipid comedy should we make of the chit-chat of the tea-table, copied faithfully and at full length?
Nothing can please persons of taste, but nature drawn with all her graces and ornaments, la belle nature; or if we copy low life,
the strokes must be strong and remarkable, and must convey a lively image to the mind. The absurd naivety of Sancho Pancho is
represented in such inimitable colours by Cervantes, that it entertains as much as the picture of the most magnanimous hero
or softest lover.
The case is the same with orators, philosophers, critics, or any author who speaks in his own person, without introducing other
speakers or actors. If his language be not elegant, his observations uncommon, his sense strong and masculine, he will in vain
boast his nature and simplicity. He may be correct; but he never will be agreeable. It is the unhappiness of such authors, that
they are never blamed or censured. The good fortune of a book, and that of a man, are not the same. The secret deceiving path
of life, which Horace talks of, fallentis semita vitæ, may be the happiest lot of the one; but is the greatest misfortune, which the
other can possibly fall into.
On the other hand, productions, which are merely surprising, without being natural, can never give any lasting entertainment to
the mind. To draw chimeras is not, properly speaking, to copy or imitate. The justness of the representation is lost, and the
mind is displeased to find a picture, which bears no resemblance to any original. Nor are such excessive refinements more
agreeable in the epistolary or philosophic style, than in the epic or tragic. Too much ornament is a fault in every kind of
production. Uncommon expressions, strong flashes of wit, pointed similies, and epigrammatic turns, especially when they recur
too frequently, are a disfigurement, rather than any embellishment of discourse. As the eye, in surveying a Gothic building, is
distracted by the multiplicity of ornaments, and loses the whole by its minute attention to the parts; so the mind, in perusing a
work overstocked with wit, is fatigued and disgusted with the constant endeavour to shine and surprize. This is the case where a
writer overabounds in wit, even though that wit, in itself, should be just and agreeable. But it commonly happens to such
writers, that they seek for their favourite ornaments, even where the subject does not afford them; and by that means, have
twenty insipid conceits for one thought which is really beautiful.
There is no subject in critical learning more copious, than this of the just mixture of simplicity and refinement in writing; and
therefore, not to wander in too large a field, I shall confine myself to a few general observations on that head.

First, I observe, That though excesses of both kinds are to be avoided, and though a proper medium ought to be studied in all
productions; yet this medium lies not in a point, but admits of a considerable latitude. Consider the wide distance, in this respect,
between Mr. Pope and Lucretius. These seem to lie in the two greatest extremes of refinement and simplicity, in which a
poet can indulge himself, without being guilty of any blameable excess. All this interval may be filled with poets, who may differ
from each other, but may be equally admirable, each in his peculiar stile and manner. Corneille and Congreve, who carry
their wit and refinement somewhat farther than Mr. Pope (if poets of so different a kind can be compared together), and
Sophocles and Terence, who are more simple than Lucretius, seem to have gone out of that medium, in which the most
perfect productions are found, and to be guilty of some excess in these opposite characters. Of all the great poets, Virgil and
Racine, in my opinion, lie nearest the center, and are the farthest removed from both the extremities.
My second observation on this head is, That it is very difficult, if not impossible, to explain by words, where the just medium lies

between the excesses of simplicity and refinement, or to give any rule by which we can know precisely the bounds between the fault and
the beauty. A critic may not only discourse very judiciously on this head, without instructing his readers, but even without
understanding the matter perfectly himself. There is not a finer piece of criticism than the dissertation on pastorals by

Fontenelle; in which, by a number of reflections and philosophical reasonings, he endeavours to fix the just medium, which
is suitable to that species of writing. But let any one read the pastorals of that author, and he will be convinced, that this
judicious critic, notwithstanding his fine reasonings, had a false taste, and fixed the point of perfection much nearer the extreme
of refinement than pastoral poetry will admit of. The sentiments of his shepherds are better suited to the toilettes of Paris, than
to the forests of Arcadia. But this it is impossible to discover from his critical reasonings. He blames all excessive painting and
ornament as much as Virgil could have done, had that great poet writ a dissertation on this species of poetry. However
different the tastes of men, their general discourse on these subjects is commonly the same. No criticism can be instructive,
which descends not to particulars, and is not full of examples and illustrations. It is allowed on all hands, that beauty, as well as
virtue, always lies in a medium; but where this medium is placed, is the great question, and can never be sufficiently explained
by general reasonings.
I shall deliver it as a third observation on this subject, That we ought to be more on our guard against the excess of refinement than

that of simplicity; and that because the former excess is both less beautiful, and more dangerous than the latter.
It is a certain rule, that wit and passion are entirely incompatible. When the affections are moved, there is no place for the
imagination. The mind of man being naturally limited, it is impossible that all its faculties can operate at once: And the more
any one predominates, the less room is there for the others to exert their vigour. For this reason, a greater degree of simplicity is
required in all compositions, where men, and actions, and passions are painted, than in such as consist of reflections and
observations. And as the former species of writing is the more engaging and beautiful, one may safely, upon this account, give
the preference to the extreme of simplicity above that of refinement.
We may also observe, that those compositions, which we read the oftenest, and which every man of taste has got by heart, have
the recommendation of simplicity, and have nothing surprizing in the thought, when divested of that elegance of expression,
and harmony of numbers, with which it is cloathed. If the merit of the composition lie in a point of wit; it may strike at first;
but the mind anticipates the thought in the second perusal, and is no longer affected by it. When I read an epigram of
Martial, the first line recalls the whole; and I have no pleasure in repeating to myself what I know already. But each line, each
word in Catullus, has its merit; and I am never tired with the perusal of him. It is sufficient to run overCowley once: But
Parnel, after the fiftieth reading, is as fresh as at the first. Besides, it is with books as with women, where a certain plainness of
manner and of dress is more engaging than that glare of paint and airs and apparel, which may dazzle the eye, but reaches not
the affections. Terence is a modest and bashful beauty, to whom we grant every thing, because he assumes nothing, and whose
purity and nature make a durable, though not a violent impression on us.
But refinement, as it is the less beautiful, so is it the more dangerous extreme, and what we are the aptest to fall into. Simplicity
passes for dulness, when it is not accompanied with great elegance and propriety. On the contrary, there is something surprizing
in a blaze of wit and conceit. Ordinary readers are mightily struck with it, and falsely imagine it to be the most difficult, as well
as most excellent way of writing. Seneca abounds with agreeable faults, says Quintilian, abundat dulcibus vitiis; and for that
reason is the more dangerous, and the more apt to pervert the taste of the young and inconsiderate.
I shall add, that the excess of refinement is now more to be guarded against than ever; because it is the extreme, which men are
the most apt to fall into, after learning has made some progress, and after eminent writers have appeared in every species of
composition. The endeavour to please by novelty leads men wide of simplicity and nature, and fills their writings with
affectation and conceit. It was thus the Asiatic eloquence degenerated so much from the Attic: It was thus the age of
Claudius and Nero became so much inferior to that of Augustus in taste and genius: And perhaps there are, at present, some
symptoms of a like degeneracy of taste, in France as well as in England.

A Character of Sir Robert Walpole.
What our author's opinion was of the famous minister here pointed at, may be learned from that essay, printed in the former editions,
under the title of A character of Sir Robert Walpole: It was as follows: There never was a man, whose actions and character
have been more earnestly and openly canvassed, than those of the present minister, who, having governed a learned and free
nation for so long a time, amidst such mighty opposition, may make a large library of what has been wrote for and against him,
and is the subject of above half the paper that has been blotted in the nation within these twenty years. I wish for the honour of
our country, that any one character of him had been drawn with such judgment and impartiality, as to have some credit with
posterity, and to shew, that our liberty has, once at least, been employed to good purpose. I am only afraid, of failing in the
former quality of judgment: But if it should be so, 'tis but one page more thrown away, after an hundred thousand, upon the
same subject, that have perished, and become useless. In the mean time, I shall flatter myself with the pleasing imagination, that
the following character will be adopted by future historians.
Sir ROBERT WALPOLE, prime minister of Great Britain, is a man of ability, not a genius; good-natured, not virtuous;
constant, not magnanimous; moderate, not equitable60; His virtues, in some instances, are free from the allay of those vices,
which usually accompany such virtues: He is a generous friend, without being a bitter enemy. His vices, in other instances, are
not compensated by those virtues which are nearly allyed to them; His want of enterprise is not attended with frugality. The
private character of the man is better than the public: His virtues more than his vices: His fortune greater than his fame. With
many good qualities he has incurred the public hatred: With good capacity he has not escaped ridicule. He would have been
esteemed more worthy of his high station had he never possessed it; and is better qualified for the second than for the first place
in any government. His ministry has been more advantageous to his family than to the public, better for this age than for
posterity, and more pernicious by bad precedents than by real grievances. During his time trade has flourished, liberty declined,
and learning gone to ruin. As I am a man, I love him; as I am a scholar, I hate him; as I am a Briton, I calmly wish his fall. And
were I a member of either house, I would give my vote for removing him from St. James's; but should be glad to see him retire
to Houghton-Hall, to pass the remainder of his days in ease and pleasure.

The author is pleased to find, that after animosities are subsided, and calumny has ceased, the whole nation almost have returned to the
same moderate sentiments with regard to this great man, if they are not rather become more favourable to him, by a very natural
transition, from one extreme to another. The author would not oppose those humane sentiments towards the dead; though he cannot
forbear observing, that the not paying more of our public debts was, as hinted in this character, a great, and the only great, error in that
long administration.

60. Moderate in the exercise of power, not equitable in engrossing it.
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